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18 UNIVERSAL RESTORATION 
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ALL LAPSED INTELLIGENCES 
FRQM THE RUINS OF THE FALL; 


In which moſt of the Arguments brought i in defence of 
ENDLESS MISERY are conſidered ; as well #s- the 
. objeRions againſt a final unlimited Salvatioh, fairly-. E 
ſtated and refuted ; and the UNIVERSAL RESTO# | 
RATION proved, from SCRIPTURE, REASON, 
and the ATTRIBUTES of GOD. N 


ALSO 


Some QUESTIONS propoſed, by the CALVINMISsT, which 
cannot be anſwered upon ARMINIAN Principles: Together 
with PARTICULAR REMARKS on Tweaty-two paſlages 
of Scripture. . 


-- TO WHICH ARE ADDED, 


A FEW THOUGHTS ON THE ON OF EVIL, 


IN ANSWER TO A LATE AUTHOR. 
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N. this Goat Treatiſe," I Have e. not fo much A 
conſulted a regular connected chain of Rea 
ſoning, with reſpect to Order, as I have Furt. 


ty, by propoſing; Queſtions, anfwering Objse! N 


tions and elueidating difficultics; - And I hare 
as much as poſſible avoided long and dry di di greſ⸗ 4 
ſions, by endeavouring to keep the ſubject of 

Univerſal Reſtoration conſtantly in view, and for 

the ſake of brevity, by explaining myſelf in a8 

few words as poſſible. But I muſt here inform 
the Reader that many of the Arguments which 
| appear in theſe ſheets, ate borrowed.» from the 
late writings. of Mt. Winciizsren, and Mr. 
PETITPIEERB ; though ſeveral of the ſenti- 
ments were formed prior to my knowledge of 


thoſe works. Some thoughts which ſeem to 


have eſcaped them, I have introduced, and like- 
wiſe anſwered ſome Objections, of which. . 0 
had taken no notice. This Treatiſe is therefore 
not the produce of the author's ideas abſtract- 
edly conſidered, but the deliberate inveſtigation 
Mx. 12 | | b 1 n g of . 
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Iv TO THE READER, 


of Seripture, by men of reaſon, learning TR TOY 
genuity. What the author has therefore pub- 
liſhed, (chiefly for the peruſal of his Friends) 
is a digeſted ſeries of Thoughts, founded upon . 
Reaſon, Scripture, and the Attributes of Gop: | 
Of which, if read with attention, I doubt not 
but the Reader will ſoon ſee the force, and feel 
the efficacy, by. their introducing him to a mare | 
enlarged view of Gon 's Benevolence, with reſpect - 

to mankind in general, as well as the - gracious. * 
deligns. of his Providence in particular, ſo chat 


n 


en 


prehend a cons18TENT x Provideuss,: eee, A 
fy the Ways of GOD with bis Attributes — 
I think vo oTHER SYSTEM CAN po. . | 
But before the Reader proceed: to YO 
tence upon theſe few. ſheets, give me leave to re- 

commend the following rule: via. Believe no 

man who would ſet up his. reaſon in oppoſition - 

to Scripture :. nor him who ſo. expounds Serip- 

ture as _to.. ſuperſede any of the attributes of 
Gop in the exerciſe of Love. For as Reaſon 
muſt always give way to Scripture,- ſo muſt 
Scripture to the divine Attributes; for if there 
be ſuch a ſenſe: put upon any word or paſſage 
in * . makes It claſh with an. or 

42 | aa * 
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apy of the notn Attributes of God, that paſ- 


ſage or word muſt be either wrong tranſlated, 
or miſunderſtood. And that men may miſtake , 
the ſenſe of Scripture is evident, not only from 
our common obſervation on authors ; but if we 
conſult 'the moſt able commentators, we may 
ſce, they are ſo far from agreeing in every thing, g 
that in many plain paſſages of Scripture they 3 
flatly contradict each other. It i is therefore cer- 5 
tain ſuch fallible men ought not to define any 
paſſage of- Scripture, eſpecially any EQUIVOCAL 
. expreſſion, when in direct oppoſition to any of 
the known Attributes of Gop. For though fal- 
lible men may contradict each other, yet = 
know Gop cannot contradie# Himſelſ :. And 
| though there be a peculiar ſimplicity and preci- 
ſion in the Scriptures, yet ſome men, of a ſtrong 
and fertile fancy, mixed with a weak judgment, 
are apt to run into all the extravagancies of their 
own imagination; from whence they draw, low 
and ſordid compariſons, and from a crude, indi- 
| geſted hypothiſis proſtitute the Word to the 
wmeaneſt purpoſes, and inſtead of opening the 
ſublime beauties of the Scripture, tarniſh and 
peoollute their ſovereign eloquence, and by the 
. Hu labours of a weak brain, make the moſt 
bz noble 
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noble compoſition that ever adorned the uni- 
verſe, to ſpeak nothing but a, wild incoherent 
| farrago of inconſiſtencies! But the man of 
parts and piety penetrates into the ſacred eſſence | 
of their beauties, and there finds ſuch a ſweet | 
ſyoametry, that in all their ſeeming contradic- 
tio 5, he diſcovers harmony. pervading, every 
part; ; "and like a good philoſopher that can ſup- 
port bis hypotheſis by 2 mathematical demonſtra- 
N | tion, ; though repugnant | to the opinion of the 
Lulgär, ſo he that would be mighty i in the Serip- 
; tures, muſt from the firſt lines of reaſon and ever- 


Y Ang purpoſes of | bings ever. vindicate the 
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J into the ſacred es of divine Providence, A» 
ty if he cannot Ks out, that as Love y was the 


- > & 


"deeming, To 1 Wi will it 500 the ultimate Cauſe in a 
'reforing a bolt World by Jxsvs Cnntsr. And b 
"though. Juſtice may ſeem to appear in in ſome of the * 
Hiſpenlations of divine Providence without the 


concomitant” of Mercy, yet can the never ſtrike, 
without Love figns her commiſſion—and. that to 


mite gate the 9 7005 hotrors: 'of a baleful 
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FE: we carefully inſpect into Eccleſiaſtical Hil. 
A tory, we ſhall, find the Church of God ever . 


clogged with a narrow contracted idea of Gov' $ 
Benevolence. The Jews always ſuppoſed, the 


Gentiles not only deftitute of the Law, but alſo 
of the Favour and Friendſhip of Jznovan. 
And although. Jzsvs CnHRIs T ſent his apoſtles 
with this expreſs commiſſion, «6 'Go and preach 


the Gospel to every creature; vet they ſtill ſyp- 


poſed, by every creature was. only meant eye 
one of the Jewiſh nation. For when o 


* 


warned Peter by a viſion to go to Cornelius, 
Feier s anſwer was, Not ſo, Lord, for I have 


never eaten any thing that. is common or unclean.” 


Notwithſtanding the Prophet Iſaiah hadexprefily 
ſaid, that Jesvs Cunter was to be © a Light 
to lighten the Gentiles, as Swell as to be the Glory 
of his is people Iſrael. See Hy XII 6. & xlix.'6. * 
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And do we find the Roman Catholics, (who M 


| ſuppoſe themſelves immediate deſcendants of my 
St. Peter) of a more liberal ſentiment ? Have. wit 
they not ever looked upon the Proteſtants as and 


heretics becauſe they diflent from their church; 


and have deemed the ſlaughter of thouſands a He! 
meritorious atchievement merely on that ac- dig 
count? And are the Proteſtants in general leſs > WW <ip' 
- Miberal and contracted in their ſentiments with ble 


reſpect to the Roman Catholics? A tecent in- 
ſtance in London demonſtrates the contrary. . ; 


But may we not deſcend to the Roe, 
Diſenters themſelves, who profeſs to have, more 
| Light, and are the peculiar Pleaders for Liberty : * 
Vet do not ſome of theſe ſo pin Salvation. to 
their own party, that all men who do not eſpoule 
; that Faith preſcribed | in their creed, they deem 
: unbelievers, and tacitly 2 on that 1 
obnoxious to the wrath of ODT. 
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4 * © Mr. Ces Pen Q ol declar 1. the. World, 

a at Mr. Wesrkv lived ; one ate a fal an ef, becauſe ge 
did not eſpouſe that creed hic hihatpminountd, tobe 
orthodox, Now What that Creed js, this tlemag 8 

old us in his Sermon on the Dex öf- Mr.“ ahnele 

he pibinformed us, that Pest ud Bete Reproba-  _ 

tion is “d the Truth of Gop ; and, whoever dehies this 

ties the greateſi Truth in the Bible.” And to prove this 


3 ion; he — Chapter and Verſe. For (iays he in 
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much clogged: with, a narrow contracted ſpi 
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Thus has the Church been, and is- ll 8 


with reſpe&t; to thoſe. who diſſent i al 
and this, naturally: leads them to. ſuppoſe that 
Gop is of the ſame. diſpoſition with «themſelves; : 
Hence. we often hear nothing but wrath and in- 
dignation , pronounced againſt all who cannot 
eſpouſe their hypotheſis ! and when a favouras:; 
ble ſantiment reſpęcting a Roman Catholic 
draws down een of a — 


11 may 
Mag, xi 25. as himſelf. { gol, them bock: in one d 
bn d pronounces eternal damnatiog upon the inba- 
g itants 


C; d. as as, done itz he! 
lift up his.” [2 dT a7 hand / 95 ather,, \BECAUSB.} 
Thou af hid theſe things, ic». Apd Lufee, (adds: this:r 
pacific Author) Way RIST: ef Go 


words. e Ts + that whi reprobated 
choſe. ee All wt which ſeemed good in his fight, —{ 


are bis very Words, and IL have [hy the emphaſis. wy, fame 


words this orthodox ger gentJeman thought proper. t 40. 
But. according to Mr, %, this deſtroys. all God's Am- 
dutes at once, by repreſenting the Almighty as more cruel, - 
falſe and.unjut chan the: Devil. „My anſwer (ſays Mr. 0 
Caunox to this) is,—GoD i is not unjuſt; for, he giveth to 
ſome hat- he owes do none. True. But we'll ſuppoſe 15 
that King George has giz 69 ſpecial aden that the Reverend 
Mr. Cannon ſhall be ſevere] flogged every day during his 
natural life, BECAUSE bis Father [ook before was boen; 
pray would this pacific Divine ſay, “' He is not unjuſt, BE+ 
cause he Has” given to mie; while he owes k xane.” Or 
ſhould the ſign a Decree: for: every Black 40 be burar alive 
if he did not ES himſelf white befcre! ſuch à certain day 1 
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MN REPAY? | 
may we expect the UNMVEASNL RESTORATION Hb 


. , orary PHmes will do e chern who canftot ad? i an 
mit of Salvation for any f a different perſwaſion me 


from themſelves ? Tam therefore well aware br wh 

the treatment this Eſſuy Will mret with from all / an 

who repreſent” God as à reſpecter of Perſofis, =. 

or as looking with approbation only on WIRIER- ſer 

part of his own handy worte x who vai; im. ki 

gine Salvation: is ticked to that tenet the HN 

1 eſpouſed, but diſcard all & he reſt. - From fuck 
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benevolent difp6fitidn' of futh a Pritice,” 'who has; profnifed 
to give to dhe What tie owes to Hind?” Now in the Very 
ſame light has the Rev=Mr: Ew hs, the Gon est 
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Love with reſpect to che Nrprobatt. För, Tays that gentle- 
man, Fſhaft EonEltde this obſetvatſon with ohe Portibn 
of Scripture, which contains ſovereign Election and ſoye- | 
<< :reign Reprobation :'— Rom, xl. 123.13. The Children 
being not yet born, neither of them (in their own perſons) 

* Having done any good or evil, that the purpoſe of G 
according to Election might ſtand—-unchangeable, irre- 
<< -yerfible,” and irreſiſtible: Jatob have I loved, and Earn 
have I hated.” And this hate includes in it, not only a 
few ftripes, ſuch as Mr. Cannon might Yeceive during his 
"28 natural life, but eternal torments in Hell-fire for ever. And 
this muſt be inflicted upon poor Eſau, Bxeauss God Hated 
mim szronz he had done either Good or Exil! 
Great Judge of all our Orthodox, whoſe hetergfſencous Creed” 
Difarms the Author of all Good, who caus'd his Son to bleed, 
To die . Atrocidus to the Truth! repugnant, ſhall I ſay? Sone 
Bled for the Reprobate he hates, and then begins to pray! N , 420 
To pray for kim he e' er abhor'd, in ſervile Tears below, ' © © N 
The Savious's LOVE, behold, we ſee—a deluge of vile Woe ! .. 
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__ 7 7 _ 
liberal narrow viertes, the natural, offopring. of 
animoſity, aud from ſuch; malevolent ſtreams, 
moſt of the horrors of War have proceeded, 
which of old deluged the world in human blood, 
and has ſtill been diffuſing miſery and woes from 
generation to generation But as more liberal 
ſentiments begin to prevail in our-neighbogring 
kingdoms; we may hope this evilf is rapidly 
drawingito a period. And if to take a retroſpec - 
tive view of Gon's dealing with mankind irn 
general, we ſhall find that he has revealed him- 
ſelf by little and little, Firſt he appeared to 
Abraham, Iſaac: and Jacob, by the Name of 
Ga ALMIGHTY ; to Moſes and the Prophets, 

n the character of IRHiA uk, but to St. John 
hb the reſt of the apoſtles, the Go of Lovs; 
Nor indeed were the diſpenſations of his Provis 
dence welli underſtood under an imrnediate The- 
ocraſy: For vvhen the Jews ofſended, Got'chaf- 
tiſed them; and though he oſten informed them | 
of the end he had in view in each puniſhment, 


namely ** that they may know that I àm the 
Lord, yet ſo far were they from drawing any 


favourable; concluſion from ſuch a declaration, 
that they like many of our modetn igterpreters, 
oonſtrue ic to their hurt, _ — Know- 

2 %% 8 e ofledg Wo 


Xil | PREPAQE.' 
ledge was to diſplay his everlaſting wrath, and 
inexorable vengeance for evermore. But St. 
=] John informs us that ſuch knowledge is eternal 
| #3 Hife; and St. Paul further adds, the end which 
Gop has in puniſhing, is to manifeſt his merey 
and make evil ſubſervient to good. For, ſays he, 
1 the Jews were puniſhed with unbelief, but it was 
| for this end and purpoſe, that he might have 
| mercy upon alli. Thus you ſes the Goſpetdiſpen* 
3 ſation repreſents IænoVAH not only as an Al- 
1 mighty Creator and Rede tier; but as an Almigh- 
ty Res rokEk of all lapſed) intelligentes, from 
the ruins of tlie fall. Nr indeed can J ſes how 
Jeſus Ch iſt can be a Uiverſal Redeemer, with- 
out we admit him to be a Univerſal Reſtorer. 
For if theceffſcacy of that tedeinptioſi is never to 
be put in full force, the! cannbt be ſaid to be th 
Redeemer of thoſe he never ſives. But if jeſus 
_ Chiriſt;c as a Uhiverſal Redeemer muſt be a Uni- 
verfal Refſforer, then his birth might be truly 
faidg and tlrat with the utmoſt pioptisty, to be 
S tidiugs of great joy, and chat to all people. 
This is the only ſentiment, in my humble opini- 
on, capable of telieving the mind from all hard 
thoughts of God, and a miſgiving in his gracious 
 providente, by enlarging our views of the bene- 
8 * ae 7 7 
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volent defigns ofxhic Father in giving his Son 


of martnonizing the divine attilbutes, and revon- 
citing Chriſtians one” with another. 5 13 
With this ſincere wil, that man would con- 
ſider his brother with "leſs acrimony of ſpirit, 
and with à more benevolent view, I introduce 
this ſabject, deſiring that none may condemn, 
if there be reaſon to hope, nor reject any to 
wham Gon may ſtill be gracious. But methinks 
I hear a ſnarling cynie ſay, What ! Univerſal 
Reftoratton? This implies the: ſalvation of De- 
vils; Which is high treaſon againſt the Majeſty 
of Heaven: for he that enoourages the king's 
enemies, is himſelf a ttaitor. But I apprehend, 
there is ſome diffetence between enooutaging an 
enemy, afid ſhewifigimercy to a penitent. When 
a king pardons an offender, it does not imply 
he then is encouraging rebellion. With reſpe& 
to the devil, it is very likely that ſome. men may 
hear without concern, with' indifference, or even 
with joy, the account of the dreadfulpuniſhment 
of thoſe unhappy*beings/' 4 But to:ſuchT would. 

ſuggeſt, (ſays Mr: WINCHESTER) arfew conſi- 
'derations, to prevent their levity, and cauſe them 
at leaſt to hear and rad it withiawe. Theſe 
N. er war we doomed to the lake of fire 
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and brimſtone, were once the faireſt ſons of 


light, objects of the divine approbation and-carn- 


placence, and were reckoned. as morning ſtars, 
and perhaps were the faireſt of all the cxeatures 
that God ever created. Since they ; have; fallen, 
we do not find / that any overtures of mexcys; par- 
don or ſalvation have been ever made To. 


and conſequently they never refuſed, md nghis 


reſpelt at leaſt, . they; never incurred, that guilt 
which mahy of the human race have. 4211 
„Though the Devil is a fallen prince, yet 
Michael the Archangel, When contending and 
diſputing withchim abont the body of, Moſes, 
durſt not, or would not bring agaiuſt him xail- 
ing accuſation : but only ſaad· The Lord rer 
buke thee.“ Wherein wer ſee; how much the 
conduct of holy angels ſtands oppoſed to thoſe 
men that dre compared tu brute be beaſts,; ho 
rail at dignities;and ſpeak evil of thoſe things of 
which they ko õο. tt... 

When Cfärs r came Guſt: on earth, cheſe evil 
ſpirits were greatly afraid he was come to for- 

ment them before the time, and toconfing them 
in the abyſs: they beſought and adjured him ngt 
to torment them; and ſpoke to him in terms of 
the higheſt :reverence and reſpect. ; Bute1alas;! 


how 8 are many of the human race, who 
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7 "PREFACE, IV 
deſpiſe and affront the Saviour of mankind, and 
never, pray to him at all, except, for - curſes and 
damnation. O.! how much greater ſinners, axe 
ſueh men in this inſtance than the Devils them- 
ſelves St. James makes a compariſon between 
de ext and nominal believers, very much to the 
diſadyantage of the latter, in theſe words, Thou 
believeſt there is one God: thou doeſt well: the | 
Devils alſo believe and tremble. Thou believeſt, 
the Devils do the ſame : thus far there is a like- 
Je neſs: but they do more; they tremble: where- 
and as perhaps thou blaſphemeſt and profaneſt his 
ples, name. Therefore them that can hear of the 
railr dreadful puniſhment reſerved for Devils aud not 
rer be alarmed or concerned at it, would do well to 
the couſider, that ſuch novices, faith Timothy, being 
hoſe WW lifted up with pride, are in danger of falling ot 
who the condemnation of the Devil.“ hd 
s of I muſt therefore ſtill regard fallen angels as 
the creatures of God, once the objects of bis 
evil delight, and I dare not undertake with certainty 
ior- that. God their, Creator has no compaſsion 
gem towards them, and has no deſire nor deſign for 23 
ot BY their good. If he whoſe tender mercies are 4 
8-of _ over all his works has made them an exception, 
A951 it can bal) alis From the degree of knowledge, 
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which they poſſeſſed at the time they firſt ined. 
For if the fallen angels did at that time pofſeſs 
an infinite knowledge of God and of his will, 
then it is certain their puttiſhment muſt be infi- 
nite: as God, no doubt, will puniſh angels as 
well as men according to their works. But if 
angels are incapable (being only creatures) of 
poſſeffing an infinite knowledge of God, and of 
his will, T am apt to believe that Gop will 
not contend for ever, nor Will he be always 
wroth, even with devils: but will reſtore them 
to his favour, and make them once more happy 
partakers of his love. But as Gop has been 

ſparing in communicating his will to man in 
this particular, man ought to be the more cau- 
tious how he draws any inferences' from * 


premiſes: 1 A oh £23197 Gi Di 
In our ſmall kif we mult not launch too far; 2149 
Me here but Coaſters, not Diſcoverers ate. 1121 1. 


| . Only thus far we may venture to go; that God 


cannot act contrary to his own attributes, nor 


| any ways inconſiſtent with himſelf *. and as it 
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I. The Rev. Mr. Huntingdon "ak 2 ts world, 
"© That every Defender of the Reſtoration of Devils mit, 
be qualified ſor his mediatorial office, by being a partaker 


C - 


* of the nature of Devils! i, e. he muſt be of the profeſſion 
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is nat to the creſit of Chriſtianity to deſie the 


„ 


4 * 0 2 
Ainet 


« of Devils; heimuſt have fellowſhip, not only with; te un- 
<< fruitful workers, but with tbeir works alſo.” Now, if] this 
be t ate, I am afraid, the SINNER SAVED,“ is not Javed 
yet: for, if every Mediator muſt be thus-qualified 'befare he 
undertakes his mediatorial office, then Jeſus Chriſt, who came 
to ſave {inners, muſt have the natute of ſinners: he muſt 
have fellowſhip, not only with the unftuitful Workers, but 
with their works alſo. However, if we believe what this 
RAT has ſaid in'his HNRurton, we may conclude; that 
Devils will be ſaved. or reſtored ſeme time ar other; as | 
there informs us, that Univerſal Charity can come from 
none but Devils only: and in order tocleat his Maker from 
that dreadful charge of Loving all the Souls that he has 
made, he further informs us in the Coalheaver's confeſſion, 
and ſays, I belieur, for any, man tv diſpute; againſt, Gold's. mak» 


= 1 


tion, by diſputing againſt it.“ Thus you fee this ingenious 
gentleman has attempted to turn the Saviour of the world 
into the Deſtroyer of mankind, and divert the God of Love 
from that horrible charge of Univerſal Charity: and though 
he ſwears by HASETT that be wills not the death of a ſin- 
ner, yet our infallible judge ſays, * T Ads wER, No; fot 
„ ſome are hated, and others abhorted of the Lord. 


4 


eian, the Butcher or the Saviour, the of Truth or the 


Coal-beaver? ;; 
- - I wiſh next time this Ge 
any of his performances, he would put N. S. inſtead of 
<8. 8.“ i. e. the raving /inner,. and not the ſaved Sinner: as 
I cannot ſee what he is ſaved from, except it be from bad to 
worſe. When a'Coal-heaver, he got his ,bread by honeft 
induſtry; but naw; as a Teacher, by palpable abſurdities 
and contradiftions. When he cobbled, he lived by men 
-Soles 3, but not, by polluting the Bible. 2 25 3} 
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<< ing aw man to be Damm are WE themſelves for Damna- 


Now, which ſhall we believe, the, Surgeon or the Phyfi- | 


ntleman ſubſcribes. his name to 
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who ſttive to limit miſery, I know not. 
pears to me, all thoſe who plead: for the endleſs: 
miſery of the wicked are miſerable lovers of 
mankind. If God hath” ſaid; He willeth not 
the death of a ſinner why ſhould ue! and if 
it be declared that he will not always chide, nor 
retain his anger for ever ; ; why ſo angry at him 
who attempts to prove the final happineſs of all? 
And though believing the Reſtoration of all 
things be not eſſential to ſalvation, yet this I be- 
lieve, it will be hard to vindicate the 'ways of 
God with men, reconcile Scripture or the attri- 
butes of God without it ; and as ſoon as I ſee i it 
proved to my ſatisfaction, that one and the ſame 
God may be a being of infiffite r mercy and infinite 
cruelty, of infinite Love and infinite hatred— 
and when the ſupporters of unlimited puniſhment 
can reconcile Matt. viii. 12. with Rev. v. 13. 
then I will retract my ſentiments upon this 


þ ſubject: but till then, 1 muſt ſtill believe that | 


God is loving to every man, and his mercy Is 
over all his works. 


„With reſpect to the words efermal, everlaſting, 


amd far ever, which are; ſuppoſed to prove the 
puniſhment of the wicked” to be without end; 


yet it is confeſſed by the moſt learned Jas, 


that 


It ap- 


— 
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that they have no word in their language which 
abſolutely ſignifies endieſs duration, and there- 


fore they can only argue the endleſs continuatice 


of any thing from its nature, aud not from the 
Word made uſe of to expreſs it* ; and it is very 
evident that theſe words ſometimes mean a 
limitéd as well as an unlimited duration, and in 
the Old Teſtament they are generally limited to 
certain periods. A few paſſages of Scripture 
will be ſufficient to ſhew the Reader, that thoſe 


words, which are ſuppoſed to mean an unlimited 


period, and which are brought to prove the end- 


leſs torments of the wicked, do in fact ſometimes 


mean a certain limited period, and not an endlefs 
ahn Nel 19: duration. 


* 


© N (43 $41 Bit 3747, 
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i. Giiabeent od Hen. pe in 
Plutarch in his Deſcription of Gop, ſays, Gop, we 

“ muſt ſay is, and is with reſpect to no time; but of time- 

& leſs, immoveable, and indeelinable Act. or ETERNITY 


4 of which there is no before nor after, neither paſt nor 
„ future; neither beginning nor end“... 


Men 313 O7 
If there had, been any ſingle word in the original, capabli 
of conveying a proper daration of God, Why did this ad- 
thor. put the word age of equal ſignification with the word 
eternity, but. that he knew there was none that did conve 
that idea, abſtractedly conſidered, is plain, or he would not 
have explained his meajfing. in ſo many. words, in order to. 
convey the idea of a ceaſeleſs duration.” And how we can 
ſuppoſe dur Saviour or bis Apoſtles meant a period without 


end, when they only repeated the greek word which does 


not abſolutely bear that interpretation, I Know not: for tis 


the ſame word to Abraham in the xviith chapter of Geneſis. 


plain our Saviour meant a limited duration, when he repeated 
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duration Now Iſaiah ſaith, Who among us 
can dwell with everlaſting fire? Daniel ſays, 
„Some ſhall awake to everlaſting life ; and ſome 
to ſhame and everlaſting contempt.” And in St. 
Matthew, our Saviour ſaith, Depart from me, 
ye curſed, into everlaſting fire—Theſe ſhall go 
away into everlaſting puniſhment :” And St. 
Paul faith to the Theſſalonians, Who ſhall 
be puniſhed with ever/afting deſtruction, &c.— 
I ſuppoſe that moſt men look upon theſe Scrip- 


to prove undeniably the endleſs puniſhment of 
the wicked; and that the word everlaſting, or 
eternal, can be underſtood in no other ſenſe, nor 
can it mean any thing leſs than a never-ending 
duration, and therefore the doctrine of the Uni- 
verſal Reſtoration can have no foundation in 


Scripture. — But in order to take off the edge of 


this objection, I would only refer the Reader 
to the following Seriptures. And] will eſtab- 
liſh my covenant between me and thee, for an 


everlaſting covenant. And I will give the land of 


Canaan for an everlaſting poſſeſſion. And my cove- 


nant (meaning circumciſion} ſhall be in your fleſh | 


for an everlaſting covenant.” And God declar- 
ed * the eee of Aaron s ſons mag be 


— . a 


tures, with a few more that might be produced, 


5 tha 


W prop 
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an everlaſting prieſthood, Here you ſee the land 
of Canaan is called an everlaſting poſſeſsion; 
the covenant of Circumciſion, an everlaſting co- 
venant ; and the anointing of Aaron's ſons, an 
everlaſting Prieſthood, But the land of Canaan 


. muſt be burnt up; the Covenant of Circum- 
» ciſion is now declared null and void, by the Holy 
1 Ghoſt ; and the everlaſting prieſthood of Aaron's 
# ſons has ceaſed long ago. It therefore appears 
4 the word everla//iing does not always ſignify a 
. period without end. 

f But perhaps there are other words whoſe ſig- 
* nification is as ſtrong, if not more ſo than the 
ar word everlaſting. What do you think of ſuch 
8 as theſe: And the ſmoke of their torments 


aſcended up for ever and ever ; and they ſhall be 
tormented for ever and ever?” Does any one 
imagine that ſuch expreſſions can intend leſs 
chan endleſs miſery ? Now if for ever and ever, 
. | fays Mr. I, mchefter, be a longer time than for 
ever, which muſt be granted, then is there 
ſome proportion between them. But any pro- 
portion at all between two periods muſt ſup- 
W poſe both to have an end, or there could be no 
proportion. But the chief reaſon why I cannot 
believe this expreſſion, any more than the. word 
ever 


„ 
. . 
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| everlaſting, doth certainly intend an endleſs Du- 
| ration, is this; becauſe I find the very ſame ex- 
= preſſion much oftener made uſe of for Times and 
| Periods, and that muſt have an end. 

„Then will I cauſe you to dwell in this 
place, in the Land that I gave to your fathers 
for ever and ever.” And David, ſpeaking of 
3} the material Heavens and Earth faith,” He hath 
| eſtabliſhed them for ever and ever : He hath 
| made a decree that they ſhall not paſs.” Now, 
ſays Mr. Wincheſter, If we were always to 
read . for ever and ever, ENDLESS, we ſhould ſet 
the Scriptures at variance; and no. criticiſm 
could ever reconcile them. 
Try for inſtance to reconcile the ci. Palm 
with the cxviiith. . Of old haſt thou laid the 
foundations of the Earth, and the Heavens are 
the works of thy hands; they ſhall periſh, but i 
thou endureth ; yea all of them ſhall wax old 
like a. Garment, and as a Veſture ſhalt. thou 
change them, and they ſhall be changed. —He 1 
hath 3 eſtabliſhed them for ever and ever: he 1 
hath made a Decree which they ſhall not paſs.“ i 
Now if the words for ever and ever ſignify | 15 
WITHOUT END, there is a contradicton that can- 
not be reconciled: But only underſtand them 
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u- ages of ages (as indeed they ought to be render- 
X- Med) and the whole difficulty vaniſhes at once. 
nd * Mr. Wincheſter has collected fifty-two paſlages 
Jof Scripture, where the word for ever intends 
his = only ages. Now the rule to underſtand ambi- 


ers guous expreſſions in Scripture ought to be this ; 
of 7 what muſt be the meahing in many places, and 
ath 1 may be the meaning in all (provided the nature 
ath of the ſubject will admit of it) muſt be the true 
W, I meaning of the expreſſion. 
to There are only two Scriptures which appear 
ſet A to me to militate againſt UNIVERSAL REesToR A- 
im rox; one is, where our Saviour ſays concern- 
9 ing Judas, It had been good for that man if 
alm he had not been born.” Matt. xxvi. 24. Now 
the i this appears to be a proverbial expreflion ; and 
are 4 ſome good men, ſuch as Job, and ſeveral others 
but 9 in Scripture, have wiſhed they had never been 
old born, when they only looked upon the preſent 
thou troubles or miſery with which they were at that 
He $ time viſited, without adverting to futurity : and 
: he in this ſenſe only ſhould our Saviour's words in 
aſs.” chis place be underſtood ; for 'tis evident when 
znify Ihe ſaid, It had been good for that man if he 
can- bad not been born,“ he did not mean theſe words 


them 4 to be underſtood in a ſtrict, literal ſenſe; becauſe 
= there 


, 
N 
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there can be no goodneſs in being not born. 


His meaning therefore muſt be, that the ſuſ- bp 


1 
i 


penſion of happineſs is better thay the infliction 
of woe; and in this qualified ſenſe only can the 
words properly be underſtood. . For if our Savi- 
our had meant that the final end of Judas would 
be worſe than if he had not been born; this, I 
ſay, would have caſt a reflection upon the Deity 
by ſuperſeding his firſt purpoſe, who intended 
him once to be finally happy, but now this 
worm has put it out of his power, and yet has 
done nothing more than he perfectly foreſaw he 
would do before he died for him ! 

The other is, the b/aſphemy againſt the Holy 
Ghoſt; where our Saviour ſays, ** It ſhall not 


be forgiven him in this world, neither in that I 


which is to come.“ Matt, xi. 32. Now tis plain 
the world, here, does not mean in either ſenſe 
of the word, a proper eternity: for as the pre- 
ſent world muſt ceaſe and come to an end at the 
conflagration, ſo muſt that future world of ſor- 
row ceaſe and come to an end: when God 
ſhall wipe away all tears from every eye: And 
there ſhall be no more death, neither Bene 


nor crying, neither ſhall there be any more pain.” 
See Rev. x. 4. For tis plain the Effect muſt 


2. ceaſe 


2 

* 
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ceaſe when Jxsus Cuxisr comes to remove the 
Cauſe. And as both worlds (which our Saviour 
in this place refers to) muſt ceaſe and come to an 
end, prior to his delivering up the kingdom to the 
Father; then I ſay, it is not impoſſible for this fin 
to be forgiven ; eſpecially if J=zsus CHRIS at that 
time delivers upto the Father every ſoul that was 
given unto him, perfect and complete. If he 
does not, then he will not finiſh the work he 
came to perform; nor can he look back upon 
the travail of his ſoul and be ſatisfied. No; 
nor could he intend to ſave ſuch when he made 
them, becauſe at that very time he knew they 
would not be ſaved. Now if: he knew before 
he made them that they would not be ſaved, 
þ did he not make ſuch for miſery ? if ſo, is he 
not the author of evil? and let ſuch as maintain 
& endleſs miſery, get clear of it if they can. 

perhaps it will be ſaid, Gop cannot be the 
Wauthor of evil, becauſe he wills the miſery of 
none. But if God be determined to punith ſuch. 
and ſuch fins, with No offer View but to 
1 make the ſinner miſerable for ever ; and yet at 
Whe | fame time did well know that ſuch men 
would commit fuch ſuis, nevertheleſs at that 
* me: will'd their exiſtence: Ts not my willing that 
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cauſe which I ſee will infallibly lead to ſuch an 1 LY 
end, the ſame in ect as willing that end? Ilea ve 10 
every judicious perſon to determine. ebe 
But ſome will acknowledge the words eternal, 3 ns 
everlaſting, and for ever, are often taken for a n i 
long time; and are not always in the Old Teſta- £3 i 
ment underſtood. ſtrictly; eſpecially when ap- 1 
plied to the Jewiſh rites and privileges: they . PR 
then commonly ſignify no more than during the Tg 
ſtanding of that commonwealth. But when oo 


found in the New Teſtament, they always mean 
a proper eternity. But this, if I am not miſtak- 
en, is begging the queſtion ; however we will 
try whether this propoſition. is founded in truth. | 
St. Paul ſays, „ IEsus CHRIST, the ſame, Yeſ- 
terday, To-day, and for ever.” Now it is an 
undeniable truth, that St. Paul here ſpeaks of 
Chriſt in his official character, as Prophet, Prieſt, 
and King. But are we to ſuppoſe that IEsus 


Cnxler will be « Prieſt forever? Will be Gand , 
pleading as long as God ſhall exiſt for the right- W . 
eous in heaven? Nay, verily. The ſame apoſtle , wit! 
tells us, by one offering he hath perfected for ever 1 N 
them that are Sandliſed. the ſame apoſtle tells 

us in another place, Thy throne is for ever Ir. 
and ever; and in St. Luke's. Goſpel we are Perl) 


5 told, 
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told, that Ixsvs Cyx1sT was to reign over the 
houſe of Jacob for ever, and of his kingdom 
there ſhould be no end. Yet St. Paul informs 
us, that a time will come when he ſhall deliver 
up the-kmmgdom to God the Father. See 1 Cor. xv. 
24. And as ſoon as Jeſus Chriſt has accom- 
pliſhed the number of his ele, there will be no 
; more occaſion for the Everlaſting Goſpel, which 
is continually ſounding from the mouths of 
every Calviniſt : No; there can be no more oc- 
© caſion for telling us thoſe good tidings of which 
ve are already in poſſeſſion ; and of that Prieſt 
which is ſaid to continue for ever, after the 
order of Melchiſedec ; yet he cannot perform his 
official character as Prieſt : for to intercede for 
what is already accompliſhed, would be an ab- 
ſurd contradiction. It therefore appears that the 
. words everlaſting, for ever and ever, and no end, I 
ſay though theſe words are found in the New 
Teſtament, yet they do not always mean a ns 

W without end. © 

hut you will fay, when our Saviour ſaid, 
W&- Depart, ye curſed, into everlaſting puniſh- 
nent; the word muſt there be ſtrictly and pro- 
5 Pperly underſtood: for in that world where all 
5 periods change, and revolutions muſt ceaſe for 
= * ever, 
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ever, the import of that expreſſion muſt ſignify WM ma 
a proper eternity. If all periods muſt ceaſe at the 
Day of Judgment, I readily grant what you ſay M ai 
to be true: but you know, St. John ſpeaks of a i tha 
new heaven and a new Rarth, commencing afier i put 
the Day of Judgment; likewiſe of Death, with MW thi 
all its conſequences being deſtroyed ; and of 
all things being made new after that. Now un- 
leſs the objeQor can prove that theſe things muſt 
commence antecedent to the conflagration, (which 
I think will be as hard, as to prove a confequence 
may precede its cauſe) then it appears, there 
muſt great changes and reyolutions commence it 
after the Day of Judgment, and therefore it is 
poſſible for the word everlaſting to have, a limit- 
ed meaning when apply d to that world which 
is to come. | 

But for further proofs of this ſort, I refer 
you to Mr. WINcHESTER's Dialogues them- 
ſelves ; where you will find every objection 
brought from Scripture fully anſwered, and the 
Doctrine of Univerſal Reſtoration eſtabliſhed. | 

But the principal reaſon why ] cannot believe 
the never-ending torments of the wicked, is, 
Firſt, Becauſe there is no Scripture that fully 
proves it: And * Becauſe there are 
many 


\ - 
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many that contradi& it. For if the wicked be 
never to be ſubdued, then St. Paul could not have 
ſaid, that . at the name of Jxsvs every knee 
$ | ſhall bow: - that He muſt reign till he hath 
put all enemies under his feet: — and that all 
& things ſhall be ſubdued unto him : and every 
tongue ſhall ſwear allegiance unto J8HoVAR.” 
See Phil. ii. 10. Cor. xv. 25, 25, 27, 28. Iſaiah 
E xlv. 23. If the wicked are to remain in endleſs 
horror and deſpair as long as Gop ſhall exiſt, St. 
John could not have ſeen a certain time coming, 
hen there ſhould be no more Death, nei- 
ther ſorrow nor crying ;” much leſs could he 
have heard every creature that is in Heaven, 
. and on the earth, aud under the earth; and ſuch 
Jas are in the ſea, and ALL THAT ARE IN THEM; 
© ſaying, — Bleſſings, and Honour, and. Glory; 
s and Power, be unto Him that ſitteth upon the 
Throne, and unto the Lamb for ever and ever I 
Now from theſe conſiderations. I am led to 
Wbelicve that the doctrine of never- ending puniſh» 
; ent diſagrees with Scripture almoſt as much 
Ws it does with the attributes of God: though 1 
Wave heard ſonie men ſay, that God will be as 
nuch glorified in the damnation of the. wicked, 
s in the Salvation of the righteous.” But I 
ould have ſuch Chriſtians as theſe to conſider, 

VF 
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that God has ſworn by Himſelf, * As I live, 
faith the Lord God, I have no PLEASURE in the 
death of the wicked.” But God muſt take 
PLEASURE in what glorifies his name; and as 
he has ſworn that he: takes no pleaſure in the 
death of the wicked, it is clear that puniſhment, 
without having the Reformation and ſubjection 
of Rebels for its end, is unworthy of the God of 
Love. Now David in the cxxxvi. Pſalm in- 
forms us, that the mercy of the Lord endu- 
reth for ever: and he repeats it in the ſame 
Pſalm twenty-ſix times. But it is well known 
the object of Mercy is to avert Miſery: and 
where there 1s no miſery there can be no mercy | ; 


exhibited. It is therefore plain, mercy will be 
continued as long as miſery ſhall exiſt ; and St. 


James tells us, that mercy at the laſt ſhall re- 


Joice againſt Judgment. Now under theſe con- 


ſiderations that mercy will at laſt ſubdue miſery, 
St. Paul ſays, I exhort therefore, firſt of all, | y 
that ſupplications, prayers, and interceſsions, be 
made for all men; for this is. good and acceptable 7 
in the fight of God our Saviour: who will have 
all men to be ſaved and came to the knowledge of | 
the truth.” 1 will therefore appeal to every man 


of common ſenſe to determine, if it be good and 


acceptable in the ſight of God our Saviour to pray 
N | I -- 


>, 
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for the accompliſhment of that we ought 10 believe 
never will come to paſs ; as it is evident we ought 
1 70 believe the truth. For is it conſiſtent with the 
1 nature and attributes of God to COMMAND his 
i reatures to pray for what he himſelf had de- 
; Wcreed nevER To cor To rss, and then to ſay, 
„ whatſoever things ye defire when ye pray, 
1 believe ye receive them, and ye ſhall have them?“ 
105 "bh if God has commanded us to pray for the 
Salvation of all men, and that upon pain of his 
5 higheſt diſpleaſure if we negle& it, and at the 
1 ſame time he perfectly knew the Salvation of 
1 all men to be a thing which NEVER SHOULD 
# COME To PASS, I ſay, Do not ſuch propoſitions 
4 Fas theſe involve plain contradictions? Yea, and 
4 border upon blaſphemy, by charging the God of 
Truth with duplicity * ? But St. Paul faith, we 
I i re to-pray for all men,” .and for this plain rea- 
bon, becauſe it is the will of God that all men ſhall 

5 ä be 


* In page 18th of a Sermon formerly compoſed by one 
ONATHAN EDWARDs, Preſident of New Jerſey College, 
man of learning and ingenuity, and lately reprinted oy 
Mr. De CotTLoGon, in vindication of the eternity of hell 
Fe 3 (and which I ſuppoſe the Edito thought to be un- 
nſwerable;) we have theſe words; For any to ſuppoſe 
* that God declares that any thing will be, which at the 
fame time he knows will not be, is blaſphemy, if there 
de any ſuch a thing as blaſphemy.” Now let me afk, 
is 8 commanding me to believe ſuch a thing to be, 


% 


xxxii PREFACE: —_ 
be ſaved, And why all men are to be ſaved, he 
further informs us; becauſe the Son of God 
was manifeſted for this purpoſe, that he might, 
defliroy the works of the devil. And ſhall the 
works of the Devil ſupercede the purpoſe of God? 
and, though by the offence of one, Judgment 
came upon all men to condemnation, even ſo by 
the Righteouſneſs of One, the free gift came up- 
on all men 1ndiſcriminately, unto Juſtification of 
Life. For as by one man's diſobedience many 
were made ſinners, ſo by the Obedience of one 
ſhall the ſame Many be made righteous ; that as 
fin hath reigned unto Death, even, ſo might 
Grace reign, through righteouſneſs, unto eternal 
life by JEsus CHRISTͤH; for as in Adam all die, 7h 
even ſo in Chriſt ſhall the /ame ALL be made a- 0 
live.” Now, if St. Paul in theſe words does not 
give us tounderſtand that the ſecond - Adam ſhall f 


amply reſtore the ruins of the firſt, I muſt con- 
N hg feſs 


—— — 


* 


the ſame as his own Declaration that ſuch a thing ſhall be? 
But God has commanded me to pray, and that in faith, for 
the Salvation of all men, yet if he believes not himſelf what 
he has commanded me to pray for in faith, I ſay, is not this 
(in the opinion of Mr. Edwards,) Blaſphemy ? In the for- 
mer part of this Sermon, the author has attempted to prove 
from reaſon, that it is not contrary to the perfections of 
God to inflict on wicked men a puniſhment abſolutely 
eternal, and the arguments made uſe of, he has told us, are 
Nb ; which I ſhall take notice of in their proper 
place. 7 75 | ” ed, Eng 
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; FRE I know not what his meaning is. But this 
; is not all: for God himſelf hath ſworn, „The 


it, 4 word is gone out of my mouth, ſaith Jehovah, 
he and ſhall not return, that unto me every knee ſhall 
d? 1 bow, every tongue ſhall ſwear; for I will not 
nt 5 | contend for ever, neither will I be always wrath; 
by 5 for the Spirit would fail before me, and the ſouls 
p- 7 which I have made.” But I will bring again 
of ¶ the captivity; the captivity of Sodom, and her 
ny Daughters, the captivity. of Samaria and her 
ne ; Daughters, then will I bring again the captivity 
as of thy captives, in the midſt of them, when thy 
4 g der Sodom and her Daughters ſhall return to 
nal Their former eſtate, and Samaria and her Daugh- 
lie, ters ſhall return to their former eſtate: then thou 
a- e thy Daughters t return to your former 
not eſtate, —Ezek. xvi. 53. 
all WY Now, fay ſome, the captivity of the wicked 
on- News and their ruin ſhall be as irrevocable as 
feſs that of Sodom and Samaria; for, faith Mr. 
—lenry, when I hall bring again the captivity 
>. f Sodom. and Samaria, and when they ſhall re- 
what urn to their former eſtate, then I will bring 
this a 
for- gain thy captivity.” —But Sodom and Samaria 
17 0 ere never brought back, nor ever returned to | 
itely heir former eſtate, therefore let not Jeruſalem 


expect 


ps 
: 
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expect it. But though they have not as yet 7 th 
been reſtored to their former eſtate, yet is that th 
any reaſon why we are to underſtand theſe words 4 383 
in an ironical ſenſe? The Prophet propheſied of 5 } Bach. 
an event that muſt come to paſs; and ſhall we ©® 
explain this paſſage by flatly contradiQting it? Fo ſu; 
Does not what follows evidently explain the 5 hi. 
Prophet's meaning? And if his own Words do- th 
not expreſs the reſtoration of Sodom and Samaria, | 5 e 
I ſhould be glad to know how, or in what words © 
ſuch an event ought to be expreſled ? But when 8 
men form unto themſelves a certain ſyſtem of Þ backs 
opinions, they look upon ſuch a ſyſtem as ortho- 
dox, whether derived from the tuition, of their $ 16 
parents, or from a more mature conſideration of a . 


riper years; and every Scripture that ſeems to . 
militate againſt this ſyſtem, they underſtand it oy ey. 


either in a metaphorical, myſtical, ſpiritual or | wh 
ironical ſenſe. Now the latter is put upon the laſt i Is Un 
lea 
cited Scripture, even by men of learning and in- . 
genuity : for when the Prophet ſaith, I wall $S 
bring again the captivity .of Sodom and her | 
daughters, and the captivity of Samaria and her | H 
daughters, then will I bring again the captivity is 
of thy captives,” &c. which they very 9 53 0 


tell us, ſhall never be. But if men would read 
| this? 


tho- bs. 
heir 
„ 
n of - Me 0 . 
« to teaſon he gives, is becauſe he delighteth in mer- 
d a it # : © 9 . . *. . 
= who maintain that he will retain his anger for- 


| or 
ever, that he will be always wroth, ought at 
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this chapter and conſider the eonnection between 


the text and context, I think every impartial 


mind would eaſily fee, the Prophet ſpoke not in 


irony, but meant what he ſaid, Yet alas ! this 


can never be admitted by men of a contrary per- 


ſuaſion, not becauſe the Prophet is not clear in 
his expreſſions; No: but becauſe it tears up 
that darling ſentiment by the roots; namely, 
never-ending torments. Neither will men be- 
lieve what God himſelf faith : for, ſays he, I 
will not contend for ever, neither will I be al- 
ways wroth, becauſe the ſpirit would fail before 
me, and the fouls which I have made,” Iſai. lvii, 
16. and the Prophet Micah informs us, that 
« he retaineth not his anger for ever ;” and the 


cy. But ſays Mr. Wincheſter, © I think they 


leaſt to give as good a reaſon why he will, as 


the Prophet has given why he will not. And 


though moſt men ſuppoſe that this Nate of pro- 
bation is the only acceptable time when and 
where mercy may be found. For fay they, 


when this life is ended, mercy is ſuſpended, and 


juſtice only takes place. But why then does Da- 


e vid 


— 
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vid in the cxxxvith Pſalm tell us (as obſerved be- 
fore) that his mercy endureth for ever? Now I 
would deſire to know the proper etymology of 
mercy. Has it not miſery for its object? Is 
it not the outgoings of compaſſion towards the 
ſubjects of miſery ? But the ſaints in heaven can- 
not be the objects of his mercy, becauſe they are 
not the objets of miſery. No, they are the 


objects of his love. I therefore conclude, if the 


word forever means a period beyond the grave, 


then I infer, that thoſe unhappy beings who 


are there the objects of his Juſtice, are likewiſe 
the objects of his mercy. And St. James alſo 
tells us, that mercy rejoiceth 'againſt judgment; | 
and as ſoon as mercy prevails juſtice will be ſa- 
tisfied, and anger retained no longer. 

I ſhall here anticipate .an objection which is 
generally made by all that oppoſe the Reſtoration 
of all things; and that is, they one and all ſup- 
poſe it muſt tend to licentiouſneſs. For, (ſay 
they,) if the future ſufferings of the wicked be 
only a fatherly correction, which this doctrine 
naturally ſuppoſes, how comes it to paſs they 


are called in Scripture an everlaſting puniſhment, WM 
and the wrath of God?“ Now if God has laid | 1 


the greateſt reſtraint imaginable upon vice by 
| threat. 


; 
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& threatening it with everlaſting puniſhment, and 

his implacable wrath, will not a limitation of 

3 12 

that reſtraint tend to licentiouſneſs? 


8 

With reſpect to the term everlaſting, 1 have 
2 
partly conſidered that word already, and ſhall 
- ; . 

more particularly conſider it hereafter, as well 
e Nen ; . 
e 8 the words everlaſting puniſhment, Now the 
. word Þuni/hment abſtractedly underſtood, certainly 

EE means no more than correction or chaſtiſement, 

E, 2 9 3 . . o 0 2 
0 8 either in this world or in that which is to come; 


| @ | [ __ it very often only means a temporal afflic- 
tion in this life; for after God had been chaſtiſ- 
ing the Jews for their diſobedience; he ſays, 
0 If then their uncircumciſed hearts accept of 
| 

the puniſhment of their iniquities, then I will re- 
member my covenant with Jacob,” &c. Levit. 
xi. 41. And Job ſpeaking of the wicked, 
ays, © God lays up puniſhments of iniquity for 
is children,” Job. xxvi. 91. (See the marginal 
eading;) that is, they are brought unto po- 
Perty and diſtreſs by reaſon of the ſins of their 


1 Parents. And if we look into the ſecond book of 
4 ZE orinthians, chap. ii. 2. St Paul there tells us, 

nt, 

iid Mrufficient to ſuch a man is his puniſbment; but 


Wccording to the marginal reading, and indeed 
W-cording to the ſcope of the Apoſtle's ſubject, 
C2 Was 
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ſufficient to ſuch a man is this cenſure which 


| 


was inflicted by many. 1 ptell; 
But you ſay, the future miſery of the wick- 4 Elf: 
ed is called the wrath of God; and David cries | in 


out in the lixth Pſalm, + Conſume them: con- 
ſume them : that they may not be !” But whar 
ſort of deſtruction does David mean here? not 
that they may no more exiſt, that cannot be his 
meaning; for in the next words he ſaith, ** and 
let them know that God ruleth in Jacob.” Ra- 4 
ther let us ſuppoſe he meant the deſtruction of as a 
ſin, and not the ſinner; agreeable to St. Paul, 
who tells us, that . the wrath of God is revealed 
from heaven againſt all angod/ineſs and unright- 
eouſneſs of men.“ So you ſee, according to St. 
Paul's account, the wrath of God 1s revealed from I 
heaven to deſttpy our ſins, but not the finner ; Wl 

and for this end our Saviour bled on the croſs, 
that he might dry the works of the Devil. 
But you ſay, God hath laid the greateſt re- 4 
ſtraint imaginable upon vice, by calling its pu- 
niſhment everlaſting. Now whoever ſtrives to | 
limit this reſtraint, naturally paves the way to 
make men more careleſs, and of conſequence, | 
leads to licentiouſneſs. To this I reply, It is a 
doubt with me whether God does lay the great- 
eſt reſtraint imaginable upon vice in this ſtate of 
| pro- 


ere! 
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* 132 for he deals with man as a rational and 
1 being, capable of thinking for him- 
Elf: and Solomon ſaith, gBecauſe ſentence 
I | wn an evil work is not executed ſpeedily, 
erefore is the Hearts of the ſons of men fully 
Et in them to do evil.“ Eccles. viii. 11. Vet not- 
Pithſtanding God has not thought fit to reſtrain 
J ice by the immediate infliction of puniſhment 
either did God think proper to inform Cain 
C at his puniſhment ſhould be greater than he 
as able to bear, but only told him, If thou 
Weſt well, ſhalt thou not be accepted! but if 
t, ſin lieth at the door. 

But you ſuppoſe a limitation of puniſhment 
1 Enders ſin leſs formidable, and by ſlackening 
e fear of offending, lets looſe the reins of li- 
r; ntiouſneſs and from hence you ſuppoſe the 
ar of offending is the ſole incentive to virtue. 
allow, a proper fear of God is the beginning 


Wiſdom ; but a flaviſh fear of puniſhment 
pu- ly often terminates in deſpair; the devils fear 
to Id tremble, Now as Virtue conſiſts in the 


Nee of God and our Neighbour, what is the 
ce, 1 pſt likely way to promote this love of God and 
is a . jan? or in other words, What way ought 2 
ſovereign to take, in order to obtain the love 
1 6 and 
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and eſteem of his ſubjects? Is it that moriarch 8 
whoſe indignation when raiſed to a certain pitch None 
is inexorable, and never more to be reconciled 2 pe 
to the offender ? or He whom we cordially be. r n 
lieve for ever has loved us, and for ever will love 
us, he having manifeſted many gracious purpoſes 
to confer all poſſible good upon us for evermore. W 
I ſay, which of theſe two monarchs would be 0 7 
moſt likely to command the /ove of his ſubjects? 
The former may demand their fear; the latter 
will moſt certainly obtain their love and eſteem ; 
and you know love commands obedience. Now, 
if it appears that a limitation of puniſhment by | 
tends not to licentiouſneſs, | know of no other . 
objections the Univerſal Reſtoration is liable to, | 
provided the doctrine be true: (which I ſhall 
farther attempt to prove) as it certainly repre-f 5 
{ents the Almighty more amiable, by giving us 

a more enlarged view of his mercy and love to 
mankind, than we can have from any other 
ſyſtem which limits his mercy: and that it af 
fords what is deſirable and pleaſing to every be- 
nevolent heart, by opening an inexhauſted ſource 
of conſolation, a perpetual balm in the Blood off 
the Lamb, yea an efficacy ſufficient to noo 
every ſeed of forrow and deſpair ; and even ad- 


mittiogſ 


x bittin, 
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ck Mitting it to be an error, yet it cannot be a capi- 
tch „ one, nor a very dangerous one; for it in no 
iled | 1 ſpect derogates from the riches of divine grace, 
be- r in any degree eclipſes the worth and glory 
ove our Redeemer's character, but infinitely ſur- 
(i iſles every partial hypotheſis, that it does not 
— | * the ground of our dependence and hope, 
Abe! pr does it diminiſh but ſtrengthen the ſources 
our conſolation : no, nor relaxes, but exhile- 
ter? tes every obligation to obedience, by repreſent- 


bb Is the Almighty as a Philagathus of Goodneſs 
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« GOD IS LOVE.» 1 John, iv. 8. 
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| Be ſtill ye Storms! whilſt I this Truth maintain, 
4 7% Gop once was Love—and can he change ſuſtain ? 
g F Can that bleſt Being who cried out, Forgive“ 
5 His Murderers, and pray'd that they might live 
Can He who died to ranſom Man from woe, 
Intend that Man ſhould endleſs Torment know? 
Heaven's Light muſt ceaſe : the realms of bliſs muſt mourn 
When Jesv's Grace can change to diteful ſcorn— | 
Hate the chief Offspring of his Sovereign will. 
7 Correct he muſt but Love defigns no ill. 
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EFORE I particularly enter upon the Subject pro- 
pounded, I ſhall premiſe one thing :—God has made 
man an accountable creature, by giving him a capacity of 
Yicnowing right from wrong, good from evi). But if our 
Wbcing accountable ariſes from our reaſon, then man is un- 
%. Jer an abſolute obligation to make the beſt uſe of all the 
Reaſon God has given him. If this be the caſe, how 
1 E miſerably do thoſe men miſs the mark who deſpiſe the uſe 
r Ren, and ſuppoſe all men by nature areas much inca- 
£K Fable of knowing the Truth as a blind man is of di ſtin- 
1 Wuiſhing colours. If this be the caſe, can any one be 2 
10 1 ountable for what be cannot help; or rewardable for 
What he cannot hinder ? Is the Bat blamed for her defor- 
ity, or the Peacock rewarded for her beauty? C an the 
-lephant be condemned, becauſe he cannot fly; or the 


1 Whale 
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Whale rewardable; becauſe he plows the Ocean? ſuch 


| Cannot be conſcious of either good or evil, right or wrong, 


every man that cometh into the world ; But this I would be 
_ underſtood to aſſert, As the firſt Adam was made a living 


WE. e 


men as theſe ſhould conſider, that every divine as well 
as every human obligation is founded on Reaſon, and he 
that acts contrary to Reaſon, acts contrary to both. 


And by thus depriving man of his rational power, he is ſince 
level'd with the Beaſt, and rendered incapable of corri 
either rewards or puniſhments, For what is Reaſon but a that 
calling back to view, and retaining under conſideration, „as 
the paſt perceptions of the mind; by which we paſs ag 


Judgment upon, and draw inferences from, what the 
underſtanding has ſimply apprehended ? But if our under- 
ſtanding be incapable of apprehending, retaining and 
conſidering, we cannot reaſon upon it, there being no 8 
foundation for the act of Reaſon to work upon: for if & actio 
we cannot reaſon, nor infer one thing from another, we £7} or th 


any more than the wild boar in the foreſt, or the inſenfi- 
ble ſwine that wallows in the mire, and of courſe are 
as incapable of either rewards or puniſhments, and totally 


unfit for the enjoyment of God or Angels. But as Rea- 
ſon is a talent, or rather a ſuperior faculty given us by 


God, the giver of all Good, we ought not therefore to uch 
bury it in the Earth, but to make uſe of it and improve it. gnor 
Now if the Buſineſs of Reaſon be to direct me right as rodu 
far as it goes, I ſay as far as it goes, becauſe there are many wo d 
things in Revelation far ſuperior to Reaſon, though not ow ( 


contrary to it; nor would I be underſtood to fignify that 
Reaſon is capable of diſcovering many things revealed in ow 
the Goſpel, any more than bringing us to the ſaving 5 
knowledge of God, abſtrafted from that light which- lighteth if 


rational Soul, ſo was the ſecond Adam made a quicken- 


1 

5 ing Spirit; and this light and liſe is capable of bringing 
an them to God to whom the light of the Goſpel has not 
appeared. But Mr. Law ſuppoſes that the light of Rea- 


he 

tmn. ſan was put by Adam's Diſobedience in Paradiſe; and 
is fince that time it has been not only, corrupt itſelf, but the 
of corrupter of all our internal powers ever ſince, he affirms 
ta ME that © Reaſon muſt be the only agent in our bad paſſions 
n, | „as well as in our good paſſions ; and as much the ſole 
aſs agent in all our paſſions and tempers, as in things of a 
the W<< meer ſpeculation” —** therefore every thing that is im- 


er- 8 moral, baſe, and villainy in us muſt be the act of rea- 


nd MR fon*.” I allow that Reaſon is capable of diſtinguiſh- 
ng $f ing between evil and good, right from wrong, in mens 
- if 7 actions, diſpoſitions and paſſions; This muſt be granted, 


5 or the thief knows not that action to be wrong when 
42 5 ze plunders the property of his neighbour, nor the ho- 
aſi-neſt man that to be right when he pays his juſt debts, 
But to ſuppoſe that Reaſon is ** the only agent in our BAD 
es well as in our good paſſions,” and that every thing that 
ea - 1 4 is immoral, baſe, and villainy, in us, muſt be the AcT of 
2 WF REacon,” appears to me a palpable contradiction, and as 
Wnuch abſurd as to ſuppoſe that knowledge is the cauſe of 


to 
it. 7 gnorance, darkneſs the reſult of light, as fin to be the 
as 4 produce of Reaſon, or that the ſame cauſe may produce 
any IP wo different effects on the fame object. But, if we al- 
not ow (which we cannot without denying matter of fact) 
bat : What Reaſon was totally contaminated by the Fall, and 
Ela 165 do cannot diſtinguiſh right from wrong, good from 
ing +9 vil, then we muſt allow human beings are no more ac- 
0 untable for their actions than the brute creation. But, 


4 | | ſays 


PI EE — 8 
— 


_ See Weſley' 8 Extract of Law's Natural Religion fairly and 
ly 9 page 125. 
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on two legs, to wear no tail, and to be hcnoured with the 


(220 7 
ſays Mr. Law, „ Brutes are incapable of immorality, 
„ becauſe none of their actions are the. reſult of Rea- 
« ſon ; if therefore Reaſon be the only faculty that diſ- 8 
„ tinguiſhes from brutes it reerſſarily follows*” (by no mY 
means!) » that thoſe irregular paſſions and tempers W 
© which cannot be imputed tobrutes, muſt be ſolely attributed 
de to that faculty by which we are diſtinguiſhed from 
e brutes*.” But if I am not very much miſtaken, theſe Wi 
irregular paſſions and tempers can be imputed to - brutes, 
becauſe they are found exiſting in them, and why the fin- 
fulneſs of them cannot, is, becauſe they have not the 45 
light of Reaſon to ſhow them they are ſinful, Reaſon is 
therefore ſo far from being the /ole canſe of theſe irregular 
paſſions and tempers in human beings, that it is in a great 


meaſure for want of adhering to her dictates they become 2 is 


ſo very irregular as they are; but if the act of Reaſon pro- 


duces every thing that is immaral, baſe, and* villainy in us, li 


then unreaſonable actions ate more rational than reaſona- | 
ble ones, darkneſs is preferable to light, and the beaſt to 
| the 1 1 


— 


* Theſe Arguments of Mr. Law put me in mind of Lord 
Bolingbroke's Letter to Lord Bathurſt, where he ſaith, „ With oh 
„all our Monopoly of Reaſon, Would not your 'Lordſhip chuſe | N 1 
« to walk upon four legs, to wear a long tail, and to be called 
de q Beaſt, with the Advantage of being determined, to thoſe Wil 
Truths that are neceſſary to our Will, rather than to walk 


* 


6 


« titie of Man, at the expence of deviating from them per- 1 
„ petually 2); And if Reaſon in man makes him differ but only 
in the evil canſequent upon human actions, certainly Brutes have al 
the pre-eminence. But is not this an evident proof how far Wn 
prejudice may bias the mind contrary to its own poſitive, con- Wh 
viction? Becauſe a late Author has aſcribed too much to Rea - 
ſon, Mr. Law would attribute too little : Becauſe he had ſet ii 
up too high, Mr. Law will depreſs it beneath the Beaſts tl! 
periſh, Alas! where ſhall we find the impartial writer? - 


4 
the Philoſopher : ſo that folly becomes the reſult of Wiſ- 


ea- OY dom, and iznorance the brat of underſtanding. But as 
iſ= ME it is abſurd to ſuppoſe that folly can be the reſult of Rea- 
no ſon, ſo is it as abſurd to ſuppoſe, Reaſon the produce of 
ers N Ignorance. No, God was not deceived when he made 
ted mana rational being; it was not the reſult of Ignorance 
om T but Omnipotence, which breathed into man the 
\eſe breath of life by which he became a living reaſonable 
tes, ſoul; it is as impoſſible to make reaſon become unrea- 
fin- ſonable, as to convert wiſdom into folly. It is not there- 
the 15 fore whether reaſon can be weakened through prevalence 
n is , © of opinion, tradition, cuſtom, and the like ; but whether 
ular Py it can exiſt antecedent to inſtruction. As Mr. Law 
eat 2 roundly affirms,” © Nothing ſeems to be our own but a 
ome £- ; bare capability of being inſtructed, but diveſt men of 


pro- the power of Reaſon, and where is the capability left 
4 for inſti uction? If we have no principle to regulate our 
ona- 15 0 ideas, if no power to call back to view and retain under 


| to 2 onſideration the paſt perceptions of the mind, how is it 


* 


us, "Th 


the poffible to raiſe inferences, draw concluſions, or be ca- 
_ sable of diſtinguiſhing between right and wrong, good 
Lora rrom evil? I muſt therefore ſtill repeat the ſame ſuppoſi- 
With 4 ion, —If it be the buſineſs of Reaſon to direct me right, 


chuſe 0 
called 
thoſe 
walk 


then am I not wrong in drawing the ; con- 
luſions: 


If God be Love, be cannot be hatred. If he was 


h the A xoodneſs i in the abſtract, he cannot be evil, much leſs the 
1 l A \uthor of it; neither can he deſign or intend evil to 
„ Bave ny of his creatures: for 'tis certain when God firſt de- 


rmined to create man, he was actuated by ſome motive 
orthy of himſelf; and as he is Almighty, nothing can 
Wprcvent his purpoſe from being accompliſhed. But if 
od's purpoſes muſt be accompliſhed, and theſe purpoſes 
re only Ge, then nothing but good and not evil, can 

| be 


ow far 1 

con- 25 
> Rea- 
d ſet-it 
8 lia 


( 6 3 1 
be the ultimate and final reſnlt of God's purpoſe. I ſhall 7 T Is 
therefore in the Diſquiſition of this Subject, firſt, Con- ¶ Nor 
ſider that there is in the Supreme Being a conſtant will ; 
to confer all poſſible Good upon all mankind, through 


all eternity ; that it is impoſſible there ſhould be any 5 be I 
thing in the Supreme mind contrary to Goodneſs, becauſe 2 It 
it is impoſſible, that the ſame Being can be infinitely Good nd } 
and infinitely Evil. Now as this is the caſe, let us con- nd 
fider them attributes of the Almighty that ſeem to mi- ollo! 
litate againſt this general propoſition ;. namely, — That ne m 
there is in the Supreme Being a conſtant will to confer Bu 
all poſſible good upon all mankind through all eternity, n in 
and theſe are ſuppoſed to be his Holineſs, Fuftice, and Maje/iy: nat! 
the firſt ſnppoſes, as Gad is holy, he cannot be reconcil-Mꝛꝛiufinit 
ed to fin, nor can he confer all poffible good for ever Boodn 
upon the reprobate. The ſecond requires a juſt and ade- 7 & 126 
quate puniſhment to be inflifted upon the offender. The true 
third ſuppoſes, as God is infinite in Majeſty, every tene 
ſin commited againſt infinite Goodneſs, requires infinite trait 
puniſhment. Theſe are the three principal or leading Goc 
objections I mean firſt to conſider. FP 
Now the word bcline/s is made uſe of in Scripture to Bur 
| expreſs the moral perfections of an intelligent nature, and P | an, a 


all will allow, that that excellence to concert in the per- 
fections of the will thus, is the Supreme Being, called 
thrice holy, becauſe his will is Sovereignly good and per- 
fict. Such is the holineſs of God with reſpect to himſelf. 
View it in relation to his creatures, and it conſiſts in 
a diſpoſition invariably to will their moral perfection, 
or in other words, to deſire the greateſt perfection nel 
of our wills in conformity to his. But if the holi- Wl 
neſs of God, with reſpe& to mankind confiſts in a dif- 
poſition invariably to will their moral perfection, is not 
1908 able to yore all his pings in this reſpe&? 
ce © Ts 


1 a $3 
ip 7 cc Is there any thing too hard for me, ſaith the Lord?” 
Now ſrom this diſpoſition in the deity to advance the 


all 


inn 4 zoral perfection of his creatures muſt reſult his hatred to 
eh Wn moral evil, as Sin is, that Will in us which is oppoſite to 
ny the Law and contrary to the Love of God. 

uſe 


It therefore appears, if God wills our moral perfection, 
177 and hates all moral turpitude, and at the ſame time is able 
and willing to perform all his pleaſure, then it naturally 
; Pehons, that all moral turpitude muſt be deſtroyed, and 

he moral perfection of man be reſtored. 

But, under pretext that the holineſs of God conſiſts. in 
n infinite hatred to fin, they draw this horrid concluſion, 
55 at he hates the obſtinate and wicked offender with an 
Infinite implacable hatred, in direct contradiction to his 
goodneſs, And the noted and much admired Mr. Hun- 
75 F1NGTON has roundly affirmed in his /teleton, that (c every 
true virgin ſoul ſheweth no pity to ſinners, nor con- 
tendeth with her royal Head, in the behalf of rebels, 

5 66 traitors,” and the like; for, ſays he, ©* to ſuppoſe that 
. God loves all the human race, is ſuch a dreadful charity 
3 as can come from none but Devils only.” 

WT But we muſt leave the aſſertions of this pacific Gentle- 
aa, and return to our ſubject. And now, ſays the Au- 
or, the Opinion Lam about. to combat, that Gop hates 
e wicked, is as univerſal as it is pernicious and revolt-- 


per- ggg. We are naturally inclined to believe the opinions in 
ſelf. ich we arc educated, and one of the firſt ideas the in- 
s in | 


Wt mind receives is that of eternal ſufferings, which divine 
tion, 0 cgeance will infliét on the wicked. When our under- 
Aion | 1 dings have once admitted this propoſition as an indiſ- 
holi- 1 able ente, th; is natural that we ſhould ſee in the ſu- 
i.. preme 


EP) 
preme being an infinite hatred to ſinners* : we next pro- 
ceed to ſearch for the Reaſon on which this implacable 
hatred is founded, and conclude it muſt ariſe from the in- 
finite holineſs of our Maker ; and no'ſooner do we admit 
this ſtrange propoſition, than it leads us 1mperceptably 
to aſſociate the moſt oppoſite and moſt incompatible ideas. 
And thus we reaſon :—< It is true God is infinitely good, 
but it is not leſs true, that he is infinitely holy, and hence 
ariſes'that hatred and deteſtation to ſinners which will end 
in his inflicting eternal torments upon them.” But you 
will ſay, © the Scriptures are replete? with declarations, 
that God hates the finner, and abhorreth the evil doer ; 
fince ſcripture declares thit God hates the wicked e 
muſt be a ſenſe in which it can be aſſerted with truth.” 
But that ſenſe muſt alſo perfectly agree with hisd iH. 
love for them, or the eine word would Be? in contradiQtion Wl 
| | "wen 2 


T | a [ 
— — ä— — — — 


* Mr, BENSOx in one of his Sermons on the Second Coming 
of Cnaxisr, has theſe words : „Hell would be no hell, if God 


4 did not there diſplay his wrath. His fiery + indignation Kin- 
« dles, and his incenſed fury feeds the flames of their torments, 


4 whilſt his powerful preſence and operation maintains their be- 
4 ing, and renders all their powers moſt acutely ſenſible— for he 
„% will EXERT ALL his divine atzributes to the UTMOST, | to make 
| 46 them as vretched as the Capacity of their Nature will admit.“ 
I am ſurprized that any good man ſhould attempt to make God 
the Author of Evil as well as good, and ſtrive with all his might 
ſo to contraſt the Attributes of Jenovan, as to render them dia- 
metrically oppoſite” to themſelves, and in flat contradiction one 
with the other; ſo that God muſt be, according. 10 Mr. B 
account, a Being of infinite Love and infinite Hatred of infinic 
Mercy and infinite Cruelty—of infinite Compaſſion, and infinite 
Averſion ! in fact, an infinite Source of all Goop, and an in- 
finite Source of all evil; which comprehends and includes both 
Heaven and Hell in himſelf, 


$41 


2 with it ell. Now in Scripture, as well as in the uſe of 
familiar lavguage, the terms ove and hats have twordiffer- 
Went meanings annext to them, the one-relates to Qbje#s, 
1 and never to Things. In this ſenſe the Supreme Being 
Voves the whole of men, without any exception; he de- 
' ires cternally their greateſt good; and of conſequence 
arcs nothing that be has made. But the terms Love and 
1ce {3 ate have yet another meaning applied to, them, which 
ak lis ; Felates indifferently to men and things; and in this ſenſe 

> love any one is to take pleaſure in h im as in an object 
1 f hat is amiable and agtecable, i in whoſe Society we take 
I 7 elight. To hate, alſo, in this ſenſe, is to be diſpleaſed 
dere ich the object, and to feel in its Society nothing but 
th 79 erſion and diſguſt. In this ſenſe it may juſtly-be ſaid 
Cite the Supreme Being, that he loves the rightepus, and 
tion e the wicked : that is, Gon hates the diſpaſition of 
with e wicked; and fo long as theſe bad diſpoſitions exiſt; 
cannot love him wigh 2 Love of Complacency and De- 

ut. . 


you 


ns, 
n 


TY KB And now we come to conſider the IxrIuI E JousT1cE 
kin. Sor, which Mr. Benfon has informed us © will be 
nents, Bl exerted to the utmoſt in making the wicked as wretched .. 
2 | $ i | the Capacity g of their nature will admit. And their 


„ male pever;epding zorments will render it illuſtrjgus fore her. 4% 
zit. But Mr. B. qught to canſider, that the JusTIce of 
God is Goodne/s directed by impartial Wiſdom, or his 
might Wl Rant and immutable ? Will ty diſpenſe to every. one f 


m dia · 

on oe Vhigh beſt cacreſponds with their mpral ſtate; 

lr. B-W_ is, he will puniſh che wicked according to the deme- 

infinite of their works : or as that- pious author Mr. FLETCH- =» 
2 N * it, 4 Enparria Fuſtice' is a Vi irtue which from an 


$ both | N LE bugal renders. 30 dre map acc ding el. | 


( wo ) By 


70 wor ls, and being that righteous and wiſe choice which Wn g 
God makes; or refuſes to make, of ſome Perſons, * 
& Chutches, Cities, and Nations, judicially to beſtow up- Goit 
, on them gracious rewards, according to his promiſe; WF 7, 
e or judicially to ' inflict upon them for righteouſneſs ſake expr 
«condign puniſhment according to his reaſonable threat- Wn ciple 
«nings.” And this will cauſe a difference between the b Seri 
Virtuous and the Wicked, the former moſt gloriouſly Wl | 

rewarded and the latter ſeverely puniſhed. 2 
But this Juſtice is deſcribed by ſome as ſtopping for- 

ever the courſe of Divine Goodneſs, which exiſts no more R py 
for the Sinner. Indeed the advocates for this ſyſtem will « aft; 
readily admit, that in this life the ſeverities of God pro- * ha) 
ceed from his Goodneſs, and that he chaſtiſes us for our — 
profit. But no ſooner does the queſtion relate to a fu- Th 
ture life than' the whole is changed: God will then no rumet 
longer, as in this life, puniſh them for their correction, An 
but for the ſole. end of rendering them miſerable wor | * 
22 755 in b But E 11 
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* Mr. Benson's Arguments on this ſubject in his Sermons 
on the Second Coming of Cunxisr, 1 think, are ſomewhat cu- 
rious; for in proving the Duration of Man's Torments to be 
inflate; he ſays, The Eternity of Man 's Miſery ſeems a na- 
*tural-eonſequence z tor if Gop will diſplay in them the Tnfi 
. nity of his Juſtice, the Severity of his Wrath, and the Om. 
„ nipotence of his Power, then muſt their puniſhment be ever- 
« lafling, Becauſe their Nature being finite, it does not a 
„„ how he can do this in any limited duration of Time, howeyer 
long: and thus what is wanting in the Degree of their miſery 
is made up by its Continuance. There muſt be the ven 
-« ſame reaſon, yea and greater reaſon for their puniſhment, when 

5 they have been millions of ages in torments, than when they 
<6 firit departed accirſed into everlaſting fire ; they maſt be per- 


C7 
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c 1 


c * having ſo clearly demonſtrated, that the Deity., i is 
. E ,coirely good, I muſt now prove: the he cannot be i in; 


_ s finitely crucl, 1 Waun. 5 1 1 
ſe; = I ſhall not here examine, why the word. cternal is uſed to 
ſake expreſs future ſufferings ; but I ſhall lay down as a prin- 


| i ciple that no one conteſts, that the word- eternal i is uſed i in 


the is perigture, ſometimes to ſignify a ſinite ſometimes, an infinite 
uſly | duration, 
—ä—— —— 6. 12 : ew" 7 Ni 


40 petually fretting their enormous ſum of ea Si au run- 
© ning deeper in debt to Divine and Infinite Juſtice. Hen 
after the longeſt imaginable period, they will be fo far from 
= having diſcharged their debt of puniſhment, that they will 
= find more, infinitely more due, than when they firſt began to 
=» ſuffer.” 

This is very terrible indeed! But let us confider theſe Ar- 


1 no zuments a little more particularly. f 

ion, And firſt, We are told, ** The Eternity of their Miſery ſeems 
for a natural conſequence, becauſe Gop wi. I diſplay in them the 
9 lnfiaic of his Juffice, (he ſhould have ſaid, the Infinity of 


is Cruelty) the Severity of his Wrath, and the Omnipotence 
of his Power; then muſt their puniſhment be everlafling.” — 
Bur why muſt this puniſhment be cvertaſting? Not, : ſurely, 
ecauſe Gop will pour out the Infinity of his Juſtice, the Se- 
erity of his Wrath, and his Omnipotent Strength ? No: this 
annot be the caſe ; as Gov never puniſhes without-a/jzf-cauſe. 
ee are told the reaſon is, Becauſe'their Nature being: finite,” 
and of courſe their Sin alſo,) „ it does not appear how he 
can do this in any limited duration of Time,” however long, 
and thus What is wanting in the degree of their Miſery, is 
made up by its continuance.” So it appeats, that God is de- 
mined to Puniſh a finite Offe nee with- an-.;ufinite Puniſhment! 
and as he cannot do this in any limited duration of Time,“ 
will puniſh them to all Eternity; ; and ſo: What is wanting in 
the Degree of their Miſery, is made up in the Continuance of 
it !” But I always underſtood that Gop would puniſh every 
dan according to his works." Let if Gop means to puniſh a finite 
| * an a 00 1 ben l pprebevd i n 
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dirkfion; muſt aten i natutal for men to belitve 
tit doktrine to be Fiolt true Which is eſpouſed dy chat 
Church in which are born, and who receive it by 
educàtion at an age When their minds are inenpable of 
diſcerning the Abſolüte ich poffibility of its Truch. Ac- 
cuttottied to confider this doctrine as a Truth founded on 
Revelation, and therefore incbhteſtable, they urgüs from 
concliding the Eternal ſufferings of a Life to come, that 
Divine Juſtice requires ſuch puniſhment. Now this is 
evidently a capital miſtake; for ſince the word rternal is 
fiſeeptible of tws tueanings, 45 ho one Gin "deny; hot 
can we judge of the juſtice' of (od by # an EQ) W 
term? Ought we not on che contrary to dererchine the 

Lenſe 
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be according to, or rene. 6 their, 8 as ; Mr. 8. ki 
told us Man's Nature is only finite. And I believe that 'Gentte- 4. 
man, with all his ingenuity will ſind it a b to prove, that l 
. Hnite is capable of producing an infinite. ut this is not all, WR 
fot ye are + moreover told, 4 God is Himſclf preſent, in Hell 
to fee tothe puniſniment of theſe Rebels, that it may. be ADE- 
-QHATE to the Infinity of their guilt;“ and then he adds, That 
:46 after the Damned have ſpent millions, of ages in torments, Wi 
their torments will be ſo far from diſcharging their debt of 
% Puniſhment, that they will find more, infinitely - mars than J 
„when they firſt began to ſuffer.” So i it appeats now, though 
Gov ſhould pour out all the Infinity of bis Juſtige, the Seve - 
rity of his Wrath, and the Omnipotence of his Power, yer ſo 
far is it from being apEQyUaATE to the offence, «« that. after 
millions of ages are elapſed, yet their torments will! be: {fo far oy 
from diſcharging their debt of puniſhment that they ill be * 
4 more, infinitely more than when they firſt began; mo, ſuffer, ””— 
Admirable Confiſtence ! But how we: are to recongile theſe dit. 
| Ficulties, that their puniſhment is to be adeguate nid then ivadr Wil 
. Aqudie? that a finite is to become ixſſaita, and then mort than 
infinite; To that {afinity itſelf cannot ſatisfy the demegit of. that 
Built which aroſe from a faite offence, I muſt leave Mr. B. to 


: ( ug ) 
ate of an aibigu6us word by the fixtd and invug e 
aa we have of his juſtice ; and nbt take it for grabted 
eat the word applied to future fifftriige; 4mplies uti Hifi- 
ite duration, and therefore in the divitie nature; Koweye? 
eellent, is included an attribute intirely eontrary re gbd 
Ness? This is as manifeſt a contradiftion 4s to ad Vh net; 
Phat the ſupreme being is ut once /Infinits)y good and H- 
rely cruel! rather Jet us argue chat the Deity, dem infi- 
Pitely juſt; will inflict on the wieked ih egnitab Bunk 
Pente; paniſnments exactly proportiched, boch in dæꝑret 
Ind duratiön; to the nature and ectent of their tritnes! 
uch is t Hy, in cher words, chat he Will kreat Then 
eino ae erg ie - 0 
| tnt 2192 Aula 22 4 5G © 34443 Loli GUD 
Wtfinitic, 1 41% appfehenden tht Na Ws ither he tial. 
en 'of bee Law, or \the. chen of fonte Mireyt But 
ere chere is no Law given, nor Mercy offered, Is it not / diſt- 
een boy fin ie weggißzed ſo excelfirely as to ſurpaſs. the 
Wmoſt extent of Tnfinity itſelf ? as it pot only deſerves eterval 
Wh, bit ben millivhs uf ayes Are ctapſed in Freft, te de. 
of Sin, We ure told, win 111 ſurpaſs. , Hbiy irſelf to laticty. 
it. 41 Hin requires an infinite ꝓunimmment, and God pu- 
bes according to men's Works, then every fin muſt be infi- 
ene 14 FITS ” ST ths 446i OT BIEN 
_ puniſhed. But if all fin be infipite, d requires an inf 
e Paditheoſebr, Why: does God Make u Gente, by repte- 
ing ſome fins to be beaten wih wary ſtripes, whirſt dtthrers 
& beaten with, only fete ſtripes? And if (as Mr, B. has 
undly ek Man has ſtrictly and properly deferyed 
id therited infinite Puniſhment, 'Why doth the Scripture iu form 
fac . that Got ill hot lay upen Matt mare fun vir ; v nd 
be this very reaſon, becauſe he will enter z Faidgment with 
_ '. Now can there be any danger af this, if Man has ffrielly 
11. _ n and deſerved infinite Pauniſtiment ? Bur if 
WE is fins ſurpaſs Tits, Idetf to ftisfy (as Mr. Benn Would 
Ke it bppenr) I uſt qeate thüt Sentewm (o:find our how tir 
bo pbffible for Frrſam to have freceived: pounLE for all, her 
us? See Iſa. xl. 2. 35 | 


e 


in a manner ſuitable to their moral ſtate; Which is agreea - 


ble to the nature and eternal idea of Divine Juſtice. 
If then it is by the Juſtice of God we are to determine 
the duration of ſufferings to be finite or infinite, let us 
endeavour to know why and for what end, Divine Juſtice 
will puniſh the wicked in a future ſtate? 
Mr. RAx, ſays, that every ſin, injury, or offecce, 
« ; is aggravated and enhanced by the dignity or merit of 
86 the perſon againſt whom it is oommitted. Now Gop 
being an infinite Perſon, and ſin being the violation of 
his Law, an infinite puniſhment is due to it. And if 
this conſequence in nowiſe flows from the premiſes, as [ 
ſhall hereafter more particularly ſhew, I have now only to 
conſider, that God will, 'tis plain, inflict future ſufferings 
on the wicked, not to puniſh them eternally, but in order 
to correct and convert them. 
another world are real chaſtiſements ; which'may be pro- 


ved from the words of our bleſſed Saviour himſelf, who 


gave the name of chaſtiſements. to future ſufferings, when 
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he ſaid, ſpeaking of the wicked, . Theſe ſhall go away WNW 


into everlaſting puniſhment.” Now, though the word 


puniſhment is made uſe of in our verſion, cc in the Greek ; 


this word (fays Mr. Petitpierre) is particularly applicable | 


to the pruning of trees, which therefore implies correction 
or chaſtiſement, and was in uſe to expreſs that correction 
by which men were made better, like Trees which 


have undergone the e of pruning, n an intent 


to be made better 


But perhaps ſome ; will ay Is it not impoſtible i l 
expreſſion can mean any thing leſs than a proper eternity 18 


for if the word everlaſiing means not unlimited duration, 
| then i it is certain the word eternal means not endleſs happi-l 


5 2 nefs; j 


4 
a r 
ess; as theſe words are made uſe of jointly to expreſs the 
P appineſs of the righteous, as well as the miſer y of the 
Wicked. For our Saviour expreſſly ſays, and theſe (mean- 
70 ng the wicked) ſhall go away into everlaſiing puniſhment, 
4s dut the righteous into life eternal.” Now it is clear the 
WD uration of miſery and continuance of. happineſs are both 
hy xpreſſed in words of the ſame meaning and import. But 
We ſuch terms mean not unlimited NN GA the hap- 
ineſs of the righteous, as well. as the ,miſery of the 
Picked muſt have an end, except you can prov ve that theſe 
7 nonymous expreffions may have different meanings, 
Pough brought to prove a circumſtance i in the ſame decla- 
9 ation: which I think will be a difficult taſk for the 
Pot ſophiſtical critic to clear up. , ...... | 
tin anſwer to this objection, I have faid before, Fry the 
0 noft learned Jews have acknowledged that they have no 
ond in their language which abſolutely fignifies endlefs 
ration. They can only argue the endleſs continuance 
4 any thing from its nature, and not from the word made 
of to expreſs it. And that theſe words have a different | 
eaning, though brought to prove a circumſtance in the 
. ne declaration, is clear from Habak. iii. 6. where the 
rophet ſays The EVERLASTINo Mountains were 
| ſcattered : | the perpetual hills did bow : his ways are 
EVERLASTING.” Here you ſee the duration of the 
ountains as well as the ways of God are deſcribed by 
de word EVERLASTING. But will any one infer from 
nce that the ways of God were not prior to, and ſhall 
pt ſucceed the mountains and hills, which are but of 
ſterday, and muſt: ſoon be burnt up and be no more? 
is cherefore evident chis expreſſion, though found in the 
clargtion,, and brought to prove a circumſtance i in that 
ntence, FE] has two * different meanings for When 
it 
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it 1 brought te * the continuance of the ways of 
God,” it muſt meah_a proper eternity; but ben it is 
brought to prove the duration of the mountains and hills, 
t muſt as infallibſy mean a limited durutions. Ttis there- 
fore certain, not from ſuch xqutyacar expreſſions, but 
only fi from the 1 nature of the ſubje&, the meaning of fuch 
terms can be known. Thus you ſee, the Son of God him- 
| ſeIf calls future pu niſhments, chaftiſements, Now a never- 
bading 'chaftifement, is a contradiction in terms, the word 
everlaſting muft- therefore i in that connection ſignify along 
and dreadful correction, which will never ceafe till fin 
is ſubdued, and the heart of the finner properly difpoſed to 
Accept of niercy, and prepatgs to arne the 9 
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4 CAP TS in his Sermon on the Glory of Cue ſeen (ll 
by All; makes rhis remark, % Our Lord days, in his laſt Prayer, a 
Loben layed} me beiore the Foupflation of the Word.rmf vl Bl 
40549 ſe, he loved all the Souls. emaiped! in him.— He copld bu Wl 


ove them, being united to him, and centered i in him from 

Eternity. And it was highly confiſtent with his Waldom and 
Gos to .put.tham in aif8te af Prohation, ache daabe 
4+ gslä; Jet he laid ghem nder pp Ale been afk | 
te of com zulſiop, for hat Would be utter! incon ſiſtent w with 3 

"Rate o Probation, as Well a 84 future Nhe; ; but never- 
allbeselt a Known unte Gon are all his works,” and Meile 

h οπ,f ſhall dame to paſa, holfaw they would fall, and 
«+ ,gherefore took gatę chat a Remedy 11 75 he, provided, Hence 
that glorious one, that Firſt; every creature, 155 
6 origin Source of all" Souls, was tenen to take Bold 6 
a man Nature, - called che Seed of Abraham, and Appear in in 
6 "mn ; pug af, 49 3 ad Abus adnell. + Ravſow 
5 to be teiihe a Et] . 
. Sees Is it jigs thouſand kcal 2g: Ker ks "bem ifyl 
paragraph às this,” one ee 'exprefion. 8 Prevem 
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We come now to confider the eee Majtiry of 
oh. From hence ſome will infer, as every fin is com- 
itted againſt God, and conſequently againſt infinite 
WT ajcfty, from this indiſputable truth they draw the fol- 
Ving concluſion, namely, that all fin deſerves infinite 
| — becauſe committed — infinite Majeſty. 
C | But 


ä _ 


be Ras ros arion of all Intellipences from the Ruins of 
m' Fall: For if IasUs Cunisr did love all, fo as to die 
all, he muſt intend to fave all ſome time or other. And 
at can overthrow the ntentions of God 1 know not. The 
thor of Wiſdom informs us, that God loves all things that 

and abhors nothing which he has made z for never would 
bare made any thing if he had hated it, Now if God loved 
2 when he made him with all the ſubſequent conſequences of 
Fall, I cannot ſee what ſhall turn this love into hatred, 
othing, (you ſay) but the works, of the Devil.” And theſe 
N re told, our Saviour came to deſtroy. For Mr. Taylor- has 
0 He ſaw they would fall, and therefore took care that 
_ ay would be provided. 1 But 1 hope this remedy was ade · 
to the diſeaſe. And let it be remembered, that Mr, 
s Wiſh to ſubſcribe a hearty Amen to the Univerfal Reſto- 
dn, is @ tacit acknowledgement chat it is beſt, and an indirect 
ration that God might have done better. But this Wiſh is 
only found in the er of Mr. Taylor, but poſitively exiſts 
ery benevolent heart throughout the world, and muſt pro- 
from God. Yet is not a wiſh that all may W ed. a tacit 
dowledgment in the breaſt (according to thar light Goo him- 
has there implanted) that it would be beſt, and an evident 
eption that God might do better for the Reprobate than we 
ehend he will do, But if the Reſtoration be falſe, and what 
d be true, then it naturally follows, that either Gop had 
dom ſufficient to deviſe a plan moſt: advantageous for 
ind in general, or infinite Goodneſs had not a Will to exe- 
fit: or, which is ſtill worſe, Gop has implanted in the 
of every individual Chriſtian, a lodging Defire for what 
err NEVER 1xNTENDED ſhould 9 . 
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proves nothing, becauſe it proves infinitely tao much 


a being infinjtely wicked, and a being infinitely Wicke 


I 
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But let us not here aſſert by way of juſtification, that the 
Reprobate have deſerved the unremitting torments they 
endure, for if (as Mr. Benſon roundly aſſerts) they have, 
& /triftly and properly merited and deſerved eternal puniſhments,” 
yet if the fault be their own, which this Gentleman muſt 
allow, I would then aſk, whether exiſtence was their fault 
alſo? was it not the Lord that made them, and not they 
themſelves? Is it not true that they were not culpable 
prior to their exiſtence, , and could not then deſerve any 
ſufferings ? And, can we deny that the Divine Mind was 
pet fectly acquainted with the uſe they would make of 
exiſtence? and is it-not true, that exiſtence beſtowed on 
ſuch terms muſt be to the creature an infinite evil; and 
that the irreſtible Fiat which flung them into being, was 
the greateſt evil that could poſſibly befal them; and this 
at a time when they could have No DzuERIT but were 
PERFECTLY INNOCENT? But I will leave theſcinſurmoun- 
table difficulties to Mr. B. to determine, how an irreſiſti- 
ble act which produces infinite evil to innocent beings i 
to be qualified, and come to the anſwer itſelf. And here 
ſays the ingenious author, “I lament the een L an 
under ſeriouſly to refute ſo miſerable an argument. But 
inſtead of refuting this argument, it refutes itſelf,” ant 


A Being who merits infinite puniſhmept muſt be a bein 
infinitely culpable; a being infinitely culpable muſt b 


muſt be an infinite being. But I. will go further ſtil 
and ſhew that no finner whatever can deſgrve infinite pu 
niſhment. I admit, that all 'fia is committed again 
God, and conſequently againſt . infinite Mijeſty. "Je i 
this which proper] y conſtitutes its damnable malignit 

Sh ne pet 


VVV 
evertheleſs there is in all ſin, an eſſential circumſtance 
nich renders the offender more or leſs criminal before 
od: This eſſential circumſtance .is the DEORER or 
WK xowLEDGE which the ſinner has of God, and of his 
in: ſo that a man is rendered more or leſs culpable in 
WD roportion to the greater or leſs extent of his know- 
8 edge: from hence it appears that no ſin whatever can 
eſerve infinite puniſhment, unleſs it can be proved that 
Whe ſinner is poſſeſſed of an 1NFINITE KENO -WI EDGE of 
zod and of his wills. Now if man's fins cannot 
| C2 © 6 merit 
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* Mr. Eowarvs, in his Sermon on the Eternity of hell- 
orments, reviſed and corrected by Mr. Dx CozxrLogon, has 
itempted to prove from Reason, that all fin deſerves Eter- 
jal puniſhment, and ſays, that it is not contrary to thedivine per- 
fections to inflicton wicked men a puniſhment that is abſolutely 
eternal.“ For, ſays he, If the obligation to love, honour, 
and obey God, be infinite, then fin, which is the violation 
ot this obligation, is a violation of infinite obligation; and ſo 
is an infinite Evil.” But according to the ſtatement of this 
gument, this infinite obligation muſt be a duty incumbent on 
an to perform, or the breach of it could not require an infi- 
ite puniſhment. And before Mr. E. had laid man under an 
bligation to perform an 'infinite duty, he ſhould have firſt con- 
Wdered, whether a finite creature was capab'e of diſcharging an 

bfinite obligation; if not, then ?tis certain, he makes God a 
ard maſter, by requiring of man more than he has given him 
wer to perform,” and by ſo doing he cannot be u; if we have 
ny proper idea of Jus ricx. But, if we have no proper idea 
f 7 9 * nor know what God bas a right to require, then has 


on we are under to the Almighty. But again he ſays, If God 
be infinitely worthy of our love, honour, and obedience, 
then our obligation to love, honour, and obey him, is infinitely 
eat.” Now the Sophiſtry of this argument appears in his 
omparing our obligation to obedience with the worthineſs of 

od ; and becauſe Gop is infinitely worthy, our Diſobedience 
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r. Eg uo autbority from reaſon to prove what degree of obſiga- 


Count, he will not require (nor, can he, confiltent with Juſtice) 
an infinite degree of Love, Gratitude, and Obedience, from indi- 
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merit inkinite Fenin mem, it is certain God will not ing 
ſuch puniſhments upon men ! for it is ſaid, „God will 
judge every man according to his works,” But if a 
finite being cannot eommit an infinite offence, neither 
will God inflift an infinite puniſhment upon a finite of- 
fence. No: God is juſt, and his ways are equa]. He 
will inflict his puniſhments exactly in proportion to the 
offence both in weight and meaſure, 

But ſome will tell you, if God's conſtant Will be to 
confer all poſſible good upon all mankind through all eterni- 


ty, 


2 
—— 


muſt be infinitely great. But here appears the fallacy, for in- 
ſtance, I am under an abſolute obligation to obey the Laws of 
my country, but the diſcharge of that obligation does not make 
me equal to the great Legiſlature, no, they only enjoin reaſpyl- 
ble Laws and Duties, which is in every Peaſant's power to per- 
form, the ſame as the great Lawgiver of the Uniyerſe enjoins 
his intelligent creatures to obſerve ſuch as Repentance, Faith, 
and- Obedience, and which 1s in every man's power, through 
grace to perform. But to ſuppoſe that the diſcharge of my 
duty, or the obligation to it, is to be compared ia any reſpect to 
the worthineſs of God, muſt render them highly meritorious, 
which I preſume this author will not admit: he then goes on 
to repeat the ſame argument, and then begs the queſtion ; and 
ſays, ** Sin being an infinite evil, deſerves an infinite puniſhment: 

« ſuch puniſhment therefore is JusT :** and he adds, * There 
&« is no evading the force of this reaſoning but by denying that 
“God, the Sovereign of the Pniverſe, is ' infinitely glorious : 

* which I preſume none of my hearers will- venture to do.” 

I hope not. But from theſe very premiſes, if I am not miſtaken, 
I have already proved rhe fallacy of the inference ; for Becauſe 
God is infinitely good and gracious, I fay, upon that very ac- 


gent worms, that are but finite: neither will he puniſh with « 


2 adequate to his euren * not giving what * 
never power to beſtow. 
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Went with his Will to have prevented this by making 

an at firſt incapable of /inning, and of conſequence of 
Vering? For it appears to me a ſeeming contradiction 
at God ſhould will the happineſs of all men, and at the 
e time make him ſubject to miſery, Here ſeems a 
fect either in his wiſdom or power. If God did not 


m; if he did make him ſubje& to miſery, in oppolition * 
his will, here ſeems a defekt in his Juſtice. To this 


nſwer, Theſe attributes in the Almighty thus ſtated; ; 


11 hardly be reconciled. by thoſe who maintain never- 
Jing miſery ; for if the intentionof God in the creation of 
n was the manifeſtation of his own Glory and the hap- 
jeſs of his creatures, and yet moſt of them beings which 
ended for happineſs, ſhall not only finally miſcarry 
What end, but be miſerable, for ever; does not ſuch n 
ſet evidently impeach either the Wiſdom, or Power, or 

ſtice of JERovan? But if all the evil which can oY 
to man both here and hereafter muſt finally terminate 
is good, then ſhall both the Wiſdom as well as the 
ork of Jehovah terminate in his Glory; as in the 
nature of things, man muſt be made either a free or 
flary agent. Now if man had been made a neceſ- 
y agent, God could, it is true, have mide him incapa- 
of ſuffering ; but then he could not have been capable 
he ſame rewards; nay, in fact, not capable of any 
rewards at all, and of courſe not capable of the 
e happineſs with a free and voluntary agent? 

When I ſay God cannot, or it is impoffible for him to 


how happens it that he ever ſuffered evil and miſery to 
ve a being in the creation? Had it not been more con 


eſee man's fall, there is an evident defect in his Wiſ- 


* 


ſuch and fuch a thing, I would not be underſtood to 2 
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mit the Almighty or ſet bounds to OSN but 
this I would be underſtood to ſay, — If Gop makes man 
free, and at the ſame time impells him to act, or pu- 
niſhes a neceſſary agent for not performing a voluntary 
action, is ſuch a contradiction as cannot be the object of 
divine power ; and it is as impoſſible for Gad to perform 
a contradiction as to lie, ot deny himſelf. But the Au- 
thor to the Hebrews ſays, It is impoſſi ble that God 
thould lie;“ and Timothy informs us, he cannot deny þ 
himſelf. But here perhaps, ſome may ſay, it ill becomes 
worms to teach infinite wiſdom, or dictate to the Almigh- 
ty what is beſt to be done: we ſhould conſider, things are 
good and juſt becauſe God wills them to be ſo: for to 
tie up God in his actions to the reaſon of things; deſtroys 
his Liberty, Abſoluteneſs, and Independency. . For if 
there be Truth antecedent to the Divine Underſtanding, 
the Divine Underſtanding will be a mere paſſive princi- 
ple, and God excited to act from ſomething without him. 

As this is a very ſubtile objection, and made uſe of 
by many that little conſider its tendency, I ſhall be the 
more particular in anſwering it: Truth has two different 
ſignifications, and therefore cannot be defined before 
diſtinguiſhed. It is twofold : which diſtinctions we may 
call Truth in the olje&, and Truth in the underſtanding. 
_ -By the firſt, I mean nothing elſe but that things neceſ- 
ſarily are what they are; and that there is a necel- 
ſary mutual reſpect, and relation of things one unto 
another; now that things are What they are, and that 
there are mutual reſpects and relations eternally and i im- 
mutably antecedent to any underſtanding, either created 
or uncreated, is a thing very plain and evident. For can 
we imagine that every argument can be made a prope! 
medium to prove ae concluſion ? that — int 
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way dea fairable meatis to any end, and that any ob- 
jet may be conformable to any faculty? If ſo, then we 
may draw theſe concluſions; that if God, were to damn 
all the innocent angels in heaven, it would only be the 
proof of his love and goodneſs towards them: and enyy, 
malice, hatred of God and goodneſs itſelf, is the only 
acceptable ſervice of God and the readieſt way of man's 
fal vation: that the Iſraelites worſhipping of the Golden 
Calf in the wilderneſs was as confiſtent with the nature 
of things as obeying God's own precepts, if he thought 
proper to underſtand'it as ſuch: and yet all theſe muſt 
be true and infinitely more l Such contradiions then 
we can poſfibly imagine, if the mutual reſpects and rela- 
tions of things be not eternally and invariably the ſame. 
But if God's independent Will muſt be the fountain of 
Truth, and muſt determine the relations and depend- 
ance of things, then his Will muſt deſtroy his Nature and 
the reſt of his attributes. For upop this hypotheſis tis 
impoſſible that there ſhould be any ſuch a thing as divine 

wiſdom and knowledge; as: divine underſtanding is 
only a perfect Idea or repreſentation of the nature of 
things in their objeRiye exiſtence : But what t perceives, | 
coneeives, or obſerves, it does not make; nor does any 

intelle& whatſoever make at pleaſure the nature, reſpects, 
and relations of its on objects; but they are neceiſari- - 
ly and unalterably repreſented in the exhibitive intellect 
of the deity. But if God's mere imagining that ſuch 
and fach things have ſuch and ſuch natures and depen- 
dencies, doth male thoſe things to have ſuch natures and 
dependencies, he may as eaſily reverſe the imagination, : 
and then'they chat before bad mutual harmony, ſympa - 
ay, and agreement with one e. ſhall now ſtand 
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ever, or as long as God ſhall cxiſt, then I infer, chat 


| 8 | 
at the greateſt diſtance and oppoſition : and thus the di- 
vine underſtanding will be a mere caſual conflux of 

intellectual atoms, and from, hence we muſt conclude 
that contradictions are true, if God will underſtand them 


ſo to be; and then the foundation of all knowledge is 
taken away, and God may as truly be ſaid to knew 
nothing, as every thing. Nay, any angel or man may as 
truly be ſaid to know all things as God himſelf: for 
then every thing will be alike certain, and every ap- 
prehenfion equally conformable to Truth. Theſe are 
infallible conſequences, and a thouſand more as abſurd 
as theſe, if contradictory propoſitions may be true. It 
therefore appears, if man had been made a neceſſary 
being, he could not have rendered his Maker a free and 
voluntary obedience, and of conſequence. been incapable 
of bringing, any glory to God. But as man was made 
with an intent tomanifeſt the glory of his maker, it was 

_ neceſlary to this end, that ke ſhould be made a free, and 

voluntary agent, and as * had 7 to * yet 

bberty to fall. 

No God could not prevent che Fal wich an RY 
| late reftraint, which infinite Wiſdom ſaw inconfiſtent with 
z ſtate. of probation : but by foreſeeing the ill uſe man 
would make of his neceſſary liberty, he gave his Son, and 
in this gift counteracted the. baneful conſequences that 

might enſue from the effects of Adam's,diſobedicace, . by 
making a full, perfect and ſufficient ſacrifice, oblation, 
andſatisfaQion for the fins of the whole world, But if 
the major part of mankind muſt remain in miſery... for 


the power of God was not ahle to bring about chat ap; 
os. his worn yd deviſed.” But SOIT. . 


6 17 


by ſufficient to reſtore the ruins of the firſt, then it appears 
man will be no loſer by the Fell; aswe all know by expe- 
rience, he enjoys the moſt pleaſure from health hat has 
felt the want of it, and St. John ſaith, To him that 
overcometh in time will Jzsvs Cur1sT grant to fit down 
upon his throne ; and he ſhall inherit all things. And 
W they which are come out of great tribulation, and have 
waſhed their robes and made them white in the Blood of 
the Lamb, theſe alſo ſhall be exalted to more dignity, 
and be placed nearer the throne of God, than angels who 
never fell.” See Rev. v. 11. It therefore appears, that 
God has done all things well, and that all the Diſpenſa- 
tions of his Providence, both here and hereafter, will 
one day magnify every attribute of the Deity, and cauſe 
a1 to ſhine moſt illuſtrious to all eternity. 

But let me aſk every reaſonable intelligent man, Is it 
poſſible for the creation of man to terminate in the glory 
of God, provided eight tenths of that creation be left to 
blaſpheme that ſacred Name for ever, or as long as God 
all exiſt? “ The heavens declare the glory of God,” 
and ſhall the nobleſt part of the creation be left to diſho- 
our that hand which made it? Yet this muſt be the 
aſe, if God cannot reunite and reſtore all things to 
bimſelf in the perſon of Cats: yea, and cauſe. every 
nee to bow and every tongue to ſwear allegiance unto . 
ehovah. But to ſay, God would have done this before 
eath, but now he neither will nor can do it after death, 
ppears to me not only repugnant to the Word of God; 
ut to the Nature of God; as it is evident God's pacific 
{poſition towards the workmanſhip of his own hands 
puſt-for ever be the ſame; nor can he ever hate the 
' ing that he has made. And although God cannot be 
deoneiled to fin, yet the fecond Adam is able to reſtore 
. A 8 \ [65% . t Ig. 
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the ruins of the firſt, and he certainly will, either in this 
world, or in the ages which are to come; for St. John 
expreſsly ſaith, ** he heard every creature, not only 
© which is in heaven; but every creature which is on 
tc earth, and under the earth, and ſuch as are in the ſea, 
«© ſaying, Bleſſings and Honour, and Glory, and Po- 
t er be unto him that fitteth upon the Throne, and unto 
| < the Lamb for ever and ever.” Which never can be 
the caſe until God firſt reſtores all things, and makes all 
things new. Now whoever admits eternal torments, can- WW cre: 
not atiribute to his Maker a deſire of ſaving the whole 
human race. But as a being infinitely wiſe muſt propoſe 
to himſelf ſome end in all he does, {and itis clear the 
grand end that God propoſed in the creation of the = tow 
world was the manifeſtation of his glory} ; if then we are iſ 
to frame our Ideas of the worker from his works, how 
formidable muſt they be, to behold a race of beings for- Conc 
ever devoted to crimes and ſufferings, on whom Almigh- ver. 
ty Power confers eternal exiſtence, well knowing it will puni 
be employed in perpetuating fin and miſery.— Unhappy for « 
beings ! plunged for ever in all the horrors of fin, blaſ- our 
phemy, rage, and deſpair ! | Prop 

But can any thing like this take 4 in the pens ull he 
and omniſcient Creator of man, to whom all his works 
are known from the beginning ? If it was impoſhble for 
the wicked to be culpable before they had an exiſtence, 
and if then their maker produced them by an effect of 
his Love—that Love was infinite: and it is impoſſible 
that futurity ſhould ever diſcover any thing which he did 
not perfectly know at the moment of their creation. It 
is impoſſible that any thing ſhould change his Love into 
Hatred. When his Almighty Fiat called them into ex- 
iſtence, his glance pervaded every ſcene through which 
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they were to paſs—he foreſaw man's fall, and the conſe- 


. quences that would naturally enſue, and was perfectly 
| acquainted with the obduracy into which long habits of 


fin would bring the human race. But God, who is 
greater than our hearts, knew alſo, by what treaſures of 
wrath, by what ſeverities he would at length overcome 
theſe obſtinate reſiſtants ; by what power he would take 
away this heart of ſtone, and give us a heart of fleſh, 

and therefore his love determined to confer exiſtence on 
creatures, whoſe moral ſtate would in the courſe of time, 
be made as perfect and amiable as it was at the moment 
of their creation. But if we admit that ſomething may 
happen in man, ſo as to alter the deſign of the Almighty 
towards him, then it likewiſe follows that ſomething has 
happened which God did not foreſee, which renders the Al- 
mighty mutable, and his knowledge imperfect. Let us then 
conclude that the diſpoſition of Almighty goodneſs can ne- 


ver change with reſpect to us; but that however ſevere the 


puniſhments of a future world may be, they are deſigned 
for our good, and are neceſſary corrections to accompliſh 
our converſion : The fierce anger of the Lord (faith the 
Prophet Jer.) Hall not return untill it hath done it, and un- 
till he hath performed the intent of his heart. 


Goodneſs in God was the efficient cauſe | 
Which firſt produced, then enaQted Laws: 
And every ftatute in that Code, we find 

Was well confiſtent with the divine Mind, — 
But if poor mortals may create a ſnare" ,, 

Or make a breach, which God cannot ren 
Ouviscixxcg fails: nor can he ever free, 
From what eludes his wiſdom to foreſee. 
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yet notwithſtanding, it is a general and almoſt univerſally 


received opinion throughout Chriſtendom, that whoever | 


dies in his fins muſt die eternally ; becauſe they ſuppoſe 
he either hath, or would have rejected every means, God 


could have given in order to have reſtored him to repen- 


tance, except forcing his will, which is inconſiſtent with 
man's free-agency : and therefore according to God's 
fafeknowledge his repentance is irrecoverable. But how 
this opinion came to be ſo univerſal, is not eaſy to deter- 
mine, it heing evidently contrary to God's word, as well 
as the Spirit of the Goſpel; for if the means had been 
grven to TYRE and S1D0N which were given to CHoRA- 
ZIN and BETHSAIDA, they would have repented, Jesvs 
CursT himſelf being the Judge. ſee Matt. xi. 21. 
But if we admit that God cannot bring to repent- 
ance thoſe who have forfeited his favour in this world ; 
then it is evident-it was God's Determination from ever- 


laſting that ſome ſhould periſh, without means being af- 


forded them necgſſary to their Salvation; and TyRE and 
S1pon ate woeful inftances of it. But if that Grace 
which bringeth ſalvation ſhall ever reach the once inhabi- 
tants of theſe cities, then we may juſtify Providence, and 
the ways of God with theſe men: but if Gop has actual- 


ly infficted endleſs puniſhment upon the once inhabitants 


of theſe cities, without affording thoſe means which be fore- 
ſaw would effeftually terminate in their ſalvation, I know not 
how God is to be juſtified in his proceedings: for if he 
puniſhes with no other view but to render the ſinner always 
miserable, undgg ſuch circumſtances can we vindicate his 
ways }—'Vis true, in this ſtate of probation, God ſets life 
and death before every man,and man as a free agent ought 
to chuſe Life, that he may live. But if man's natural 
bias to evil requires: an extraordinary exertion of divine 

| goodneſs 
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goodneſs, and at the ſame time that extraordinary exer- 
tion be ſuſpenged, can God be ſaid to intend the Salvation 
pf ſuch. men whom he fore aνο would refed? these means a- 


arded: for though every offence in free agents requires 


a ſuitable puniſhment, yet a finite offence cannot require 
an infinite puniſhment, as has already been proved. But 


o ſet this ina ſtill clearer light, let us have recourſe to 
he following illuſtration : | 


Here is a poor Peaſant, born of i ignorant Parents, in 


remote corner of a chriſhan country (ſo. called,) 


ithout education, without inſtruction; the Goſpel is 


preached perhaps in the neighbourhood, but alas! he has 


zot uo will to hear, or if by chance he hears, leſs incli- 
ation to underſtand the terms of ſalvation laid down in 
he Goſpel : thus being deprived of all natural helps, 
here is leſs aptneſs in him to cultivate divine 'Truth.— 
hus inveloped in ignorance, he is cut down in his youth, 
fore he arrives at the years of diſcretion, or perhaps the 
apability of ſober thinking, and though he dies deſtitute 
f that Faith deſcribed in the Goſpel, it may be, uncon- 
ious of the evil. of unbelief.—How then ſhall divine 
podneſs diſpoſe of, this unhappy victim? ſhall the God 
Love ſeize the preſent opportunity to inflict a never- 
ding puniſhment, becauſe he was born a ſinner ? or, 
uſt he be accountable for the turpitude of his own will, 
hich he brought into the world with him, and which 
could not be acceſſary to? Yea, ſays Mr. Benſon, 
Utterly and finally ruined, without any remedy, or 
the moſt diſtant hope of recovery, their frail veſſels, 
though built of the beſt materials, yet corrupted by 


this worm of fin—are now hurried beyond the bar of 


death, into the fiery and unfathomable ſeg..of divine 
Wrath In this — 3 ou. toſſed by the 
5 i e furious 


| „ 
cc farious winds of Almighty Indignation, upon the raging 
e billows of inſupportable torment, they ſuffer a ſpeedy 
+ © and eternal ſhipwreck : daſhed upon the rocks of ruin, 
c or ſwallowed up in the gulph of deſpair, they are en- 
<« tirely loſt—and not one broken piece of happineſs re- 
© mains—not ſo much as a fingle plank of Hope, upon 
© which they may expect (though after millions of 
ce apes) to eſcape to ſome land of reſt ! Dreadful indeed! 
| eſpecially if we conſider the crime for which they muſt 
| thus ſuffer. It is “ in conſequence of Original Sin; and 
Wo | ce becauſe they e the garments of Salvation provi- 
« ded by CHRIST“; of which perhaps they might be 
as ignorant as the Hottentots which now inhabit the Cape 
of Good Hope. However, moſt ſenfible men (except 
| | Mr. 
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*I will not ſay that Mr. B. wrote in the ſame Spirit as Mr. 
Hunting ton did a few years ago, when he tried, caſt, condemn- 
ed and executed UNIVERSAL CHARITY: for, ſays that Gen- 

tleman, God has an andeniable Ricart to ſet man an impoſſible 

| | taſk : and as a JusT Gop, damn him—for not doing what he had 

| never power to perform? Yet I am ſorry to ſay, Mr. B. has 

| charged the Gop of Lovz with little leſs cruelty ; for if we are 
to. be puniſhed ewerlaflingly for what another did a thouſand years 

before we were born, where is the difference of thus being damned 
for another man's offence, or for that we had never power to 
perform ? 


Is this conſiſtent with my Lonxp's beheſt, 
That laſt great prayer for thoſe he would have bleſs'd ? 
4 Forgive them!“ Who? The rebel need not die: 
He that has took my life is not paſs'd by. | 
And ſhall ſuch goodneſs after death difcard, © . 
Unable torepair, what man has mar'd ? | 
But Gop muſt ceaſe when endleſs Love can hate 
What his mere re bounty did at firſt create, | 
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Mr. B.) will allow, that the whole creation ſhall be deli- 
vered from this bondage of corruption into the glorious 
liberty of the children of God:“ that is, all the Brute 
Creation ſhall be delivered from miſery and brought into 
happineſs at the general Reſtitution of all things :: But how 
very few believe this will be the caſe with all men, though 
the nobleſt work .of God's creation ; although in his 
natural ſtate, deſtitute of inſtruction, his knowledge is 
but one degree above the Brute creation, and in ſome 

mens 


* — — 
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t Mr. Henry, though far from believing, in the General Refto- 
ration of All Things, yet in his note on the eighth Chapter of 
Romans, 19, 20, 21, and 22 verſes, makes this remark : By 
« the creature here we underſtand, not as ſome do, the Gentile 
« world, and their expectation of Chriſt and the Goſpel, which 
* js an expoſition very foreign and forced; — but the whole 
« creation of inanimate and ſenfible creatures. And that the 
« creature that is now thus burdened ſhall at the time of the 
6 Reſtitution of All Things be delivered from this bondage 1 into the - 
« glorious Liberiy of the Children of God—that is, there ſhall 
«© be a glory conferred upon all creatures which ſhall be (in pro- 
« portion to their nature} as ſuitable and as great as the glo 
« of the children of God ſhall be to them.” And Mr. Baxter, 

in his Paraphraſe on the ſame verſes, ſaith, If any thing 

about the Creatures Reſtoration be yet upktiowp and unreveal- 
ed to us, it followeth not that therefore it is unknown, whe- 
© ther there ſhall be a Reſtoration, The Heavens muſt contain 

« Curisr till this time of Reſtoration. What God doth with 

© the ſouls of brutes when they die, hence may be unknown 

to us, and yet their Refloration known. It is not bard, by the 
© moſt probable principles of philoſophy, to ſhame their Opini- 
on who confidently ſay, that their fouls are no ſpiritual ſub- 

« ſtances, but imperceptible accidences, qualities, or . motions. 

And as they may be, eaſily proved ſubſtances that have an 

$ efſential power of vital action, perception, and appetite, ſo. 13 

* 1s 92 55 * that 1 annihilateth them,” ' 


K 
mens opiniuion he has none at all, yet Mr. B. ſuppoſes 
that their * excluſion from the favour and friendſhip 
* of God-is in conſequence of ORIGINAL Sin,” and of 
courſe he ſuppoſes ſuch mens demerit to be a never-ending 
torment, becauſe he was born with a will which prompted 
him to vice before he was properly acquainted with what 
is evil. But man cannot be accountable for the turpitude 
of his own will, which he brought into the world with 
him, neither can he be accountable for Adam's in, 
which he was not acceſſary to. I mean, this cannot 
be imputed to him, any further than what is the natural 
- conſequence reſulting from the depravity of his own 
conſtitution ; ſuch as pain, ſickneſs, and temporal death, 
only juſt the ſame as the extravagance of a Father in- 
volves his children in diſtreſs and poverty, but no further. Did 
Neither are we accountable for Adam's actual fin in eat- WW 
ing the forbidden fruit; nor can the tranſgreſſion of that 
Law be culpable of which we have no knowledge, any 
more than an Idiot who is ignorant of his vice can be ac- 
countable for his folly. Sin is therefore properly generat- 
ed with our knowledge; for though an infant be brought 
into the world with evil tempers and diſpoſitions, yet is he | ſhall 
not accountable for any vice till he firſt knows good upon | 
| from evil. I would not here be underſtood to contradict . 

wbat St. Paul has ſaid reſpecting original ſin; that it did it was 
render us miſerable and incapable of happineſs without his er 
the proviſion of a Saviour, is an undeniable fact. But l far fre 

am attempting to prove, that God never intended to inflict 
future torments but on the actual fin only; as it appears to 
me, that the exiſtence of guilt can only ariſe from that 
Light within, which, ariſes from the conviction of his own eee 
conſcience; ſo far as he hath rejected that Light, ſo far 
he becomes culpable and no further, But to ſuppoſe that 
, this 
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ng this amounts to an unlimited magnitude, and requires 
” never-ending torments, appears to me to exceed the cruelty 
0 


of a Nero, much more the deciſion of a juſt and good 
God. No: It is the negotiation of a known forgery, that 
makes the offence capital: and would it not be an infinite 
leſs cruelty to hang a Ruſtic for his ill breeding, than in- 
flict endleſs torments upon his unconſcious offence ? But can 
any one ſuppoſe, that the latter deſerves endleſs miſery, any 
more than the former temporal Death ? Yet how frequently 
do we hear this miſery inflicted upon all ſorts of ſinners, 
even by a God whom they term infinite in mercy? But I 
would have ſuch people to conſider —if this God of infi- 
nite mercy did love every creature at the time he created 
them, I would aſk, what has turned his Love into hatred ? 
Did he not at that time foreſee every ſtage through which 
they would paſs*, the conſequence of Adam's diſobe- 

E | dience, 


— 1 
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* Some men will tell you, that God's foreknowledge doth not 
impel the Will of free · agents either to good or evil, therefore 


5 5 has nothing to do with mens actions. I allow, God's foreknow- 
aght Wy ledge doth not neceſſarily influence the actions of free · agents, but 
is he wall we from hence infer that ſuch knowledge has no influence 
3000 upon his own actions this would be as abſurd as to ſuppoſe, that 
dict an able mechanic would ſet about a piece of Machinery, and at 


the ſame time well knew it would not anſwer the end for which 
Wit was intended; and ſhall we ſuppoſe God leſs diſcreet than 
his creatures, who intended man for happineſs; yet made him ſo 
far from anſwering that end for which be was intended, as not 
only to miſcarry of happineſs, but in conſequence of exiflence muſt 
be plunged in never - ending miſery . Now, as God was infinite in 
Love to promote — was he not as infinite in Power to perform 
vhat his infinite wiſdom ſaw beſt to be done? for God, as 
reator of the world can exert but three perfections, KnowLEDGE 
700DNEss and Power ; by his infinite W1spom he can always 
liſtinguiſn what is beſt to be done, and his infinite Goodneſs 
vill ever lead him to prefer the greateſt good; but his inſi- 
ute PowER will enable him to execute his Will, | 
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our Saviour loſt none but Judas in the days of his fleſh, 
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dience, and the woeful effect it would have upon his me 
whole poſterity? but did this foreſight ſupercede the will 
creation of man : or hinder him from pronouncing that 3 
act to be vERY. GOOD? But if man be ſubject to never- any 
ending miſery, the act of creation cannot be good, but tha! 
an infinite evil to the wicked; and ſo the End of God's as n 
creation with reſpect to many muſt be fuſtrated, But and 
is not this degrading the God of Heaven; and rendering give 
his omnipotence beneath the Labour of a ſkilful mecha- in o 
nic, who would be aſhamed in not making a machine to laſt « 
anſwer the end for which it was intended? But did not cauſ 
God intend man for his own glory, I mean in ſubmitting s to 
to the commands of his maker, to which happineſs was refer 
annexed : and can this end be anſwered, whilſt he muſt i Scrij 
forever blaſpheme and diſobey him? Now as Facts de- ü told 
monſtrate that this end is not anſwered in this world, chap 
with reſpect to the wicked, it muſt therefore be anſwered the! 
in another: and that they are capable of Repentance and mea 
Reformation in the next, is evident from what our Lord Fath 


ſaid of TVRE and S1Don. I ſhall only advert to one _ Ha 
paſſage of Scripture before I conclude ; and that is, | 
where our Saviour ſays, *All that the Father giveth me ſhall a - 
come unto me; and he that cometh to me, I will in no wife caſt | 
out.” Now I ſuppoſe all will allow, that as many as WW there 
the Son died for, ſo many were given to him by the Fa- for th 
ther ; if not, Chriſt dying for them had been of no uſe. a 
Now, ſays the Son, “ all that the Father giveth me, ſhall lad h. 
come unto me,” eventually, I ſay eventually, For though God 


yet fince that time has he loft, or rather ſuffered 2 
temporary loſs, of thouſands which actually were brought make 


| unto God, Yet theſe loſt ſheep muſt be found ; God's that v 


word cannot be broken; © all that the Father giveth 


W x5, 


me ſhall come unto me,—and he that cometh unto me I 
will in no wiſe caſt out,” | 

I ſuppoſe there are few that think Chriſt will caſt out 
any that come unto him, The Queſtion is, whether All 
that the Father gave unto Chriſt ſhall come unto him, ſo 
as not to be caſt out for ever ? Now the Scriptures ſay ſo: 
and from hence I argue,if CHRIS died for all, then all were 
given unto CHRIST; but if all were given unto Chriſt 
in order that he might 4% none, but raiſe them up at the 
laſt day, then none can be caſt out at the laſt day ; be- 
cauſe on that day they muſt be raiſed up. The difficulty 
is to find out the /af? day here referred to, If we ſay, it 
refers to the general, or laſt Judgment, we make the 
Scriptures contradict themſelves, as upon that day we are 
told many will be caſt out. But if we refer to the xxth 
chapter of Corinthians, where St. Paul is ſpeaking of 
the Reſurrection, he ſaith, “ then cometh the end;“ 
meaning after the Reſurrection, when it ſhall pleaſe the 
Father 1d Him, and BY Him, to reconcile oll things 
unto Himſelfò, then, ſaith St Paul cometh the end, i. e. 
E 2 | the 
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If we refer to the xxi. chapter of the Revelations, St. John 
there tells us, that he ſaw ** a ne- Heaven and a zew Earth; 
for the irt Heaven and the fir Earth was paſſed away, and 
there was no more Sea: and he likewiſe heard a great voice out 
of Heaven, ſaying, *+ The Tabernacle of God is with men, 
and he will dwell with them, and they ſhall be his people : and 
God himſelf ſhall be with them, and be their God: and God 
ſhall wipe away all tears from their eyes, and there ſhall be no 
more death, neither ſorrow, nor crying ;” neither ſhall there be 
any more pain, for he that ſat upon the Throne ſaid, Behold. I 
make (not I have made, but I make) all things new. Now he 
that would attempt to ſpiritualize this zew Heaven and new 
Earth, utterly confounds the ſenſe, as St. John tells us exprefſly, 


ral Death, he came to put a period to that, which had then no 
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the end above referred to, when he ſhall deliver up the 
kingdom unto his Father, that God may be all in all. And 
I put this down as an infallible rule, Every ſcripture 
is to be underſtood in its moſt plain and literal meaning, 


except that meaning be contrary to the nature of things, 
or 


— 
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and without any ambiguity, that he ſaw a new Heaven, and 
a new Earth; and that we might diſtinguiſh, or be at no lofs to 
know what he meant by this new Heaven and aer Earth, and 
that it was a real literal Heaven and Earth, which St. John 
meant is manifeſt, as he diſtinguiſhes it from the fir Heaven 
and firſt Earth, by informing us that there was no more Sea. 
But the greateſt difficulty is to know or find out what people 
theſe are, whom God will come down to dwell with AFTER the 
World is deſtroyed by fire, as it is evident St. John is now ſpeaking 
of a REVOLUTION that muſt take place AFTER the firfl Heavens 
and firſt Earth were paſſed away. For, ſaith he, I heard a voice 
out of Heaven faying, that they fhall be his people, and God 
himſelf ſhall be with them, and be their God, (which plainly im- 
plies, that God had not been with them as their Gop, till now,) 
and ſhall wipe away all tears from their eyes: (But if theſe 
people had been the Saints, . then God came to do that which 
had been done before). And there ſhall be no more Death, nei- 
ther ſorrow nor crying.” But what Death is heremeant? if a tempo- 


exiſtence; if ſpiritual Death, then theſe people which God came 
now to dwell with and be their God, cannot be the ſheep which 
flood on the right hand, in the laſt and general Judgment, nor any 
who had been converted in time, as they then paſſed from Death 
unto Life, But who then can it mean ? 'St. John tells you, it 
is them who were full of pain, ſorrow, and crying; which God 
came to put an end to: it was them who were inveloped in 
Death, which Death he came to deſtroy ; it was them who were 
immerged in tears by reaſon of pain, both of body and mind. 
But the Friend of finners came to wipe away the effects, by re- 
moving the CAvsE ; “ for he that ſat upon the throne faid, Behold 
I make all things nexv !” You will obſerve St. John reprefents the 
voice as ſpeaking in the future tenſe throughout. | 
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, or contradicted by ſome ſtill more plain Scriptures. 
| But if this is not the caſe, if the plain literal meaning 
: of this paſſage is not contrary to the nature of things, 
» nor contradicted by any ſtill more explicit, then are we 
: to adopt the plain meaning of the text, But if we adopt 
r endleſs miſery, Chriſt never can give eternal life to all 
D that the Father hath given unto him. And he will loſe, 
finally, and to all eternity, a number of the ſouls which 
d he has made, and whom the Father gave him, and with a 
wn deſign (as he teſtifies) that none of them ſhould periſh. 1 
* cannot therefore believe at preſent the doctrine of never- 
en ending miſery; not only becauſe it appears to me to mili- 
4. tate againſt the nature of God and the Spirit of the 
Goſpel, but alſo againſt all practical religion. God has 
og commanded me to pray, for all men, even mine ene- 
ens mies, that they might be ſaved ; yea, and to pray for it 
ice without doubting; and to love all men even as myſelf; 
a but would God have impoſed theſe commands, if he did 
im- J | 3 
w,) never intena to ſave all men, but will actually hate the 
eſe major part of mankind, and that to all eternity? I am 
ich commanded to forgive all men; yea upon pain of his 
mm diſpleaſure, if I do not. But the doctrine of endleſs 
m— Damnation teaches me that God will never forgive all 
ame men ; and ſhall 1 be more merciful than God ? But is 
aich not this doctrine contrary to thoſe feelings and temper of 
** ſoul which the Lord gives us at converſion; when we 
+” bs experience the grace of God in our hearts, we then love 
God all men, wiſh well to all men, and long for the ſalva- 
din tion of all men; and had it been in our power would 
5. have actually brought all men to IESsUs Chriſt. But 
, EY this diſpoſition we received from Gop, how then can 
hold endleſs miſery be true? for if the ſervant be not above 
s the 


his maſter, nor the ſtreams more ſweet than the fountain 
. from 
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from whence they flow, if the antepaft of God's Love be 
a foretaſt of his diſpoſition, then it is evident from our 
own ſenſibility, that the diſpoſition of the ſupreme mind 
muſt forever be diſpoſed to forgive: nor do I fee, upon 
the ſyſtem of endleſs miſery, how we can reconcile the 
word of God with his ways? Weare told, „his ways 
are equal and his judgments according to our works''— 
But can there be ſuch a difference between the worſt that 
is accepted and the beſt that is rejected, ſo as to render 
the former infinitely happy and the latter infinitely 
miſerable, and that without any alleviation to all 
eternity ; and this upon the ſuppoſition of being rewar- 
ded or puniſhed according to our works, eſpecially if we 
allow our Saviour to take notice of works done by them 
who believe not, which was the caſe with that young 
man who told our Saviour, „ all theſe have I obferved 
from my youthò:“ on which our Saviour beholding him, 
we are told, loved him: no doubt, on that account. Now 
if all works that are good in themſelves render us pleaſ- 
ing and acceptable to God as far asthey go, then all 'im- 
moral actions in the righteous, muſt render them lefs pleaſ- 
ing and agreeable to their judge, and upon this account 
muſt render the diſproportion of theſe two characters 

much 
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95 I heard a reverend Doctor the other day tell his 9 


tion, that the juſt miſſing Heaven was the very cmphaſis of dam- 
nation; and by the ſame parity of Reaſon we mult conclude 
that the juſt gaining Heaven is the very Emphaſis of Salvation. 
1. e. the penitent thief who was crucified, is now much more 
bappy than Abraham, or St. John: and this Young Man, who 
lacked but one thing, is much more miſerable than * with all 
his WO crimes, 
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much leſs than the ſyſtem of endleſs miſery will admit. 
But if inſtead of puniſhing with endleſs miſery them who 
lack only one thing, every man is puniſhed according to, 
or in proportion to his works, ſuch an one will be con- 
ſigned not to endleſs miſery, but to a far more ſevere Dif- 
penſation, which inflifts, miſery without mercy, until ſub- 
dued and overcome, or as St. James has it, till mercy re- 
joiceth againſt Judgment. 

And indeed, when we take a ſurvey of the Almighty's 
plan, we ſhall ſee all his works harmonize in the moſt 
complete beauty and order; but if we view it in detach- 


ed pieces, we ſee nothing but anarchy and confuſion, falli- 


For in- 
when God created man his den was only goed, 
viz, that he might glorify Him in time, and be happy 
with him for ever. But how is the God of wiſdom diſ- 
appointed! for notwithſtanding he only intended good, 
and created man in a manner moſt likely to promote that 
end, yet for all this, much evil has inſued. It appears 
therefore, that the End and deſign of GOD in this re- 
ſpect is not anſwered, for man is not happy but unhappy, 
and the major part muſt ſuffer the moſt excruciating pains, 
and that for evermore. Now if man had not been creat- 
ed, this evil could not have happened: man had eſcaped 
theſe glaomy regions of everlaſting and intolerable deſpair. 
It appears therefore upon the whole, that the creation of 
man terminates in more evil than good. if "5G: 
Thus whilſt we view the ways of God with Men 
through theſe falſe Mediums, without taking the whole 
plan under confideration, we miſerably mar the ways of 
Jehovah, both with reſpect to his Creation and Redemp- 
tion; for though Gop intended nothing but good when- 
he created Man, yet what was intended for the beſt has 
proved to many the greateſt evil. And though God was 
| FE pleaſed 


ble in all its ſcenes, aud falſe in every poſition. 
ſtance : 
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pleaſed to mend, what man had marred, in ſending his 
Son to die for a loſt world, yet this has proved deficient 
alſo, as it does not mitigate, but aggravate the miſery 
of the greateſt part of the world, and that to all eternity 
Tis true Mr. WEsSLEY in his Sermon on the Love of 
God to fallen men, has attempted ro vindicate the ways 
of God with men: for when ſpeaking of Adam's Sin, 
he ſays, It cannot be denied that it frequently glances 
from Adam to his Creator,” for, ſays he, © have not 
et thouſands, even of thoſe that are called Chriſtians, 
< taken the liberty to call his mercy, if not his juſtice alſo 
& into queſtion on this very account. Some indeed have 
<« done this a little more modeſtly, in an indirect manner, 
but others have thrown aſide the maſk and aſked, did not 
&« (God foreſee that Adam would abuſe his liberty ? and 
did he not know the baneful conſequences which this 
«© muſt naturally have on all his poſterity ? and why did 
<« he then permit that diſobedience? was it not eaſy for 
the Almighty to have prevented it ?—He certainly did 
« foreſee the whole. This cannot be denied: for known 
“ unto God are all things from the beginning of the 
« world, or from all eternity, as the original properly 
« ſigniſies; and it was undoubtedly in his power to have 
„prevented it. But it was known unto him at the ſame 
e time, that it was beſt, upon the whole, not to prevent 
it. He knew that the evil reſulting from the former 
„Was not, as the good reſulting from the latter, even 
„ worthy to be compared with it. He ſaw, to permit the 
Fall of the firſt man was far beſt for mankind in gene- 
tc ral; that abundantly more good than evil, would accrue 
& to the poſterity of Adam by the Fall; that if Sin a- 
« bounded thereby over all the earth, yet Grace would 
& much more abound, yea, and that to every individuat 
e 4 20s en of 
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of the human race, unleſs it was his own choice.” But 
how Mr. Meſiey could make it appear, that God, by per- 
mitting the Fall, ſaw it beſt for mankind in general, upon 


the ſuppoſition of ENDLEsS MISERY, I know not; eſpe- 


cially if we allow, that God at the ſame time foreſaw the 
conſequences of the Fall, that it would naturally involve, 
nine tenths of the human race in irremiſſible miſery, But 
Mr. W:/ly's benevolent heart ſtrives to get over this by 
ſaying, they might have been otherwiſe, had it not been 
their own choice}. But did not God foreſee man's choice 
as well as his Fall? did he not perfectly know that moſt 
men would chuſe death in the error of their life, and that 
this would be the natural conſequence of the Fall? how | 
then could God know that permitting the Fall would 
ultimately be far beſt for mankind in general? But 
you'll ſay, if man chuſes miſery, that choice is not God's 
fault, he might have choſen happineſs, and been happy. 
God's foreſeeing man's miſery did not neceſſitate that mi- 
ſery, I allow. But to illuſtrate this a little more parti- 
cularly, let us draw a fimilar compariſon :—I ſee a blind 


man paſs by me in a direct line, upon a tremendous preci- 


pice ; I ſee him tumble down; in conſequence of which 


he is daſhed to pieces. Yet my ſeeing this did not neceſſi- 


tate his fall, I allow : But will any one ſay it was not in 
my power to have prevented it; and by not preventing 
it, had I that love, pity and compaſſion for him which I 

{RS | ought 
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t To convitice the world that I ſtill retain a cordial eſteem 
for the memory of that good man, I ſball ſubjoin at the end of 


- this Treatiſe a few verſes I wrote ſome days after his death, 


whom l have reaſon to believe died firmly perſuaded of a Gene- 
ral Reſtoration, © * 925 
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ought to have had ? Now God ſaw every impenitent ſin- 
ner falling into hell before he created them; and might 
he not have prevented this by denying them exiſtence ? 
and would not the deprivation of happineſs have been a 
leſs evil than the actual infliftion of never-ending miſery ? 
But if God did not deny exiſtence to ſuch men, when he 
well knew that by giving exiſtence, the conſequence would 
be never-ending miſery, can it be ſaid that he manifeſted 
his Love in this in/lance to ſuch ? or did he intend their 
final happineſs, by giving them exiſtence ? I ſay, is this 
the characteriſtic of that Gop. who is loving to every 
man, and whoſe mercy is over all his works ? No, veri- 
ly. It appears therefore, that theſe queſtions cannot be 
anſwered, if we admit God's "abſolute fore-knowledge, and 
man's endleſs miſery. From hence we ſee what miſerable 
work is made with the ways of God with men, ſo long 
as we admit evil to ſupercede the defigns of God : . but 
however we may miſtake, ſtill 


He that pervades the univerſe, and who 
At once beholds all paſt, and future too, 
He could not err; whoſe penetrating fight, 
,"_ all theſe movements GRACIOUS, JUST and RIGHT: 


1, mean all that hath immediate rolatiog to God. If then 
we admit that God well knew what uſe man would make 
of exiſtence at the time he gave it, and in what manner 
moſt men would receive the mercies of Redemption offer- 
ed by his Son, yet God alſo foreſaw that theſe natural as 
well as moral evils, ſhould be made ſubſervient to greater 
good, and exactly harmonize with the plan of Creation, 
Redemption and Providence. Now, as infinite Wiſdom 
thought fit to create man in his own image, a free agent, 
indued with Os underſtanding, ; and wil with libery 
0 
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to chuſe the good and refuſe the evil, that he might be 


at capable of greater rewards, by performing a free and yo- 
'f luntary obedience, But if God had created man without 
2 any of theſe nobler powers, and led him by natural in- 
o ſin, like the brute creation, it is certain though natu- 
he ral evil might, yet moral evil never“ could have been 
1d introduced into the world* : for as the nobleſt creature 
ed of God's creation, muſt be capable of the moſt ſublime 
eit good, ſo is he ſuſceptible of the moſt intenſe evil: the 
his ſting of moral evil is therefore the natural conſequence 
ery of man's deprav'd intelligent nature, and can only be 
ri- inflicted upon beings capable of reaſon and reflection; 
be now, as ſuch beings can only reap any benefit thereby, 
and they are graciouſly given by God, the giver of all good, 
ible not to torment forever: For if man was as incapable of 
ong improving by them as the brute creation, they would 
but not be inflicted, neither here nor hereafter, any more 
than they are inflicted upon the beaſt. But the reaſon 

why they are inflicted upon man, either in this world or 

in that which is to come, is this, (and I think the only 

proper reaſon that can be given:) becauſe man is capable of 

aur: improving from the ſame. For it ſtrikes me, whenever man 
on becomes iprapeble of improving, from the pains ariſing 
— from moral evil, he at that time becomes incapable of 
AS being afflicted by them : for being once deprived of intel- 
Mor lectual reflection and foreſight, no evil can ariſe from 
15-5 them; the fountain being thus ſtopped, the ſtreams of 
3 courſe muſt ceaſe, It therefore follows, ſo long as man 
on, continues an intelligent being, ſo long i is he capable of 
F2ü _*'. -, improving 
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By moral evil, I mean any ſorro or pain that ariſes conſe- 
quent upon it. 15 | 
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| (namely in the days of Noah) “ Were diſobedient.“ | 
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improving from moral evil; and ſo long as God inflifts 
moral evil, it muſt be in order to produce a reformation ; and 
it ſhall certainly prove effectual, when given in ſuch a 
degree and proportion as infinite wiſdom ſhall ſee fit. 
Then ſhall we fee the jarring ſtrings of diſcord +join in 


harmony, when all things are brought into ſubjection 


unto him that ſubdueth all unto himſelf. 


If all the Laws of equity demand 
That vice and virtue, from th' Almighty hand, 
Should due rewards and puniſhments receive, 
And this by no means happens whilft we live: 
It follows, that a time will ſurely come, 
When each ſhall meet their well-adjuſted doom 
Then ſhall the things, which now to human ſight 
Myſterious ſeem, be ſeen in perfect light :— . 
One ſyſtem of conſummate Grace and Love, 
God's plan to all eternity will prove. 


And indeed this appears to me as evident from «ſcripture 


as from Treaſon and the nature of things. For if this be 
not the caſe, if intelligent beings are not capable of 
improvement by the reflections that ariſe from moral 
evil, why did the Godhead of our Saviour when ſepar- 
ated from his manhood, go and preach to thoſe diſem- 
bodied ſpirits that were diſobedient in the days of Noah ? 
for I defy all the art and ſophiſtry of any man to make 
any other proper ſenſe of St. Peter's words, when ſpeaking 
of the Death of Chriſt, . Chriſt alſo having once ſuffered 
for ſin, the juſt for the unjuft, that he. might bring us to 


God, being put to death in the fleſh but quickened by 


the ſpirit; by” (or in) „ which” (ſpirit) “ alſo he went 
and preached unto the Spirits in Priſan, which ſemetimes” 


But 
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But moſt of our modern 3 ſuppoſe, by Preach- 
ing is here meant CHRIsT's Spirit in Noah before the. 
flood. But this isa forced interpretation, and contrary 
to the plain meaning of the text; for St. Peter expreſſly 
informs us, that Chriſt after his death went in the Spirit, 
and preached unto the ſpirits in priſon, unto thoſe very, 
ſame ſpirits which the long-ſuffering of God waited for 
or preached unto) in the Days of Noah; and that we 
might be at no loſs to know why, or for what reaſon 
Chriſt went and preached to theſe diſembodied ſpirits, 
St. Peter further informs us, that they might be judged 1 
according to men in the fiſh, but live according to God in W 
the ſpirit. Now if they had had no other body or nature 
than human, was it paſhble they could be judged any 
otherwiſe, but according to men in the fiſh and it is plain 
St. Peter could not mean Chriſt's Spirit preaching, by 
Noah to them before the flood, becauſe no change at p 
that time took place in them; and if endleſs miſery be 

” 
true, never will, But by making uſe of the word s0ME- 
TIMES, he muſt mean (according to the general and proper 
import of the expreſſion) that a change had already taken 
place, But for further particulars on this paſſage, I refer 
the reader to Mr, WixcuesTeR's Thirty-fourth Lecture, 
in which he will find the Reſtoration proved beyond the 
poſſibility of a diſpute, and every objection that can be 
brought againſt it fully anſwered. But alas! how natu- 
ral is it, when-men eſpouſe any particular ſet of opinions, 
to force every. ſcripture to ſpeak the ſenſe of their own 
hypotheſis l It is ſo in this paſſage : Man baving been 
taught from his youth, that whoſoever dies in his fins 


muſt remain loft forever, that there is no repentance in 
the grave, and the like, he therefore takes it for granted 
that all oP that militate againſt his opinion muſt 
| : n 7 | have 
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have ſome metaphorical or myſtical ſenſe put upon them ; 
and by theſe means the Word 6f God is brought to 
ſupport ſentiments totally repugnant to each other. But 
1f men would always take the plain, literal meaning of 
the text, whenever the nature of the ſubject will admit 
of it, (except ſome ſcripture ſtill more explicit contra- 
dits it) how would the Scrintures be brought to harmo- 
nize, and man become nivre open to conviction, and 
more ſuceptible of inſtruction! 
I ſhall only inftance in one other opinion, which 
generally prevails, and that is, the Reſurrection and laſt 
Judgment. And is it not almoſt univerſally believed that 
the Reſurrection, laſt Judgment, and great Conflagra- 
tion ſhall commence nearly at one and the ſame time; 
and yet nothing is a greater miſtake : and this miſtake 
is occaſioned by implicitly helieving a popular opinion, 
without thoroughly inveſtigating the Word of God. 
Nov, faith St. Paul, is Chriſt riſen from the dead, 
&« and become the firſt fruits of them that ſlept :—But 
« every man in his own order: CRHRIST the Firſt- 
fruits, afterwards they that are Chriſi's, at his coming. 
„For this we ſay unto you, by the word of the Lord, 
cc that we which are alive and remain unto the coming 
* of the Lord ſhall not prevent them which are aſleep 
* (in the Lord). For the Lord himſelf ſhall deſcend 
& from heaven with a ſhout, with the voice of an Arch- 
* angel, and with the Trump of God; and the dead in 
« Chriſt ſhall riſe firſt; then we which are alive and 
remain ſhall be caught up together with them in the 
te clouds, to meet the Lord in the air, and ſo ſhall we 
« ever be with the Lord.“ 1 Theſſ. iv. 15, 16, 17. 
Then, ſaith St John, „I ſaw the Souls of them that 
were beheaded for the witneſs of 'Jeſus, and for the 
_ | & word 


. 
word of God,” (i. e. the dead in Chriſt, which St. Paul 
has told us muſt be raiſed firſt) << _ they lived and 


*« reigned with Chriſt a thoyſand years.” But faith he, 
the reſt of the dead,” (i.e. the wicked) c liveth not again 
© until the thouſand years be finiſhed. This is the FIRST 
© Reſurrefion, Bleſſed and holy is he that hath part in 
© the firſt Reſurrection, on ſuch the ſecond Death hath 
no power, they ſhall reign with Chriſt a thouſand 
« yearsh.” Then when the thouſand years are accom- 
pliſhed, Satan ſhall be looſed out of prifon, and ſhall be 


permitted to deceive the Nations, and make war with 


the ſaints, and incompaſs the camp and the beloved city 
(i.e. the holy ſouls which the Lord had raiſed from the 
dead) until fire came down from God out of Heaven 
and devoured them. Then, after theſe ſcenes had taken 
place, and not before, St John proceeds to deſcribe the 
laft Reſurrection and general Judgment in the moſt grand 


and ſublime manner; for, ſaith he, * I ſaw a great 
„ white throne, and he that ſat on it, from whoſe face 


« the earth .and the heavens fled away, and there was 
te found no place for them. And I ſaw the dead ſmall 
« and great ſtand before God; and the Books were 
ce opened; and another Book was opened, which is the 
© Book of Life; and the dead were judged out of thoſe 
things which were written in the Books, according to 
« their works.” 


It 


— 


8 They who ſay the rt Reſurrection only means our conver- 


fion and 1s to be ſpiritually underſtood, utterly ſubvert St. John's 
meaning, and totally confound the ſenſe of the whole paſſage: nor 


does the firſt Reſurrection fignify either more or leſs oO a liter- 


al Reſurrection from the Grave. 
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St. Paul and St. John, that there will be two Reſurrec- 


underſtand what is meant by the Book of Life, for, ſaith 


before God; and the Books were opened, and ' another 


Dead in CHRIST, roſe at our Saviour's firſt deſcent upon 


Book of Life at the beginning of the Millennium, ſhall 


no occaſion for their Reſurrection, as their ſpirits had 


_ amongſt men for ſome grand and ſignal purpoſe, it is his 
will that his ſaints appear with him in the ſame manner. 
But if all the ſaints muſt thus enjoy their Saviour during 


| ( 48) 
[if appears therefore, according to the prophecies of 


tions; the firſt will commence at our Lord's defcent upon 
the earth, i. e. all the righteous muſt then reign with 
Chriſt a thouſand years, during the Millennium, upon 
the earth: after that, the laſt Reſurrection and final 
Judgment of both Small and Great ſhall take place; 
and this, we are told, will be a thouſand years AFTER the 
firſt Resurrection. But there ſeems to be a difficulty to 


St. John, I ſaw the dead, both ſmall and great, ſtand 


Book was a, which ts the Bock of Life.” Now St. Paul 
informs us, that all the Righteous, which he calls the 


the earth, and of courſe left none but the wicked behind 
them. And if it be true, that during the time of the 
Millennium, none of the Righteous ſhall be deprived of- 
the preſence of their Lord, but ſhall reign with him a 
thouſand years, — it muſt therefore appear, if theſe things be 
true, that ſome who had not their names written in the 


have their names written in it at the cloſe of it, or there 
could have been no Book of Life opened. Now it is clear 
to me, if any, of the Righteous (by the Righteous, 1 
mean jubeated Spirits) might haye been deprived of the 
perſonal enjoyment of their Lord, then there had been 


enjoyed him long before that period: But as our Saviour 
chuſes to appear perſonally once. more upon earth, 


the 
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the Millennium, then it is evident none ſhall die during 


that period. But if none die, then it is as evident that 
ſome of the unrighteous have found merey during that 
period, as ſome of their names will be ſound written 
in the Book of Life. FS 

TI would therefore requeſt all my readers; before 25 
condenin, firſt to examine; and if upon an impartial ex- 
amination they find theſe ſentiments repugnant to Serip- 
ture, Reaſon, and the Attributes of God, and can 
undeniably prove that never · ending torments are conſiſtent = 
with the nature and perfections of JzHovan, then paſs 
ſentence : nevertheleſs let it be with caution and difcre= 
tion, always conſidering that that paſfion apt to puniſh” 
and unwilling to pardon, is far from goodneſs, and 
deſtitute of that charity which never faileth. | 

1 now proceed to conſider ſome of the queſtions | 


propoſed by the Calviaiſts, which I think cannot be an- 
| ſwered-on Arminian principles. If any doQtine oppoſe 


any of the known Attributes of God, however ſtrongly it 


may appear ſupported by Scripture, 1 it ſhould be rejected; 
for the Scriptures which ſcem to favour it, muſt be either 


tranſlated wrong, or miſunderſtood : To which ſtandard” 
and by which rule (ſays the Calviniſt) we are heartily 
willing all our doctrines ſhould be reduced and tried, 
believing” our do&rines, rightly ſtated and explained, 


_ coincide with the perfection of God. Now from a 


Being that is goodneſs in the abſtract, nothing but 


Good can proceed. From beings who ate in a ſtate” 
of probation, arid have'ſome traces of Good mixed with 


much Evil, Good and Evil may proceed. 

Theſe firſt principles being premiſed, I proceed to 
attend the Calviniſt upon the perfections of God; aud 
han. with chat of hi Love. What kind of Lhe.” 

G T ſays 
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ce ſays he, muſt that be, which does not effectually ſecure 
te the ſalvation of one perſon? it cannot be that Love 
<< which God bears to his own people, which is produe- 
« tive of their eternal ſalvation: whereas, according 
<« to the univerſal ſcheme, God loved Peter no more 
than he loyed Judas; nor the Saints that are now in 
c heaven, any more than thoſe that are now in hell. 


© No,: they were all loved alike, and equally redeemed , 


« by the Blood of Chriſt, Nor is it that Love of God 
< which is, immutable, invariable, and unchangeable ; ſince, 
according to the, Arminian ſcheme, God loves man 
«© with ſo intenſe a love at one time, as to give his Son 
<< to die for them, and wills that they ſhall be ſaved; 
* and now this love is turned into hatred and. wrath 
ce againſt them, and he deterinines to puniſh them with 


<< everlaſting deſtruction j what. ſort of love muſt this be 


<« in God, not to ſpare his own Son, but to deliver him 
<< unto death for all the individuals of mankind, for 
ce their redemption ? And yet multitudes of them he 
<« does not ſo much as fayour with the holy Scriptures, 
<« or with a preached Goſpel, to inform them of this 
Redemption by Chriſt, but ſuffers them to live and 
5s die in ignorance and unbelief, Such love as this muſt 
« ſurely be unworthy df the God of Love l“ WE 

Part of theſe Queſtions will, not be eafily anſwered 
upon Arminian principles. But let us hear the anſwer : 


** Gob loveth righteouſneſs and hateth iniquity, invaria- 
cc bly, unchangeably and for ever.“ Granted. But, 


6 (ſays the Arminian) the Query is, whether no poſſible 


change in the creature may bring on a change 


in the behaviour of God towards him? and if ſo, 


« whether this change of conduct towards the creature 
cc argues any reaſonable impeachment of his love or un- 


* 


WY ey * changeablengſs 


we: 0,4 AS . no. 


AY 
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n 

ce changeablenefs 1 apprehend not: provided YA 
intentions continue the ſame. Y He now proceeds ti to iluſ; | 
trate his meaning, by Scriptural facts, « Tt is ſaid of 
“God, with reſpe& to the Jews in the wildernefs,” 

te In his love and pity he bare them, and carried them all 
* the Days of old :—of the ſame perſons, at another 
« time, it is ſaid, He ſware in his wrath that they ſhould 
e not enter into his reſt. — God loved thei once; for 
<« their rebellion he rejected them afterwayds : doth this 
wy impeach. his unchangeable love 2 If it does, the Cal. | 
te viniſt is as much obliged to account for 3 it as I am.” 
He certainly 1s : but neither ohe nor the other can 462 
count for it, provided the rejection here mentioned 
ſuppoles a final one, which their own principles allow. 
For if God the Son created a world of intelligent beings 
purely with an intent to make them happy for ever, (and 
this muſt be granted, without God be the author 'of 
evil) arid after they had forfeited his favour, he ſo loved 
them as to give his Son to die for them; and after all 


this, the major part of this world he will puniſh—with wo 


, 
: OTHER DESIGN but to make them miſerable for ever: 

1 if this does not imply a change in the Deity, I Ty 
* confeſs 1 know not the meaning of words. If it be ſaid 
; God's i intentions were conditional: man was to be re · 
F warded according to his works. God's promiſes and 


threatenings I allow may be conditional, but his intentions 
cannot: : as a conditional 3 intention depends upon a con- 
ringent event, and implies an imperfect knowledge of 
what might happen, and therefore cannot be imputed to 
God. But if God puniſhes intelligent ' beings with A 
view to make them better, and their future torments is 
only a inean to a certain end, then the inflicted puniſh- 
ments as well as the conferred bleffings are reconcileable 
do, and-both"harmoniſe with the unchangeable love of 
Dm". bee God 


{( © ). 


God to mankind, and it appears to me impoſſible to recon- | 


cile Scripture | or yindicate the unchangeable Love of 
God without it: —For, as the Arminian obſerves, © from 
a Being who is goodneſs in the abſtraft nothing but 
; « good can proceed. ” Now if nothing but good can 
proceed from God, his intentions muſt be good when he 
created 1 man. But if goodneſs was the intention of God 
towards man, when he firft created him, Is it poſſible 
that an infinite evil could ever happen to man without 
impeaching his wiſdom and foreſight ? and if an infinite 
duration of torments is not an infinite evil to them 
on whom it is inflicted, I know not what is. But 
cc Chriſtian Divines (ſays the Arminian) are generally 
4 agreed, that thoſe unhappy beings (meaning the Devils) 
ce were once glorious angels in Heaven; and Jude af- 
46 firms, that they were © the angels that finned ;” they 
tc were the objects of God's Love; they are not fo now, 
| © but they are the objects of his wrath in hell. Does 
<« this militate againſt the unchangeable love of God ? 
<« If it does. not, then this kind of argument againſt 
60 Arminianiſm i is very harmleſs, and leaves them in full 
. poſſeſſion of their cauſe.“ | 
What I meant to obſerve concerning theſe unhappy 
beings, I have already ſaid in my preface, to which I re- 
fer the reader. 1 ſhall only here make a remark on. St. 
Paul's epiſtle to the Coloſſians, chap. i. 20. cc And haying 
« made avg through | the blood of the Croſs, by Him 
T whether they be things i in a Fand. ps THI 165 *. „0 
« Ex.“ Now I would aſk, What are thoſe things in 
Heaven that need reconciling to God, if they are not 2 
very things that the Lord Jeſus created in Heavep, 
who kept not their firſt eſtate ?. But let us return to 15 
plauſible anſwer, or rather embarraſſment, which is ſup- 
| , _ poſed 
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ſurmount. 0 
But this prodigious difficulty al 5 though God's 
conduct and diſpoſitions may vary, (the ſame as à prudent 
parent's might with reſpect to his only ſon) yet his Love 
continues unchangeably the ſame, though not upon Ar- 
minian principles 3 for if the devils were once the objects 
of his love, but are now the objects of his wrath in hell, 
and muſt be ſo for ever, then it appears the original 
deſign and purpnſe of God is changed from Love into ha- 
tred. And if ſo, there muſt be an eſſential change in 
he Almighty. And until this author can prove that 
Love and Hatred are ſy nonymous terms, and mean one 
and the fame thing i in. God, I muſt ſtill believe iĩt. But 
Ie he be ſo i ingenious 2 as to prove this, then he muſt further 
prove, that they muſt have the ſame effect: and when 
Whis is proved, the conſequence is plain, there can be 
10 difference between angels in Heaven, and devils, in 

Pen; between that ſentence, ** Depart ye curled, 4 
Wome ye pleſſed! 20 N 
W But, ſays the Calviniſt, This eee 1 | 
C highly reflects upon the Miſdom of God: for where is 
his wiſdom in forming a ſyſtem in which he fails in 
nis end? there muſt be ſome deficiency in it; a want ; 
of wiſdom to concert a plan which is not or cannot be 
carried into execution, at leaſt as to a conſiderable part 
of it, Should it be aid, that the failure is owing to 
ſome men not performing the conditions therein te» 
quired z it ſhould be obſerved, either, that God did 
know, or he did not know, that theſe men would 
perform the conditions required. If he did not know ? 
this imputes the waht of knowledge in God; if he 
* knqw they would not perform the. Fogdtions required, 
where 


J. 


cc where is his wiſdom in providing a Redemption and 


this rea 

66 Salvation for them which he rnd ors ROE Would be und « 
< of no ſervice to them?“ PAS, telliger 
'"Now in reply to cheſe, the Reſpondent runs over the FIRES 
ſame arguments which he had advanced before, namely 6 3 


what a number of gracious promiſes were made to the 
Children of Tſrael, and theſe promiſes feemingly couch' 
under abſolute terms, that they ſhould poſſeſs the promiſed 
land; nevertheleſs none of them to whom the promiſe was 
originally made, are put in poſſeſſion, ſave Two. Again, 
how Adam and Eve were created holy and happy, as well 
as the fallen Angels, but they alſo fell. And now, ay; 
the Arminian, I retort this dilemma back upon himſelf, 
and let him get clear of it if he can, „ Either God did 
know, or he did not know, that theſe men and angel; 
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© would not perform the conditions required of them; iſ an. A 
ic he did not know, it implies want of knowledge; if be Goo 
ee did know, where is his wiſdom in providing thoſ his Na 


<« bleſſinge which he knew * 9 be of no 
cc ſervice ?”? 

ut let me obſerve, that ſuch an anſwer as this only 
brings the Replyer into as great a dilemma as the objec- 
tor ; for inſtead of a proper anſwer, theſe abſtracted Quo- 


end: 
counta 
order t 


ceed, ; 


rules 
tations only ſet the Inſpiration of the holy Seripture ARES? 
againſt the Attributes of God, and ſuppoſes that what "OW 
God has ſaid in one place has force enough to ſet aid "WI 


what he has ſaid in another. But ſuch a ſolution embar 

rafſes the ſubject, and renders it more dark than it "found 
it: For if it proves any thing, it proves this, that the 
de/igns of God may be defeated by a contingent event i 


lemnee 
his co 
Laws, 


accour 
the creature. But we ſhould conſider, there is an ab pronoi 
as well as conditional promiſe : now the _] one tranſs 


may be broken conſiſtent with God's immutability ; : Wfary $0 
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this reaſon, becauſe conſiſtent with infinite wiſdom it was 
found moſt to the glory of God to make man a free in- 
telligent agent, capable of being govern by Laws ſuit- 
able to his own nature, neceſſarily infofced by. certain 
rewards. and puniſhments, and though God neceſſarily 
forcsaw that theſe laws would be broken by moſt, yet it 
was as neceſſary (whilſt in a ſtate of probation) that 
theſe laws ſhould be inforced by certain promiſes. and 
' threatenings, in order that he might be juſt in Judgment, 
Sams well as the Juſtifier of him that - believeth ; That 
wel thou mighteſt be juſtified, (ſaith David) when thou 
ia « ſpeakeſt, and be elear when thou judgeſt. And this 
mm reconciles that ſeeming contradiction between God's 
K * foreknowledge and man's ſtate of probation: for, ſay 
angel ſome, why. was man put into a ſtate of probation, if that 
_ te was determined prior to ſuch a tryal ? 5 
oo 1 Go did certainly make Man with an intent to glorify 
hol his Name, and doubtleſs; he will ultimately anſwer that 
> wu TE Nevertheleſs it was neceſſary he ſhould (as an ac- 
countable and free agent) be put under certain Laws, in 
order that the great Lawgiver of the Univerſe might pro- 
ceed, at the laſt and general Judgment, according to the 
rules of Equity and Juſtice, in pronouncing ſentence. 
according to every man's works; and this could not be 
done, according to the idea we have of Juſtice, without 
ſuch a ſtate of trial; as no criminal can be legally con- 
demned without firſt being found guilty by the Laws of 
his country, Now, without man be put under ſome 
r Lass, or ſtate of trial, he cannot be accountable; if not 
3 accountable, no Judgment can proceed, or ſentence be 
195 pronounced: for where there is no Law, there can be no 
4 So tranſgreſſion. Therefore we ſee it was abſolutely neceſ- 
 "Y 59 put accountable free agents under certain reftric- 
n | wor tions, 
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tions, and ſubject to certain Laws: Nevertheleſs this 


does not prevent the din or intentions of Gop from be- 
ing a&compliſhed. No: the very ſentence pronounced 
upon the guilty, and the infliction of that ſentence, is 
only à means to accompliſh” that end. It therefore ap- 
pears,” thoſe promiſes and threatenings which are abſo- 
Iutely foreſeen, will not be broken, or they could not be 
thus foreſeen. Neither is God's Fore-knowledge the 
cauſe of the End thus foreſeen; this, on the other hand, 
would ſupercede Man's Free- agency. No: Go, as 
omnĩſcient, cannot. but know every thing: yet Gop's 
foreknowledge of · future events does not make them ine- 
vitably certain in themſelves, bur ſtill leaves them con- 
tingent; as Gon not only ſees the Event, but every con- 
tingent oircumſtance which leads to that event, together 
with the antecedent cauſe of thoſe circumſtances. And 
though the Event be certainly foreſcen, yet every con- 
tingent action which leads to that event, as well as the 
cauſe of thoſe' contingent actions, is as much foreſeen; 
and as they depend on a Will ar liberty, that well might 
have acted otherwiſe. Therefore the uncertainty, as well 
as the certainty of every event which depends upon free- 
agency muſt be equally foreſeen, and that at the fame 
time, by Him that is omniſcietit. 

But to make this ſeeming” difficulty ſtill more clear 
and intelligible,” I ſhall be hete a little more particular; 


becauſe ſome men, yea men of great learning and ingenui - 


ty have been diſputing this point for ages, namely, How 
God's certain foreknowledge of future events can be 
conſiſtent with Man's free agenry. But if God's fore- 
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tainly foresce that ſuch a forgery, treaſon, ' or murder, 

attended with ſuch and fuch circumſtances, will infalli- 

bly terminate in the death of the culprit ? Now if a mere 

worm of the earth is capable of diſcerning that 'ſuch and 
ſuch cauſes will certainly produce ſuch arid ſuch” effects, 
and that ſuch and ſuch effects will as certainly iſſue in 
ſuch and ſuch conſequences ; I ſay, if a mere worm is 
capable of comprehending this, how much more that God, 

who is capable of comprehending at one fingle glance 
every cauſe, paſt, preſent, and to come, with every effect 
and conſequence that will attend each cauſe through the 
whole courſe of a man's life? and yet fuch a certain 
knowledge does no more make theſe things thus foreſeen 
unavoidable, than my foreſeeing that ſuch a man will be 
certainly hanged for ſuch a crime, makes his death una- 
voidable. No, my foreſeeing that this man will ſuffer 
death is not the cauſe of that death; nor is it in any wiſe 
acceſſary to it. It is therefore certain that an infallible 
knowledge of future events does not make thoſe events 
phyſically certain, nor does it infringe upon man's free- 
agency. But to leave this ſubject inconteſtable I ſhall 
prove it from our Saviour's own words, where he faith 
to Peter, © Verily I ſay unto thee, that this night before 
the cock crows, thou ſhalt deny me thrice.” Matt. xxvi. 
34. Now I think here is an undeniable proof of Gop's 
foreknowledge, as well as man's free-agency, and both 
reconcileablein this ſingle verſe: For 'tis plain that Jesvs 
CarisT did ſee, not only what was in Peter's heart, but 
what would be there, which at that time did not exi viſt, Now 
if Jesus Cur IST is capable of knowing what will be in 
my heart to-morrow, which hath'no exiſtence there to- 


ncy, | 
it 1. day, he can as well tell what will operate and prevail next 
cer- moor next year, and fo on through the whole courſe of 


H | ga man's 
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a man's life. But has this foreknowledge of God any 
influence on man's actions? No, verily : no more than 
it had on Peter's: for if God's foreknowledge was the 
cauſe of Peter's curſing and fwearing, then it had been 
the eauſe of Peter's Sin, and of courſe the author of 
evil. But as Peter repented and wept bitterly for what 
he had done, it appears that he was conſcious of his own 
actions being the reſult of his own voluntary free-will, 
and that without any previous impulſe or reſtraint. But 

to return : | 
| God ſaid unto the Jews of old, I will be unto you 
a God, and ye ſhall be unto me a people :” I apprehend 
this promiſe cannot be broken. But perhaps you will ſay, 
„This is arguing againſt matter of fact: we have ocular 
demonfterations that they are a fallen and forſaken peo- 
ple; that thouſands have died in their fins and muſt 
periſh for ever!“ I allow in.general every promiſe, as 
well as every threatening which hath a reference only to 
that diſpenſation in which they were given, are condi- 
tional, and the accompliſhment depends upon the beha- 
viour of thoſe perſons to whom they were given, though 
couched under terms of a ſeeming abſolute nature, But 
all prophetic promiſes, given by the order and appoint- 
ment of God, and which have reference to a future 
diſpenſation, cannot be broken; of which this is one, 
and refers to that happy period, when God not only pro- 
miles to bring them into their own land, but to put his 
4% Laws in their minds, and write them in-their hearts. 
« When they ſhall not teach every man his neighbour, 
t and every man his brother, ſaying, Know the. Lord: 
for all ſhall know me, ſaith God, from the leaſt to the 
«c greateſt, 'For I will be merciful to their unrighteouſ- 
s neſs, and their fins and their iniquities I will remember 
| - | 6 no 
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* no more.” All theſe are not only promiſes, but pro- 
phecies of future events not yet fulfilled, but which muſt 
be accompliſhed. And though the Jews at preſent are a 
fallen and forſaken people, yet what faith St. Paul, con- 
cerning them ? Have they ſtumbled, that they ſhou}d 
« fall {finally ? God forbid ! for if the fall of them be 
« the riches of the world, how much more their fulneſs ? 
« For I would not, brethren, that ye ſhould be ignorant 
&« of this myſtery, that blindneſs in part hath happened 
te unto Iſrael, until the fulneſs of the Gentiles are come 
« in, and ſo all Iſrael ſhall be ſaved.” This is a prophecy 
of the ſame nature with the above, and cannot be broken, 
but muſt come to paſs ; which is evident from what fol- 
lows ; for faith Paul, God hath concluded, or ſhut them up 
in unbetief” (not that they might finally periſh,) but that 
he might have mercy upon AL I.?“ And this 1 apprehend 
refers to an abſolute diſpenſation till to come; for no 
ſooner hath St. Paul informed us of the Jews being all 
hut up, or concluded in unbelief, but immediately exults 
in the following words, O the depth of the riches, 
* both of the Wiſdom and Knowledge of God ! How 
% unſearchable are thy OT and thy ways paſt 
c finding out !” 

But I ſhould be glad to know what riches can there 
be in that ſyſtem which ſhuts up a whole nation in un- 
belief for many ages together, that he might at laſt have 
mercy on their offspring who by nature are no better 
than they ? Every good man would defire to be excuſed 
from fuch a happineſs, which he can receive only at the 
expence of his anceſtors' infinite miſery, And how St. 
Paul could exult © in the riches both of the Wiſdom 
and Knowledge of God,” I know not; eſpecially if St. 


Paul underſtood the final end of the Jews he here men- 
H2 | tions 
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tions to be infinite miſery, But if after men have forfentet 
his favour here, and are juſtly puniſhed for their fins 
| hereafter, yet if theſe puniſhments can be made ſubſer- 
vient to their greateſt good, and that miſery the mean 
through which they obtain an eternal recovery, then 


might St. Paul well conclude that God had ſhut them up 


in unbelief, that he. might have mercy upon all; and the 


following exultation comes naturally, O the depths of 


the riches, both of the Wiſdom. and Knowledge of 
„ God! how - unſearchable | are thy Judgments”— 

Which are all ſubſervient to happineſs ! This it is which 
makes thy ways paſt finding out!“ Then the following 


inference comes with the utmoſt propriety; for ſaith St, 


Paul, Of Him, and through Him, and to Him, are all 
things: To whom be glory for ever. Amen.” Of 
Him, as the ſpring and fountain of all things ; through 
Him, as their Source of Light, Life, and Motion; and 
to Him, as their ultimate end and final happineſs. “ For 


if all be of him, and through him, then (ſays Mr. 
« Henry) there is all,the reaſon in the world that all 
« ſhould. be to him, and for him, becaule it was for his 
75 pleaſure they are and were created.” Rev. iv. 17, 


OmNIsSC1ENCE knew, — and in theſe, vicws, we ſee 
Expreſs'd the purpoſe o of his great Decree. 


But perhaps you will ſay, How is it poffible for any 
to be ſaved that are now ſhut up in Hell?“ I preſume, 


if this event had been impoſlible, Jxsus CurtsT would 


not after his death have gone and preached to ſuch. But 
the Prophet Jeremiah informs you, that “ the fierce 
unger of the Lord ſhall not return until he hath done it; 
until he 1 r as rs the intent of his Heart : and! 


believe 


ted 
ſins 
ſſer- 
nean 
then 
n up 
d the 
hs of 
e Of 
SO nm 
;hich 
wing 
h St, 
re all 
Of 
ough 
» and 
For 
Mr. 
at all 
or his 
v. IT, 


ſee 


or any 
e ſume, 
would 
|. But 
fierce 
one it; 

and! 
believe 


661) 


believe both ſides will allow, that the intentions of God 
when he firſt created man were, that he should be happy. 
But ſays the Prophet, God's fierce anger ſhall not return 
untill he hath performed this intention of his heart. 80 
you ſee, when Scripture is properly applied, how beau- 
tifully the intentions of God, and the prophecies of old, or 
God's fore-knowledge and man's free - agency harmonize 
together. For we ſee the fierce anger of the Lord 1s not 
to counteraQ, but to ratify and confirm the Oe: in- 
tentions of. the Almighty. 14h | 

. The next objectidn the Calviniſt propoſes: is Wee 
0 God's ultimate End in the Redemption of man is his 
o] glory: but if any of thoſe that are redeemed by 
<« Chrift, are not ſaved, ſo far God loſes hiswad, and 
<< 1s diſappointed of his glory.” 

But ſays the Anſwerer, © Was God 1 of his 
end, and robhed of his glory, by the Fall of angels 
© and men, and by the diſobedience and death of the 


' < I{raelites in the Wilderneſs ?—A plain determinate 


<« anſwer to theſe Queries will lay a foundation for a 
<< plain determinate anſwer to this objeion.” 


It is plain God was not robbed of his glory, neither can 
he be diſappointed of his end, by the conduct of any, whoſe 
every action was perfectly foreſeen from everlaſting. 


: But l apprehend, if neither men, nor angels, anſwer 


that end God intended i in their Creation, he muſt be diſap- 
pointed of that End. And how man can anſwer this 


end, if he FINALLY miſcarry of happineſs, I know not. 


But it appears to me, that God was no more diſappointed 


by the Fall of angels and men, than he was when he ſent 
2 98 Ezekiel to the Houſe of Iſrael :: for, Ouch 

25 hen of 'my people, and — 1 unto * and tell 
* them 


(62) 


& chem, thus ſuith he Lord God.“ Here, you fee, the 
Prophet has an expreſs command from God himſelf to 
go and preach unto the houſe of Iſrael; but was he diſ- 
appoiited of his end In promiſing bleflings to the peni- 
rent? No, verily : for, faith he, * the houſe of Iſrael 
will not hear thee : for they will not hearken unto me.” 
nevertheleſs infinite wiſdom faw it neceſſary in order to 
juſtify the ways of God with man; it is therefore evident 
God cannot be diſappointed in the breath of a condi- 
tional promiſe or threatening, where the End is foreſeen. 
It therefore is certain that his original purpoſes can never 
be fruſtrated : this St. Paul intimates where he faith, 
« Gothath made known unto us the myſtery of his 
will, according to his good pleaſure, which he hath 


purpoſed in himſelf, that in the fulneſs of time he might 


gather together in one all things in Ca Ts r, both which 
ate in Heaven, and which are on earth, even in Him.“ 


Theſe are bis purpoſes: theſe are his deſigns, Curr 


* muſt reign till he hath put all enemies under his feet, 

and whon all things ſhall be ſubdued unto him, then ſhall 

the Son himſelf be ſubje& unto him that put all things 

under him, that God may be all in all.” 

It cheteſore remains for us once more to advert to that 
frft principle : For if God be a God of Love, and was 

w from everlaſting, I infer, from fuch a Being who was 


Gpodnef in the abſtrat᷑t, nothing but good can proceed 


Now if nothing but good can proceed from God, then 


Ifaiah, . haue created bim fur my zlory ;” and David ſaith, 
« The Lord hall rejoice in bis Forks,” But if the Lord 


be Goodneſs itſelf, and has created Man for his glory, 
and if Man de ſuck a work as ho can rejoice in, chen it 


appears 


his DRSTENsS and YNTENTIONS were Good when is creat- 
ed Man; according to the declarations of the Prophet 
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appears all theſe equivocal exprefilons that fears to tnt 


tate againſt this genie attribute of Ftnovan, fue 43 
everlaſting, eternal, aud forever, muſt bo wrong underſtoed 
by them who maintain endlefs miſery ;- it being dme 
for God ever to reveal any thing contivary to his attributes 
Accordingly St. John expreffly ſaith, «© Thou hat etent- 
ted all things, and for thy pleaſure they are and were 
c created.” But God takes no pl, in the c pu- 
niſhment of his creatures. No; we have not only his 
Word, but his Oath for it. Say unte them, as Five, 
cc ſaith the Lord God, I have no plrafare in the Death 
© of the wicked,” No: when God called a eonmciF or 
the ereation of man, the reſult of that determination was 
to make him ultimately happy]; {and every ſubſequetit 
circumſtance was moſt minutely foreſeen as ſubſervientes 


chat end. It was this determination whiel eaufet the 


Almighty to deviſe the Reftoration of man, and cauſed 
St. John to call our Saviour, © a Lamd flain from the 
foundation of the world: and verily, after man had for- 

feited his favour, God ſent his Son to die, and make 4 
full fatisfation for the fins of the whole world. But is it 
poſſible, after Jzzus CunrsT- had made full fatisfaQtort 
to divine Juſtice for the fins of all mankind, that nine 
tenths of theſe very men for whom CHR ISsT thus died 
muſt be tormented in fire and brimſtone, and that Wich 
out end? I ſey upon ſach a ſuppoſition was it pofiidle 
that this very Saviour could Took back upon the travel ef 
his Soul and be sATIsT IE N Now if Ftsvs: Curtst' be 
ſatisfied, according to the decharation of the Prophet, 
then all men muſt. fualiy be ſaved ; for tis plain, if he had 
been ſatisfied in their mifery, he had no nerd to have 
died to obtain their Recovery. But many men be- 
W not to procure an abſolute, but a 
\ | conditional 


( 64 ) 

conditional pardon; and this pardon is ſuſpended upon out 
repentance and believing the Goſpel. I allow, had 
Ixsus CRHRISH been a. mere man, like ourſelves, and had 
he'not known the conſequences of to-morrow, then ſuch 
a propoſition might have been concluſive, and our Savi- 
our might have died with a peradventure they may be 

ſaved—or perhaps they may - not—and might have been 
truly ſatisfied, having done his beſt to procure mag's 

ſalvation. - But can ſuch thoughts as theſe be entertained: 
without blaſphemy 2, Did not. God's Omniſcience per- 

fectly know the conſequences of to-morrow ? and what 
effect his death would have, before he died? Was he alto- 
gether like fallible man, who ſometimes: purpoſes well, 
but is very often diſappointed for want of knowing the 

conſequences of things? But if God be capable of com- 
prehending in one ſingle view, every thing that ſhall come 
to paſs, and has power to; accompliſh whatſoever he wills, 

and he can will nothing but-the bel: I ſay, from ſuch pre- 
miſes as theſe, what inferences ſhall we draw from our 
Saviour's own words, who ſays, God ſent his Son 
cc into the world, not to condemn the world, but that the 
cc world through him (ie. through the merits , of bis 
« death) might be ſaved.“ And then adds, I have 
CE finiſhed the work which thou gaveſt me to do, (ite. 
J have finiſhed in my own views, who ſee things that 
are not already accompliſhed as though they were.) But 
if this ſalvation ſtill hangs in ſuſpence, how could Jzsvs 
Cunts ſay, he had fiſhed: that work? I admit, our 


ſalvation, as well as our damnation, are in this world 


ſuſpended upon certain conditions: but if we conclude, 
like moſt men, that God's work is finiſhed at the hour of 
death, upon the wicked, with reſpe&-to all that is: of 2 


e. or ſaving nature, then Chriſt's death ſaves not that 


5 Bt world 
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world for whom he died : nor has he finiſhed that work 
the Father gave him to do. But the Son of God expreſſiy 
faith, “ All that the Father giveth me ſhall come unto 
me, and he that cometh unto me I will in no wiſe caſt 
out.” But ſome will tell you, None are given to the 
Son but them that have performed the condition requir- 
ed. Offuch I would aſk, Has the Son died for all? 
If the Son has died for all, then muſt all be given unta the 
Son: or how would he ſave them, by dying, whom the 
Father had not given unto him in order that they might 
be ſaved ? But St. John informs us who, or what is głven 
unto the Son; for, ſaith he, „the Father loveth the 
“Son, and hath given all things into his hands; and we 
are told, it was not to dettrey, but to fave, It is plain, 
therefore, that the Father, in giving all things into the 
hands of the Son, and the Son in dying for all things, 
muſt mutually intend to RESTORE ALL THINGS from the 
conſequences of the Fall. And agreeable to this ſentiment 
faith the Prophet Hoſea, « will ranſom them from the 
e power of the grave: I will redeem them from Death. 
“% O Death, I will be thy plague | O Grave, (or Helly 
will be thy deſtruction !” And ſaith. St Paul, 0 
« Death ! where is thy ſling ? O Grave, (or Hell!) 
« where is thy victory?“ So it appears, according to 


tended to ranſom man from Death, Hell, and the Grave. 
From what has been ſaid, it appears to me, that the 

A, minian ſyſtem is here deficient; for they ſuppoſe, 
although CHRIST has died for all, yet he is not able to 
fave all: and I have heard ſome of that perſuaſion ſay, , 
<« If the ſalvation of all men depended on the power of 
God, then all men would be inſtantly ſaved,” Vet 
it muſt depend either upon his will or power. But we 
1 ny 2 are 


Seriptuxe, that the merits of Chriſt's death were in- 


( 66 ) : 

ate ſure his Will is engaged in their Salvation; as we 
have not only his word, but his oath for it: It muſt 
therefore depend upon his power. Now, if Jesus 
CrrisT is not able to ſave All for whom he died, chen the 
Father is not able to perform all his pleaſure : Iſai. xlvi. 
10. nor the Son able to ſubdue all things unto himſelf; 
Phil. iii. 21. But it is ſaid, CyrIsT did not die abſo- 
lutely to ſave all men, but only as obſerved before, to put 
them in a ſalvable ſtate. Chriſt offers ſalvation to all ; 
but if men will not accept of Life,they then chuſe Death, 
Death becomes their own choice; and God cannot con- 
ſiſtently force the will of a free agent. But if God offers 
ſalvation to all, and at the ſame time knew he was not 
able to ſave all, is not this a mocking the greateſt part of 
the intelligent creatures he wiſhed to be happy, as well as 
undertaking that work, he knew he was not able to per- 
form? Beſides, if CyRrIsT has died for all, and has 
beſtowed his grace equally upon all, how comes it to paſs 
that only a few be ſaved, and all the reſt irrecoverably 
loſt ? To this you anſwer, It depends wholly upon the 
will of man ; They that accept of offered mercy, are 
faved ; thoſe that refuſe it are damned, But if it de- 
pends upon the will of man, and God is not able to 
change that will, then it appears the argument till 
centers in the ſame point, namely, that God is not able 
to ſave all men; and it ſill draws after it the ſame hor- 

_ rible conſequence, that God mocks the greateſt part of. 
his creatures, by undertaking a work he was not able to 
perform. But, you ſay, God cannot force the Will of 
Man, without deſtroying Man's free-agency. But if 
God cannot change, Man's Will without deſtroying - its 
freedom, then no mo can be ſaved without God. firſt 
makes him a neceſsary agent, and in ſo doing he cannot 
8 | be 
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be rewardable; nor can he judge the world in righteouſ · 

neſs, for if God” s ſalvation neceſſarily deſtroy our freedom, 
it at the ſame time ſupercedes the rewardableneſs of all 
human actions, and then is it poſſible for the Judge of all 
the Earth to act with infinite wiſdom, when he ſhall ſay # 
the laſt and general Judgment, Come ye bleſſed of my 
“Father, for I was an hungred, and ye gave me meat; I 
ce was thirſty, and ye gave me drink; a ftranger, and ye 
te took me in; naked, and ye clothed me; ſick, and ye 
« viſited me; in priſon, and ye came unto me?” If theſe 
men had been mere machines, might he not with as much 
propriety have rewarded the cork for floating, as theſe 
men for thus acting, if both had been impelled by the 
ſame irreſiſtible force ? It therefore appears that Gon 


can make his people willing in the day of his power, without 


ſuſpending their Liberty; for was not St Paul choſen in 
Chrift before the foundation of the world, that he might 
be holy, and without blame before him in love? But will 
any one infer from hence that St. Paul was nota free-agent, 
nor ated voluntarily in the ſervice of the Lord? And 
St. Paul's converſion appears to me an inconteſtible 


proof that God has done it, though we cannot tell how. 


But perhaps it may be ſaid, If God be able to prevail 
upon the will of a free agent to accept of offered mercy, 
how happens it that his Power aQs not in conjunction 
with his Will, as we know his will is, that all men may 
be ſaved. and come to the knowledge of the truth > To 


| this I anſwer, if God be not able to do this, he cannot be 
omnipotent. But you ſay, to make men free, and at the 


ſame time force them to act, implies, a contradiction; 


and we know a contradiction is not an object of divine 
power. But you'll pleaſe to obſerve, there is a wide: dif- 
ference between forcing and prevailing upon the will. of a 

$4 BY | I 2 . free 


a 


(&@ ) | 
fres-azoitt. The former, Tt allow, implies a cotitindietis; 
but tft latter des not: God prevailed upon the will of 
Paul, whith a violent petſecutor, to accept of offered 
tnbrty, and this vas abſolutely detetmined before St. 
Paul had a being: Now if St. Paul's converſion had not 
been fute, it could not have been foreſeen as ſuch; yet 
if forced, then the agent could not be capable of any 
tewards; which St. Paul indiſputably was : nevertheleſs 
this is hot God's ordinary way of working with men, in 
this ſtate of probation. No, God here ſets Life and 
Death before every man z and generally men are left to 
chuſt according to the determination of their owts will, 
without any extraordinary exertions of divine power. But 
ſhalt we conclude from hence, that God is not able to 
propoſe to men's minds ſuch ſenſible feelings and impreſ- 
fions that will be capable of perſuading, not forcing him to 
accept of Life, and willingly to chuſe his own /elf-preſer- 
vatlon, Theſe things to me appear ſo many inconteſti- 
ble ptooſs that God is able to turn the hearts of the diſ- 
obedient unto the wiſdom of the juſt, and that without 
deſtroying man's free-agency. * 

But, you ſay, If God be willing and | able to ae all 
men in this world, why is it that all men are not ſaved ? 
To this I anſwer, firſt, God is not accountable to any 
of his creatures for any of the diſpenſations of his favours 
kere below. Friend, faith God, Ido thee no wrong: 
Is ĩt not latful for me to do what 1 will with my own? 
Secondly, God was both able and willing to have kept 
Adam from falling, but He did not; and the ſarti6'reaſon 
that can be given why Adam fell frem God in Paradiſe . 
the ſame reaſon way be given why men nom fall into 
Hell, But Adam was reſtored by Christ, ſo ſhath-all 
Ki F * * n Rood in Para- 
. 


* 


| ( (697 1 
diſe, ſo have all men x powerto accept bf offered maten 
Earth: but as a greater power wal neteffarꝗ to reftors 
Adam from the fall, than that which kept him from 
falling, ſo will more effectual (though ſeverer) means 
be made uſe of to recover man from elk chan Wat 
neceſſary 1 to have kept him out of it. fg 


As when repeated Lenitives are ine” | 
Without effect, Corrofives are applied, 


« Yea (faith the Prophet Jeremlah,) the Reret anger vr | 
the Lord ſhall not return until he hath done i it, and un- - 
til he hath} performed the intem of his Heart. 5 12770 
Wich reſpect to the future ſufferings of the W RR, this 
are three different opinions reſpecting them; and tis plain 
there can be but three: Now one of theſe opinions muſt 
be true, the other two of courfe muſt be falſe) The firſt 
ſuppofes'they ſhall not continue foreder, put wilt rerdij= 
nate in the annihilation and deſtruction. of the finner : 3 
The ſecond and moſt: popular opinion, ſuppoſes they will 
continue as long 45 Gop ſhall exiſt : And the entf be. 
lieyes they are deſigned as a mean for a and 
mall terminate in the 1 of ny bo | _ = 


8 Mr. Hor Lowa x has quoted 3 g paſſages of Selpeute „ dl 
chen ſays, $* I will cruſt che whole cauſe to ihis fingle 5 Wh 
« if Jy of them direWMy or indirectiy ſpeaks of r 
« ag a mean for Reſtoration, or Hell as a Purgatory to 

« Souls for Heaven.” Indeed Mr. H. might have ad 1 
more to the number already quoted, and given the Ane chill> 
lenge, provided they might have been of his own chalfug (ye | 
from ſeveral be has 1 quoted the Refi6tatlon is | 
deducible.) But had this Uentdemag told the world, that there 
was no in the Bible that did diretiy of iodireftly fpetk 


of Punichment as a mean to Reſtoration, then I icknowledgs, al 
ahi. that doctrine, ought to refute. uch decli> 


* 
: 
: 
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Each of theſe three quote Seripture to ſupport their 

2 * . tells vous t the wicked are compared in 

| | * _ Scripture 
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ration: And i it happens we are able to MO two fingle 
, out of many more, that appear to me to prove, not 
indirectiy or by induction, but directly and expreflly, that future 
ſuffering is the Mean through which ſome of the human race 
can only be reſtored, and through which they ſhall be reſtored. 
As a proof of this, let the following ſuffice : ** And it was 
<« revealed in my ears by the Lord of Hoſts, ſurely this iniquity 
<6 ſhall not be purged from you ill ye die, ſaith the Lord God 
« of Hoſts,” Ifaj. xxii. 14, And St. Paul, ſpeaking of the 
_ Game people, ſaith, 4* For God hath concluded them ALT (or 
« ſhut them all up) i in unbelief, chat he might have mercy upon 
| the ſame ALL, 

Now we are firſt informed that this iniquity ſhould not be 
purged away till they die, i.e. it ſhould not be forgiven in this 
world : For if it was not to be purged away, till the Act of 
Death had taok. place, it could not be forgiven. in this 
World ; But ſhall we infer from hence, like moſt of our com- 
mentators, that they were never to be forgiven ? the words diĩrect- 
ly imply the contrary; for we might as well ſuppoſe, that God 
never intended to deſtroy Sodom and Gomorrah, . becauſe he ſaid 
to Lot, I cannot do any thing till thou be come thither: or 
that David intended never more to eat bread, becauſe he once 
ſaid upon the Death of Abner, 80 do God to me, and more 
« glfo, if I taſte bread, or aught elſe till the Sun be down.“ 80 
this iniquity of the Jews was not to be purged away till they die, 
"yy after their death we underſtand. it was intended to be purged 

; the ſame as God intended to deſtroy Sodom and Gomor- 
Ls left them, and as David intended. tv eat bread 
after the Sun was down, And the reaſon why maſt of the Jews 

were concluded or thut up in unbelief was, not that they might 

never ſee mercy ; No, verily, but quite the reverſe ; for it was, 

- as St. Paul informs us, that he might have mercy upon 

| ALL.” Rom. xi. 32. As, ** they would not have this' man to 

over them“ in time, God in great mercy ſhuty them up 

in unbelief ; i. e. he now ſhuts them up in that unbetief hich 

they had before voluntarily embraced, in order that he might 

proceed, as St. Paul obſerves, to that « Mighty working, 
whereby he is able even toſubiue ALL THING vuro ttt 


( 7 ) 

Scripture to Tares, that are to be-tied up in bundles, and 
caſt into the fire: and David, in the lix. Pſalm, cries out, 
« Conſume them ! conſume them in wrath, that they may 
not bel with many others of the ſame import. The ſecond 
ſupports their hypotheſis, by the words,eternal everlaſting,and 
forever; and the third thinks, becauſe Chrift has died fox 
all, he is able to ſave all; and for this reaſon, becauſe the 
Father, - gave all things into the hands of the Son, for 
this end and purpoſe, namely, that he * reſtore ld 
from the effects of Adam's fall. 

The Scriptures which are brought in ſupport of the 
two former hypotheſes I have already conſidered: Let 
us now conſider which of theſe three opinions has the 
moſt claim upon Reaſon, as well as the attributes of God ; 


attributes of the Almighty usr BR FALSE, as God can- 
not act inconſiſtent with himſelf : therefore all Scripture 
brought to ſupport ſuch a Doctrine muſt be either wrong 
tranſlated or miſunderftood. Now 'tis plain, whoever ſets 
about a piece of buſineſs, whether it be Mechanical ot 
Scientifical, yet if upon the accompliſhment, Deſtruction 
(as the former opinion ſuppoſes) be the conſequence, 
does not Reaſon ſuggeſt that the Author muſt be defici- 
ent, either in Art, Wiſdom, or Power ? But if God be 
obliged (contrary to his. ft defign) to deſtroy molt of the 
buman race, does not this impeach either his Wiſdom, 
Foreſight, « or Almighty Power? If ſo, this opinion, being 
not confiſlent with the attributes of God, muſ? be falſe. 
Let us try the ſecond opinion, upon the ſame priciples. 
It is ſaid, God made'nian with a defign that he might be 
happy; and this happineſs was to endure coeternal with 
2 2 Fours harry to me 8 evident to a 
L * Demonſtration 3 


for *tis certain thoſe which contradi any of the xnown 


OOO Wl ðI —6—- K ———— _ 
7 w A <- So 


- = 


OUT OOOm_——— No 
* — — 
: l 
6 


„ 
is : 
ry * C'E — 
. an” x4 v 
: a 3 
- 
bl 4 
- - — 
— 


= C00: yo Om may Oo — e oe won eo ene ee—m 
2 %\ — — 
II * 2 = 
p < 9 * 
8 = 
: — ke 
- 
= 
9 
* 
* * 


: « 7a 
Demonſtration; as it muſt de Inpofbble | in the very na- 
ture of things, for any evil to exiſt in the IT EN INS of 
that Being who is only Goodneſs in the abſtract. 
| Now if fin renders it (at any time) impoſſible for the 


fitter to be faved or reſtored, Is not the maker of the man 
Aclent either in Wiſdom or Power ? 


#6 Debcioat for that Work thy wit 1 
The Fool of Fate thy manufactur d Man !” 
| Phileautivs, 


But if we die REY: the Calviniſt, that God did de- 
crec from all eternity to ſaye only a part of the fallen 
race, then it appears, thopgh God might have had Power, 
yet he had not Goodneſs enough to do what his Power 
was able to perform. Thus it appears, whilſt che Cal- 
viniſt deprixes God of a Will of, univerſal Goodneſs, the 
Armigiap diyeſts him of a power to accompliſh that 
work. infipite- Goodneſs would have prompted him to 
perform + AS ids plain, if God be the Gop or Love, 
that Love would induce him to reſtore” all men. from the 
miſcries * the Fall, ſome dime or other, * he but 
er, 

It is * evident, thaſs who maintain never- 
ending Miſery, deprive God of his“ power, as well as 
mere, and; yniverſal Goodneſs. It js therefore a fact, 
that they are as much;jngoafiſtent with che attributes of 
God as thoſe. who majntgin. the deſtruction of the figner, 
Let us then cxmbracg. that opinion which deprives God, 
eg poware, gor limits his Goodneſs, but admits, him 
able, and willing to ſubdue all. things unto himſelf; yea, | 
< let us aſcribg.all. Glory ta Hi who is wonderful jn 
< counſcl and excellent in working :”—* A God of 


e truth, without iniquity, juſt and right iq he.” 
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1 bade now propoſed every objection I can think of, and 


have given them their full force; but I muſt leave the 
reader to judge whether I have anſwered and confuted them 
from Reaſon, as well as Scripture and. the Attributes of 
God; and whether 1 have proved that CHRIST died for 
All—that his Death was intended to ſave All—that he 
has power to change the hearts of All, without deſtroying 
man's free- agency that he will ranſom All from Hell, 
as well as from the Grave—and that * every tongue 
ſhall confeſs that Jefus Chriſt is Lord, to the GLogy o 
Gop Tye FaArRHER. that all bis works ſhall praiſe 
him, and through the greatneſs of His power (to ſubd ue 
all things unto himſelf) that his enemies ſhall ſubmit 
themſelves unto him ;—aad all this conſiſtent with Man's 
F ree-agency, as well as God's fore-knowledge. . 
Now this appears the only con/iſtent ſyſtem that is ca- 
pable of reconciling Scripture with itſelf,” and the way 
of God with his Attributes. For it appears to me evi- 
dent, that that ſyſtem which is capable of bringing the 
moſt glory to God, is the moſt likely to be the trueſt; 
and whether the Univerſal Reſtoration of all. lapſed in- 
telligences 15 not capable of this, I leave every man of 
realon to determine. 
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LINES 
ON THE DEATH OF 


The Reverend FOHN WESLEYT. 
— — 


METHINES I ſee the holy mari aſcend, 
WESLEY, the faithful, the unwearied Friend, 

The niggard's ſcourge, the plaudit of the Poor, 

The needy's wealth and unexhaufted' ſtore: 

His indefatigable labours here 

With ſignal honor ſhone, but now appear 

In heaven rewarded, where they raiſe him higher - 

Sinners may hiſs, but angels muſt admire | 

The ceaſeleſs labours of a ſoul whoſe Zeal 

With ardor wreſtled for the general Weal: 

In every ſmall punctilio waiting ftood 

To catch the preſent now, for human good. 

How frugal of his time ! none paſ#'d in vain, 


Mark'd every ſand, nor loſt one fingle grain. 


How flowly yet how ſafely did he ftcer 
Thro' Life's rough ſea, How proſp'rous a career 
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The venerble Labourer did purſue, oF. 
And with what firmneſs urge his paſſage through 
The narrow oppoſitions which aſſail'd 
To blaſt his hopes; —0 er all his Faith prevail'd! 
His ſoul was fitted for the work below, 
The Firmneſs of his frame was likewiſe ſo :— 
A choſen Veſſel, God ſelected ſure, _ 
A Soldier ſtrong, all hardſhips to endure; 
And like a ripen'd ſhock, cut down at laſt, 
Full fraught with Hope, when in the garner caft, 

Nor did this foe to caſe, this friend to toil, | 
Fer yield to thoſe who ſtrove his fame to ſpoil, 
No, all the wily vigilance they tried, 


His ſteady ſoul could never turn aſide 


To ſwerve from that celeſtial Zeal once Siven, 
That holy arhitrary thirſt for Heaven. 7 
But, O my God what radiant Troops fhall meet, 
This holy Sire |—See, all his Children greet 
Him on the ſhore : the Blood-beſprinkled race 
Each claps his gladden'd wings and ſweeps apace 
Down the untrodden hills, with joy deſcend, 
To hail the aſcent of their rifng friend, 
But let us glance once more at faithful Joan, 


Explore the wonder now this Star is gone: 


This worn-out Vet'ran fill in labours good, 


| * like an | Anvil, i in the cauſe of God 
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Emphatically fixt—intent to run 


Through all the Tracts of Life, ſo well begun, 


This iron exerciſe, how gladly bore . 
The load of years :—which made him ſhine the more 
See how at fight of woe, his breaſt diſtend 
To graſp the firſt fair proſpect for his friend—  - - 
Ready he ſtood to urge the preſent now, EY. 
Ready to riſe, and ready to purſue, 
Ready at every call for to perſuade, 
And ready to inforce the laws he made, £26 f 
At every Council, to confront the foe, 
To hold the helm, and regulate below. 

But O, alas! our JosnuA now is dead l. 
J Esus but beckon'd, and away he fled : 
Methinks I fee the eleAt number tr 
To hold the helm through life, but to convey 
The num'rous fleets embark'd.—Our loſs deplore, - 
The great Vice-admiral is now no more ! : 
The riſing ſtorm forebodes a ſcatter'd ſail, | 
But Faithful Souls ſhall over Death prevail, 
He that once conquer'd Satan and the Grave, 
Can land all ſafe and every veſſel ſave. 
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APPENDIX. 


S a farther confirmation of what has been advanced 
on the ſubje& of ' Univerſal Reſtoration in the 
preceding pages, I ſhall here ſubjoin a few paſſages of 
Scripture, with a remark or two upon each of them: and 
though partly conſidered already, yet perhaps theſe remarks 
may caſt an additional light upon ſome of them which 
the foregoing thoughts have not conveyed. The firſt I 
ſhall take notice of is that remarkable declaration of the 
Lord by the mouth of the Prophet Iſaiah, ch. xlv. 22, 23. 


Look upon me and be saved, all the ends of 
the Earth : for I am God, and there is none 
elſe. I have ſworn by myſelf; the word is gone 
out of my mouth in rigbteousness, and ſhall not 
return, that unto me every knee ſhall 30, every 


tongue. foall ſwear.” BE, 


Here i is a poſitive declaration, and ſolemn oath, pro- 
nounced by Him that cannot lie, that unto God every 
knee ſhall bow, and every tongue ſhall ſwear. And that 


we might be at no loſs to know what is meant by every 
tongue ſwearing and every knee bowing, St. Paul illuf- 
trates this paſſage in his epiſtle to the Phillipians, ii. 10. 
where he. ſaith,” that At the name gf Jeſus, every knee 
ſhall bow, of things in heaven, and things in earth, and 
wing; under the as and that * ene ſhall con- 
| „ 
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feſe, that Jesvs CHRIST is Lord to the 3 or Gov 
THE FATHER,” And St. John, in confirmation of the 
above declaration informs us, that he ſaw every creature 
Which is in heaven, and on the earth, and under the earth 
and ſuch-that are in the ſea, and all that are in them, ſay- 
ing, Bleflings and Honour and Glory and Power be unto 
Him that ſitteth upon the Throne, and unto the Lamb 
for ever and ever ! 7 

Now, if we can believe theſe three united "wii. 
I mean the oath of God himſelf, the declaration of St. 
Paul, and the viſion of St. John, all teſtifying that a 
time will come, when every intelligent creature, whether 
they be in heaven, on earth, under the earth, or in the 
ſea; ſhall make ſuch à confeſſion with "their tongues as 
{halt bring GLoxy ro Gop Tas FaTHER :—Thben we 
muſt believe the Univerſal Reſtoration of all lapſed intelli- 
gence from the ruins of the fall; for at this time, if theſe 
three united witneſſes be true, it will be impoſſible to 
find ſuch a place as Hell, where nine tenths of the crea- 
tion will be blaſpheming and 3 chat * 
Name which made them. 

The ſecond I would make a remark upon is in the * 
* of Timothy. ii. chap. where he ſays, | 


- os « [ exhort therefore, firſt of all, that ſupplica- 
5 tions, prayers, and interceſſions, be made for all 
men: far this is good, and acceptable in the fight 
of God our Saviour, avho will have all men 10 
be ſaved, and come to the knowledge of the 
truth. bo gave Bit if a ragſom i all fo 
& teſtified in * * 


\ 


Now 


4, 
Now from hence I would infer, or, rather from ſuel 
a propoſition as this,.namely that God will have all men 
to be ſaved and come to the knowledge of the truth, I 
would aſk, Who hath reſiſted his will? Perhaps you may 
| ay, lt is God's will, that we ſhould be both holy and 
happy · But moſt men are not ſo, His will-therefore 
in this reſpect is reſiſted. I allow it is poſſible for the 
actions of free-agents to reſiſt or run counter to the will 
of God, 1 i in a ſlate of probation. But ſhall we infer 
from hence, that it is poſſible for man to prevent the 
original de/zgns and intentions: of God from being accom- 
pliſhed ; or that it is impoſſible for him to make this 
evil a mean of accompliſhing. them original deſigns, and 
being ſubſervient to the greateſt good. Let us ſee wi. 4 
the Scriptures will afford us on this ſubject, God faid 
unto the children of Iſrael I will be unto you a God,, and 
ye ſhall be unto me a people: But you ſay, theſe very 
people fell in the wilderneſs through their diſobedience, 
and only two poſſeſeꝭd the promiſed land, St. Paul in- 
forms us, ©* becauſe of-unbelief they were broken off; but 
ſays be, have they · ſtumbled, that they ſhould fall finally? 
God forbid! For, iſthe caſting away of them be the re- 
coneiling of the world, what ſhall the reconciling. of 
them be but Life from the Dead? For God hath: con- 
eluded or ſhut them up in unbelief, that he might have 
metey upon all:“ It therefore appears; that this caſting 
off, and ſhutting up in unbelief is to be the mean through *' 
which God will accompliſn his original 'defigns and pur - 
poſes, namely, that they ſhall be his people: and this is 
according to that working whereby he is able to ſubdue 
all: things unto himſelf, and conſiſtent with many other 
parts of Seripture: for inſtance, David ſays in the 83d - 
Palm, dt — e and troubled forever: 
yea 


et) 


yea let them be put to ſhame and periſh : and they ſhall 
know (ſo the old Tranſlation renders it) that Thou, 
whoſe name alone is JEHov AH, art the moſt high over 
all the earth. 


And the Prophet Ezekiel, ſpeaking of the Ammonites 
faith, „I will cauſe thee to periſh out of the countries, 
and I will deſtroy thee, and thou ſhalt know that I am 
the Lord.” And Ifaiah, ſpeaking of the children of Iſrael 
ſaith, ** Surely this ny {ſhall not be purged from you 
till ye die, faith the Lord God of Hoſts,” Here, you ſee, 
according to the Prophet Ezekiel, and David, that periſh- 


ing and being deſtroyed is neceſſary to paſs upon ſome 


people, in order that they may know the Lord. And 
the Prophet Ifaiah expreflly informs us, that the Jews 
had committed a fin that could not be purged away till 
after Death. Upon the whole it appears, that caſting off, 
ſhutting up in unbelief, perifhing, and being deftroyed, 
are ſometimes made neceſſary means to accompliſh God's 
original deſigns: For, was it poſſible for man to prevent 
the deſign of God from being accompliſhed, then David 
could not have ſaid with truth, that the Lord ſhall rejoice 
in his work; becauſe he rejoices not in the Death of the 
finner. And again ſaith he . all thy works ſhall praiſe thee, 
and thy ſaints ſhall bleſs thee.” But them that are in Hell 
are the works of God, as well as them which are in- Hea- 
ven: neither could the Lord ſay, I have created him 
3 (meaning man) for my glory. But the wicked and them 
that blaſpheme bring no glory to God, and if endleſs mi- 
ſery be true never ſhall; as God cannot be glorified but 
by them who bring much good fruit: neither could St 
John have ſaid, thou haſt created all things, and for thy 
pleaſure they are and were created: But God takes no 
md in the death of the finner ; norin the diſobedience 

of 
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of the wicked. But if the deſigns or purpoſes of God can 
be brought about, conſiſtent with man's free · agency, then 
might he ſay with the utmoſt propriety, ©* I am God, and 
there is none elſe: I am God, and there is none like me: 
declaring the end from the begining, and from antient 
times the things that are not yet done, ſaying, My counſel 
{hall ſtand, Iwill do all my pleaſure.” And what is the pleafure 
of God but that his creatures ſhould be happy ? This is 
what he ſaw and declared from the beginning, from antient 


times, that theſe things which are not yet done * ac- 
W 


3015. *« But there were falſe Prophets. alſo 
among the people, even as there ſhall be falſe 
teachers among you, who privily hall bring in 
damnable berefies, even denying the Lord that 
bought them, and * * * fit 
3 


2 Peter, li. 1. 


We oe * told that Jesvs Carer has bought, with 
his own blood, the ſalvation of them who bring upon them- 
ſelyes ſwift deſtruRion, and ſhall we ſuppoſe that God 
the Father will prevent his own Son from having his 
lawful purchaſe ? But perhaps, you ſay, he bought them 
upon conditions. Yet if he knew thoſe conditions would 


neyer be performed, is not ſuch a ſuppoſition as much abſurd 


as to ſuppoſe that I or any other Perſon ſhould purchaſe 
the liberty of a negro ſlave, upon condition he ſhall waſh 
himſelf white before ſuch a certain day? Could any one 
ſuppaſe I intended the liberty of that poor ſlave ? And if 
is Chriſt ** purchaſed my ſalvation upon the con- 
1 1 L . ditions 
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| ditions of my repenting and bare the Goſpel; when 
at the ſame time he perfectly khew, I never ſhould ſo 
repent and believe: Cah it be ſaid ; intended thay which | 
he knew never would be accompliſhed # | 
But, you ſay, I migh t have repented if I would; it is 
therefore not God's fab zult, but my own. | 

This alters not the intention of Jeſus, Chriſt towards me, 
for if he did not intend to ſubdue this wilful reſiſtance 
ſome time or other, did he not know that his death would 
be of no uſe to me but of infinite diſadvantage ? I there- 
fore aſk, how could Jeſus Chriſt ſhew any love toſuch by 
dying for them, when he knew his death would only 
augment their miſery, and that to all eternity ? 

It therefore appears, if endleſs miſery be true, Jesvs 
Cnx ist died for ſome he never deſigned to fave 3; and 
he commands all men to pray for what he never e 
to accompliſh '; except it ean be proved, that Inſinite 
Wiſdom may act without deſign. 


Athly. But we ſee Jesvs, . was mad: a 
little lower than the angels, for the ſuffering of 
death crowned with glory. and honour, that he 
by the True of God 1 8 yew death Le every 


man.” 
| | Heb. it. 9. 
By every man in this paſſage, I ſuppoſe is meant all 
the fallen race of Adam, paſt, preſent, and to come. 
If you ſay, No: then he could not taſte death for every 
man, If you ſay, Yes, then all who died in their fins 
prior to his death are not exempt from mercy, becauſe he 
then TASTED death for them alſo. But if you ſay Chrift 
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world, ahd all that d peaſormed the condigggns required were 
virtually ſaved by him, 7 ro, his xion. I allow 
all that performed the co! dens 2 ſaved by 
virtue of this engagement: the impenitent not exempted 
from the ſame ſalvation upon the ſame conditions. But I 
cannot ſee how either one or the other could have been 
finally ſaved, had not Chriſt fulfilled the cbndition he had 
laid himſelf under to perform, namely to TAITE Darn 
FOR EVERY MAN : And how he could taſte death for 
every man, 'and at the ſame time not INTEND to ſave 
every man, is a myſtery to me. On the other hand, 
if the wicked had rendered themſelves incapable of mercy 
before JIEsus CHR1sT was copable of ſuffering, I cannot 
ſee how he could actually taſts death, or ſhew mercy to 
them who were incapable of receiving any benefit there- 
from. But if he actually did taſte death for every man, 
when hehungupon the croſs, then he at that time intended 
mercy for every man; the ſinner as well as the faint ; for 


them in miſery, as well as for them in glory. If it be 


ſaid, Jeſus Chriſt intended by his death to put man in a 
ſalvable ſtate only, then I apprehend he did not purchaſe 
man's ſalvation, but the poflibility of it, and has left man 
to pay the price himſelf. Or if you ſay, He did pay the 
price of man's redemption when he taſted death for every 
man, but it was upon conditions. Vet if theſe condi- 
tions left ſomething for man to do, which he knew never 
would be done, can it be ſaid, God intended to accompliſh 
that which he perfectly knew never would come to paſs ? 
I am not here denying, that man's ſalvation in this ſtate 
of probation is ſuſpended upon certain conditions, but this 
propofition I am arffiming, and I defy all the men upon 
Earth to refute it, that Infinite Yiſdom never adi without 
Dreien. But Gop's Deſign in the creation of Man 

L 2 3 | was 


: * *. 
was that he ſhould exiſt for ever, and that muſt be either 
in happineſs or miſery, If we admit the latter, we make 
God the avthor ofevil ; if the former, then he muſt 
ultimately anſwer that end. For what power is able to 


counteract the primeval 1 intentions of Him that 1s Om- 
nipotent ? 


5thly. ** Thou haſt put all things in ſubjection 
under his feet: For in that heput all in ſubjection 
under him, he left nothing that is not put under 
him. But now we ſee NoT YET all things put 


under him.” 
9 2 Heb. ii. 8. 
There are two things which ought to be conſidered in 
this verſe: The Time this ſubjection refers to, and what 
this ſubjection here mentioned implies. Now St. Paul 
could not refer to this world, or the preſent diſpenſation, 
for he ſays. We ſee not yet all things put under 
Him;“ and in the 5th verſe he adds, For unto the 
angels hath he not put in ſubjection THE woRLD ro 
coME.” If St. Paul means by THE woRLD To COME, A 
period beyond the grave, then this ſubjection is to com- 
mence after this world is ended : if he does not, there is 
no meaning in words. And with reſpect to this ſub- 
jection, it cannot be the being ſubje& to his power, for 
every creature is zow ſubje& to his power, and always 
was, and always muſt be. But the Apoſtle ſaitù, We 
ſee not yet all things put under him.” It muſt therefore 
be a willing ſubjection to his gracious command, or 
moral; government for we are told, he will leave nothing 
that is not put under bim. It therefore appears that 
every * muſt be * in *— to his gracious 
wall, 


(8 ) 
will, before he delivers up the kingdom to the Father : 
<« for when all things ſhall be ſubdued unto him, then 


ſhall the Son alſo himſelf be fubje& to him that pat alt 


things under him, that Gop may be ALL in ALI.“ 80 


we find the Subjection here ſpoken of is the ſame fub- 
jection that the Son will have to the Father when he 


delivers up the kingdom, that God may be all in all. 
It therefore appears, when the Son delivers up his me- 
diatorial office, he will firſt fubdue, reconcile, reſtore, 
and conquer every enemy, but utterly and finally deſtroy 
the works of the Devil. Now, if the Lord's works be 
perfect, if he will accompliſh the work which he came 
to perform, namely, to deftroy the works of the Devi 
and reconcile all things umto bimſelf. I fay, if this muſt 
be the caſe before he delivers up the kingdom to the 
Father, then I ſhould be glad to know where we art to 
ſee any of the Lord's enemies ; where the blaſphemer is 
to be found, or the works of the Devil prevail, when 
God ſhalt be ALL and in ALL ? For if Gon the Father is 
to be in all, then his love of courſe will prevail i in all il. 
ligences capable of knowing him. 


6thly. ** I am, be that liv eib and was dead; 
and behold I live for evermore, and have the 
keys of Death and Hell.” 


Rev, i. 18. 


Ik Jasvs Cnn1em has got the Keys of Death and Hell, 
he can ſet at liberty the priſoners confined there. And 


that he actually has done ſo, St. Peter informs us that he 


once went and preached to the Spirits in Priſon, the 
very ſame Spirits which were ſo remarkably wicked in 
the aye of Noah. And what ſucceſs he had at that time, 
St. 
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St. Paul informs us, When he aſcended up on high, he 
led captivity - captive, and gave gifts for men. Now, 


that he aſcended, what is it but that he alſo deſcended 


firſt, into the lower parts of the earth. He that deſcend- 
ed is the ſame alſo. that aſcended far abeve all heavens 
that he might fill all things.“ Epheſ. iv. 8, 9. And 
having ſpoiled principalities and powers, he made a ſhow 
of them openly, triumphing over them in it.” Col. ii. 
15. Now how could he ſpoil theſe principalities and 
powers, and triumph over them openly, without liberat- 
ing their priſoners, I know not. And I leave it (ſays 
Mr. Wincheſter) to any reaſonable man acquainted with 
the nature of conqueſts, whether the idea of ſpoiling 
principalities and powers does not moſt naturally imply 
the actual deliverance of their captives and priſoners ? 
Nor can the argument be concluſive in any other caſe. 


7thly. * The Lord will not caft off forever 
(and as the Margin has 0 nor from his bear- 
grieve the children of men.” 


Lam. xzxi, 33. 


Now if God cannot from his heart grieve the children of 
men, or with pleaſure torment the Souls which he has 
made, then we may be ſure he has ſome other purpoſe to 
accompliſh; and not to infli& enpLess puniſhments 
upon them, or torment with No OTHER VIEW but to 


make them miſerable without end; as this would be in 


flat SHEAR to what the Prophet has affirmed, 
F an. 
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8thly. Becauſe I have purged thee, and thou 
was not purged, thou ſhall not be purged from 


thy filthineſs any more, till I have cauſed my 
ſury to reſt upon thee.” 


Eck. xxiv. 13. 


The Hakan s here deſcribing the Siege of Jeruſalem 
by the King of Babylon, and compares it to a hoiling 
Pot; © and (faith he) I will make the pile for fire great; 
heap on wood, kindle the fire, conſume the fleſh, and let 
the bones be burnt.'—As much as if he had ſaid, Let all 
the inhabitants of Jeruſalem be, by ſickneſs, ſword, or fa- 
mine, reduced to the utmoſt extremity and miſery; and in 
the ſixth verſe he ſays, Bring it out, piece by piece, let 
every man be delivered into the hands of the enemy, to be 
either put to death by the ſword, or made priſoners ; let 
no lot fall upon it.” i.e. (ſays Mr. Henry) “ every piece 
in the Pot ſhall be fetched out and devoured, firſt or laſt ; 
and therefore it is no matter for caſting lots which ſhall be 
fetched out firſt. Then ſet it empty upon the coals, that 
the braſs of it may be hot and may be burnt :—that the 
City with the inhabitants may be deſtroyed. She hath 
wearied herſelf with lies; and her great ſcum went not 
forth out of her.“ i. e. In their diſtreſs they treſpaſſed 
yet more againſt the Lord, and their Scum, i. e. their ſin, 
departed not from them : therefore ſaith the Lord, Be- 
cauſe I have purged thee, and thou waſt not purged,” i. e. 
I have chaſtiſed thee, and thou haſt not repented, ©* thou 
ſhall not be purged from thy filthineſs any more, till I 
have cauſed my fury to reſt upon thee,” i.e. God choſe 
to chaſtiſe them no more in this world, or ſtate of limited 
probation + I lay limited probation ; for Gon could have 
brought 


(. 88 ) 
brought the ſe ſinners to repentance the ſame as he could 
have brought Tyre and Sidon to repent, in ſackcloth and 
aſhes ; but as every man muſt have a tryal in this ſtate of 
probation, ſo every man muſt have a certain degree 
of the ſame, and if that certain degree proves not effec- 
tual, then may God juſtly ſay, I have purged thee, 
and thou waſt not purged, thou ſhall not be purged any 
more from thy filthineſs, until I have rauſed my fury 
to reſt upon thee.” i. e. 1 have tried thee ſufficient to 
have humbled thee ; “ but thou haſt not repented, there- 
fore thou ſhall not be tried any more, until IJ have cauſ- 


ed my fury to reſt upon thee.” But was it poſſible for 


them who fall in the fiege to be tried any more in this 
world, or did God's fury ever reſt upon them that eſcaped 
in a more ſignal manner than it did at this time, I leave 
any reaſonable man to determine ; and yet to ſuppoſe that 
the little conjunction UNTIL refers to No FUTURE 
period is contrary to all common ſenſe. 


4 


gthly. * All that the Father giveth me ſhall 
come unte me, and he that cometh unto me, I 
will in no wiſe caſt out. 
John vi. 37. 
Mr. Henry ſays, in the Original there is a double ne- 
gative, 7 will not, no, I will not.” Now as we are aſſured 
that Jesvs Cn Is will not caſt out any that are given 
to him, the queſtion is to know whether all men are given 
to him, in order that they might be faved ? But if Jesvs 
CurisT died for all, then I apprehend all muſt be given 
unto him ; or how could hedie to ſave them whom the 
Father had not given unto him, in order that they might 

be ſaved ? But ſome men will tell you that Jeſus Chriſt 
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did not die for all, but only for the ele. Of, ſugh I 
would aſk, Will he judge all? hath he appointed a Day 
in which he will judge the world in righteouſneſs ? if ſo 
give me leave to aſk, can ſuch men be z7u/ly puniſhed, to 
whom ſaving grace was never given; or could ſaving 
grace be given to ſuch for whom Chriſt never died? and 
how could he die for them who were never given to him ? 
now, if God the Father never gave them unto the Son, 
nor the Son never died for them, can he be Juſt in con- 
demning thoſe very finners for not believing a Lie? 


rothly. I bo is the Saviour of all men, but 
eſpecially * thoſe that believe.” 


1 Tim. iv. 10. 
| But if nine tenths of God's intelligent creatures never 
are to be ſaved, how could St. Paul tell Timothy t that 
Chriſt was the Saviour of all them he 'never intended to 
ſave? Could this great Apoſtle utter a falſhood ? For 
it is plain in theſe words he gives us to underſtand that 
CHRIST was to be the Saviour of all the human race; and 
the diſtinction he makes abſolutely conveys ſuch an idea; 
for by ſaying the Saviour of all men, he includes the whole, 
both ſaints and ſinners; and then adding eſpecially of them 
that believe, he diſtinguiſhes the righteous from the wick- 
ed, by which diſtinction tis plain he means to include 
both. But if Jesvs ChRisr be the Saviour of all men, 
and yet is not the Saviour of all nien, nor ever will be, 
Is not this a contradiction in terms ? But perhaps ſome 
may ſay, St. Paul's meaning was, he had purchaſed Sal- 
vation for all men. But I preſume St. Paul was too 
much the ſcholar to expreſs himſelf in terms ſo deſtitute 
of common ſenſe ; for if that ATONEMENT frees us not 
from endleſs miſery, can it be ſaid to ſave from what 
it was never intended to deliver? 
TE M I1thly. 
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* r1thly. For this purpoſe the Son of God 
was manifefled, that he might deſtroy the works 


the Devil.” 
of — John iti. 9. 


It appears from this paſſage, that if the works of the 
Devil are not deſtroyed, the purpoſe of God's Son is not 
accompliſhed. And how the works of the Devil can Be 
deſtroyed, if nine tenths of mankind be left to blaſpheme 
for ever, I know not. 


12th. © V0 for the joy that was ſet before 


him endured the creſs, desfised the ſhame, and is 


ſet down at the right band of the throne of God.” 


* Xii. 2. 


Here we are informed that IEsus CHRIS, on account 
of the joy that was ſet before him, endured the croſs, and 
deſpiſed the ſhame; and this joy was, that he might do 
the Will of Gop: for ſays he, My Meat is to do the 
Will of him that ſent me, and to finiſh his work.“ Now 
this work was to ſave a loſt world: for God ſent his 


Son into the world, not to condemn the world, but that 


the world through him might be ſaved.” That world he 
came to enlighten, the ſame world he came to ſave ; and the 


joy he felt on that account, I ſay the joy which aroſe from 


the thoughts of ſaving a loſt world ſo far exceeded the 


Pain he had to endure, that he not only endured the croſs, 
but deſpiſed the ſhame. And we are-not to ſuppoſe that 
Jeſus Chriſt was poſſeſſed of a ſtoical apathy, but endued 
with the moſt exquilite ſenſibility; yet for the ſake of this 
Jay he endured the moſt intenſe pain, and deſpiſed the 
moſt aagpdins ſhame. But if inſtead of Wavin the . 


he 


1 


he muſt be obliged to leave nine tenths of his own crea- 
tion in hell, there-forever to blaſpheme his ſacred Name, 
Would not this, inſtead of filling his heart with joy, ſuſ- 


pend his pleaſure—and create a pain in that breaſt ſo ſuſ- 
ceptible of Tompaſſion ? 


_- 28h. © Behold the Lamb of God, that taketh 
away the fins of the world ]“ | 


* n. 29. 


But what world is here intended? Jeſus Chriſt him- 
ſelf informs you, If any man hear my words, and be- 
lieve not, I judge him not: for I came not to judge the 
world, but to ſave the world.” ſohn xii. 47. It there- 
fore appears that Jeſus Chriſt came to ſave that world 
who heard his word but believed not. *Tis true their own 
conſcience will not ſave them, but condemn them in the 
laſt day, as well as thoſe words he ſpoke upon earth: and 
Jeſus Chriſt will then inflit that puniſhment their fins 
have juſtly merited, in order to humble and reclaim them. 
But how this world is to be ſaved, if their puniſhment is 
to be forever, or without end, I muſt confeſs I know not. 


14th. ** And the Angel said unto him, Fearnot ; 
for bebold I bring unto you good tidings wh great 
Joys which ſhall be to all people. | 
Mark ii. 10. 

If the birth of Cain was to be in fact good tidings 
of great joy, and that to all people, then all people muſt 
be benefited by it: but if endleſs miſery be true, the 
world in general is ſo far from being benefited by it, that 
all them who believe not, muſt be eternally puniſhed, and 
_—_ "that account 3 ; For this is the condemnation, that 
M 2 | light 
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light is. is come into the "world, * Ke. Now if the birth of Chrift of | 


will prove. the augmentation of miſery to moſt of the it w 
World, I cannot ſee how that can be good news of great of C 
joy to all people, which muſt prove the greateſt curſe to al! nece 
the impenitent that ever could have happened, and that help 
to all eternity. 3 . ; fay / 
* bow 


15th, 4 Al] the Nations whom thou 50% atk dere 
ſhall come and wor ſhip be b — thee, and ſhall 8/0- pray 


rify thy name.” 
. : Pſalm Ixxxvi. 9: 1 
a If this "EE: the Reftoration is ſure : for many Na- * ay 
tions whom the Lord has made, never did glorify God; De 
and if endleſs miſery be true, tis certain never will, the 
= 6th % Then gaid Feſus, Father forgive 1 
them; or 5 know 1 what they do.? as n 
Luke xxiii. 34. cluc 
Perhaps ſome may whe bad it deen poſſible for theſe 1 
ſinners to be ſaved, how came it to paſs they were not Cn: 
ſaved, ſeeing Jeſus thus prayed for them? To this 1 1 
anſwer, had it been impoſſible, why did Jeſus hotd out a hin 
im 
hypothetical fign by praying for them ? was be ever Jeſi 
known to deceive; or, if God, was he not able to ſave? 2 
But to give this objection its full force, I admit, God koi 
cannot (according to the plan of ſalvation laid down in bs 
the Goſpel) ſave a ſinner, in this ftate of probation, who _ 
C - wilfully and knowingly reſiſteth the Holy Ghoſt, any more wpir 
4 can he could ſave aloſt world without dying for them; 1 
Z 5 becauſe Juſtice required e which could not be thei 
I _ © had without thedding. of blood : « for n ſhedding -_ 
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of blood, ſaith St. Paul, there is tio zethifMion;” 80 is 
it with the finner here: The eternal'c6uncil and purpoſe 
of God requires Repentance, Faith; and Obedience, as 
neceſſary to ſalvation : but they who reject the neceſſary 
helps to theſe requiſite graces cannot be ſaved here. 'E 
ſay here; "becauſe my dying in my fins no more ſtops the 
bowels of God's mercy and compaſſion than his mur- 
derers prevented him praying for them ; and ſhall the 
21 77 of him that is NN be never n 2 


227th. « And they cried with a. loud voice, 
faying, how long, O Lord, holy and true? 
Doeſt thou not judge and avenge our blood on 
then. that dwell * the eartb? ? 
Rev. vi. 10. 

Tf theſe words are to be underſtood i in the ſame ſenſe 
as moſt good men underſtand them, then we muſt con- 
clude the ſaints on earth are more holy than the ſaints in 
heaven; that the Church triumphant is not ſo pure as 
the Church militant: for, if we are to learn of Jeſus 
Chriſt, or take example by St. Paul, when our enemy 
hunger we are to feed him; if he thirſts, we, muſt give 
him drink; and the important leſſon we are to learn of 
Jeſus Chriſt, is, to pray for our enemies, perſecutors, 
and flanderers, that God may turn their Hearts, and 
that we forgive our murderers, as he did upon earth, 
when he ſaid, *<* Father forgive them, they know not 
what they: do:“ And this diſpoſition breaths the very 
ſpirit of the Goſpel: But if St. John ſaw the martyrs in 
heaven praying for infinite vengeance to be inflifted upon 


their murderers, when they only prayed upon earth for 


their 2 and 8 has not a a vaſt change 
5 e to. enen taken 
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taken place i in theſe holy martyrs ſince they got to hea- 
ven, and that not for the better but the worſe? But if 
St. John ſaw theſe holy martyrs praying, not for God's 
mexorable wrath to be inflited forever upon the works 
of his own hands, but for a more ſevere diſpenſation to 
take place for the good of his enemies, and that in ſuch 


a manner and degree, ſo as to reclaim, reſtore, and 


bring them to true repentance, in order that they may 
be ſaved in the day of his ab/o/ute power, and ſo prevent 
them from any further fin and miſery :—And if this be 
the caſe, then you ſee the prayers of the ſaints in Hea- 
ven exactly agree with the ſaints on earth, and are con- 
fonant with God's will and wiſh, that all might be ſaved 
and come to the knowledge of the truth. But in any 
other view, it utterly deſtroys that univerſal love * 
benevolence which St, Paul faith ſhall never fail: 
changes the holy breathings of St. Stephen's. 8 
heart, if not into a malevolent wiſh, yet into a ſtoieal 
apathy reſpeRting the miſery of the wicked. But the 
more holy we are upon earth, the more ſuſceptible ſhall 
we be of compaſſion; and how Heaven can convert us 
into ftoics when the holy angels are continually” re- 
Joicing over every finner that repenteth, T know not. 
This may ſerve as a key to unlock all thoſe harſh ex- 
preffions ſometimes found in the Pſalms of David, 
and the Prophets, and in which ſome men take refuge 
who ſuppoſe God can hate as well as love the workman- 
ſhjp of his own hands, But "T9 

© Why ſhould preſumptuous Man, with feeble doubt | 

„And impotence of Thought mark our the Bounds 

Of Clemency Divine? What Tongue ſhall dare 
* Pronounce with impious Vanity theſe Words, 
Thus far, nor farther, thy exulting Waves, 
66 8 Thou Abyſs of Grace and Love, ſhall roll?“ 


215th 


at tha 


merc 
theſe 


19 
mies 
that 


fully 


the c 
For 

evil, 
alſo | 


It 
evil v 
exam 
miſer 
to ove 
retali 
for e1 


one e 


n 
18th he Lord is good to all; and his tens 


der mercies are over all his works.” Mane 


1 


Pal. ex. 9 


21,03 8 

Now this leclarntion i is true, or falſe : if not ttue, 
the word of God is falſe ; if true, then tis evident in all 
the diſpenſations of his Providence, paſt, preſent, and to 
come, there muſt be a de/ign of Mercy in the midſt of 
Judgments. But if God ever puniſhes with no other view 
but to make/his creatures miſerable for ever, then God 
at that time is not good to them, nor could his tender 
mercies be over all his works at the time David ſpake 
theſe words. 


19th. * But I ſay unto you, Love your ene- | 
mies; bleſs them that curſe you, do good to them 
that bate you, and pray for them that deſpite- 
fully ute you and persecute you; that ye may be 
the children of your Father which is in Heaven : 
For he is kind unto the unthankful and to the 
evil, Be ye wank, ba merciful, as your. Pather 
alſo i Ls merciful.” + >» : 
Matt, v. 447 45: Luke vi. 35, 35. 
It is here expreſsly commanded that we ſhould reward 
evil with good; and God the Father is propoſed as our 
cxample by God the Son, who cannot lie. Butif endleſs 
miſery'be true, then God is ſo far from intending finally 
to overcome all evil with good, that he will ultimately 
retaliate evil for evil, and that to ſuch an extreme as muſt 
for ever be incompatible with impartial Juſtice, For if 


one evil N which is committedin a moment, . 
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be pupiſhed with endleſs miſery, and God can and 
puniſh accordingly, then man is not imitating his Maker 
when he forgives all injuries; no, but ſurpaſſes him with 
reſpect to the impenitent a thouſand fold, For if God 
puniſhes one tranſient offence not only with infinite pu- 
niſhment, but alſo inflifts endleſs torments, without one ſingle 
_ Injury being done by the helpleſs victims ſo condemn'dg— 
muſt not the Gop of Heaven be more unjuſt than finful 
mortals, and as far exceed them in Cruelty, as he does in 
Power ? Let every ſerious thinking Chriſtian deter- 
mine! | 

But I forbear to proceed : — 'Tis ſhocking to think of 
the conſequences that flow from ſuch miſtaken premiſes : 
Let me therefore deſire every maintainer. of endleſs miſery 
impartially to conſider If the God of Love can ma- 
levolently puniſh for ever, without the leaſt poſſibility of 
"an injury (as you know it is impoſſible for man to injure 
his Maker) then I defy the moſt ingenious pen to excul- 
pate the Saviour of men, upon theſe premiſes, from leſs cru- 
elty than the moſt hardened ſinner is poſſeſſed of, 
If it be ſaid, © Such Reaſoning as this is too arrogant: 
it ill becomes worms. to preſcribe Rules for their Maker, 


or tie up God in his Economy to the Reaſon of things, 


' which deſtroys his Abſolutenefs and Independence.“ 
This QbjeQion I have anſwered in page 22. to which I 
refer the Reader, 


20th. We 1 an advocate with the Pather, 


Ixsus CHRIST the righteous, and be i is the 


- Propitiation for our fins, and not for ours only, 
but for the ſins of the WHOLE WORLD.” 

. e John, 8. . 

I 


» * 


a 
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If the major part of this world St John here ſpeaks of 


is never to be reconciled to God, I cannot ſee with what 


propriety the apoſtle could ſay that Jzsvs Chriſt was 
an Advocate, Propitiation, or Reconciler, for the fins of 
all mankind : for you will obſerve, St. John is here very 
expreſs, © We have an Advocate with the Father, ſaith he, 


and this Advocate, by making a full ſatisfaction to divine 


Juſtice, is become the propitiation for our ſins.” Now, if 
St John had gone no further, the Calviniſt might have 
had ſome ground for thedoQtrine of particular election and 
predeſtination to have ſtood upon (I mean that election 
which excludes ſaving grace from all the reſt ;) but by 
adding, and not for our ſins only, but for the fins of 
the whole world,” he ſweeps away the very foundation of . 
that hypotheſis for ever. And for the Arminian to 


ſuppoſe that Jesus CauRr1sT is the Propitiation or Recon- 


ciler of all men, and yet is not the Reconciler of all men, 
nor ever will be, is a contradiction in terms. 

I ſhall here propoſe a Queſtion to thoſe who ſuppoſe 
the words everlaſiing, eternal, and forever, undeniably 
prove the endleſs miſery of the wicked, by aſking, how 
they will anſwer the objections of the Jews? for they will 
tell you, that the Paſſover was to be an ordinance forever: 
Exodus xii. 24. That the inſtitution of Circumciſion 
was to be an everlaſting covenant, Gen. xvii. 13. And 
the anointing of Aaron's Sons ſhould be an everlaſting 


| prieſthood. Exod. xl. 15. But, ſay they, IEsus ChrisT, 


whom you call the true Meſſiah, did abrogate and make 
void theſe very ſtatutes and ordinances which the great 
Lawgiver of the univerſe declared ſhould continue for ever. 
He therefore cannot be the true Meſsiah; and it is certain, 
if God did mean by the word which is here tranſlated 


| everlaſting, a period without end, then it is as certain, 


N | Jeſus 


| (IEF? 

Jeſus Chriſt was a falſe Prophet, hecauſe he came to make 
void them ordinances which God himſelf had ſaid ſhould 
be everlaſting. But if God did know that the word here 
rendered Everlaſting did not mean a ceaſeleſs duration, 
then Jeſus Chriſt did likewiſe know the ſame truth when 
he repeated the ſame word in the New Teftamert ; as it 
appears the ſame perſon ſpoke in both places. God the 
Father, being inviſible, therefore appears to, or is ſeen by 
none. Now if Jeſus Chriſt did not mean an endleſs dura- 
tion when he ſaid the covenant of circumciſion ſhould be 
an EVERLASTING one, who dare affirm he did when he 
ſaid, Depart ye curſed, into EVERLASTING fire! ſeeing 
that ſuch a ſenſe is not only inconfiſtent with his defign in 
dying for them, but | repugnant to that mercy which 
endureth forever ? 

But again, the Jews will tell you, when the true Mefliah 
ſhall come, then ſuch prophecies as theſe muſt be lite- 
rally fulfilled: that “ nation ſhall not lift up ſword 
againſt nation, neither ſhall they learn war any more ; 
for they ſhall beat their ſwords into plowſhares, and 


their ſpears into pruning hooks. The wolf alſo ſhall 


dwell with the lamb, and the leopard ſhall lie down 
with the kid, and the calf and the young lion and the 
fatling together, and a little child ſhall lead them. And 
the ſucking child ſhall play on the hole of the aſp, and the 
weaned child ſhall put his hand on the cockatrice den, 
becauſe the earth ſhall be full of the knowledge of Gs 
Lord, as the waters cover the ſea.” 

But theſe things are ſo far from being ä 
that the very reverſe is taking place. And remember, 
him whom you call the Saviour has exprefly ſaid, 
Think not that I am come to ſend peace on earth, but 
a (word ; For I am come to ſet a man at variance againſt 


his c 
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his father, and the daughter againft her mother, and 
the Caughter-in-law againſt the mother - in- law,“ &c. 
Matt. x. 34, 35, 36. Theſe objections appear/to me 
unanſwerable by all them who ſuppoſe that the peaceable 
kingdom of Chriſt, foretold by the Prophets, is already 
come; or that no higher a diſpenſation ſhall take place 
upon earth than that which now already appears. But 
if we admit that theſe predictions are not yet accom- 
pliſhed, and that the word everlaſting does not mean a 
period without end, then the foundation on which they + 
ſtand is taken away, and their whole argument of courſe 
falls to the ground. And they who properly examine 
the Scriptures will eaſily ſee that the latter days (ſome- 
times referred to by the Prophets) have not already taken 
place. And if you look into the xixth chapter of St. 
Luke, you will there find our Saviour fpeaking a parable 
to them who thought that the kingdom of God ſhould 
immediately appear :— He ſaid, therefore a certain 
nobleman went into a far country to receive for himſelf, 
a kingdom, and to return. And he called his ten ſer- 
vants and delivered them Ten Pounds, and ſaid unto 
them, occupy till I come.” The interpretation is caſy : 
Chriſt is gone, but is not as yet returned. We are 
the occupiers. in a ſtate of probation' and diſorder, till 
he returns. At his return the righteous ſhall reign with 


him, the wicked: thall be ſlain before him: Then, and not 
till then, ſhall the peaceable kingdom of Chriſt com- 


mence, foretold by the Prophets: and every. prediction 
be exactly accompliſhed. Then ſhall David's words be 
literally fulfilled. He ſhall have dominion from ſea 
to ſea, and from the River to the ends of the Earth. 
They that dwell in the Wilderneſs ſhall bow before him: 

7 N 2 and 
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and his enemies ſhall lick the Duſt. The Kings of Tar- 
ſhiſh and the Iſles ſhall bring preſents; yea, all Kings 
ſhall fall 'down before him, all nations ſhall ſerve him, 
and all the kingdoms of the Earth ſhall call him bleſſed. 
Then ſhall the City be built upon her own heap, and 
many People ſhall go and ſay, come ye, let us go up to 
the mountain of the Lord, to the houſe of the God of 
Jacob. For out of Sion ſhall go forth a Law, and the 
word of the Lord from Jeruſalem : and it ſhall come to 
paſs, before they call I will anſwer, and whilſt they are 
yet ſpeaking, I will hear.” | 

I am here well aware that moſt of our Commentators 
expound ſuch paſſages as theſe ſo as to deſtroy the literal 
meaning of the text. But I preſume that meaning is 


not to be deſtroyed except it be contrary to the general 


tenor of Scripture, or the nature of things, Tis true, 
when our Saviour ſaith, ** Except ye hate Father and 
Mother, and your own life, ye cannot be my Diſciples ;” 
now the word hate muſt here be underſtood, except yelove 
Father, Mother, and the like, leſs than me, ye cannot be 
my Diſciples. But if men be allowed to ſpiritualize the 
literal meaning away, when that meaning is neither re- 
pugnant to the general ſcope of Scripture, nor the na- 
ture of things; if this be the caſe, man may make the 
word of God to bear as many meanings as there are opi- 
nions in the world, and theſe in dire& oppoſition to each 

other; and by ſo doing render God's word as fallible as 


man is falſe. I have therefore only to obſerve, that that 


expoſition which makes the Scripture contradict itſelf 


muſt be falſe, as two contradictions cannot both be 
true. 


20th 


E | 
20th. And these ſhall go away into everlaſt- 
ing puniſhment; but the Righteous into Life 


eternal.” 


Matt, xxv. 46. 


have already proved that the word everlaſting or eternal 
ſometimes means a limited, as well as an unlimited dura- 
tion in ſcripture. As when it is applied to the exiſtence 
of God, it muſt mean a period without®beginning and 
without end. When applied to the happineſs of the 
righteous, it muſt mean a period that had a beginning but 
can have no end; and when applied to the miſeries of 
the wicked, it ad mean a period that had a beginning 
and that muſt have an end. 

I ſhall now give my reaſons why I think the word ever- 
laſting or eternal cannot mean the ſame duration when 
applied to the miſeries of the wicked as it does when 
applied to the happineſs of the righteous : as our Saviour 
expreſsly told his Diſciples, * Becauſe I live, ye ſhall 
live alſo,” John xiv. 19. From hence it appe rs the 
happineſs of the righteous centers in the exiſtence of God ; 
and that incorruptible ſeed, which St Peter has told us 
liveth and abideth forever, muſt have its root in God, 
and ſpring from that ſource which had no beginning, and 
of courſe can have no end, and muſt be agreeable to the 
will and wiſh of him that is omnipotent. But can we 

ſay this of fin and miſery ? have they had their origin 
from God ? if ſo, they muſt be God's creatures, and 
proceed from him, and be agreeable to his will and wiſh; 
which would be blaſphemy in the higheſt ſenſe to ſuppoſe. 

But if fin and miſery never did proceed from God, and- 
| therefore cannot be his creatures, then it muſt proceed 
from free agents whilſt in a ſlate of probation, and is 

produced 
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underſtand any of thoſe paſsages which ex tend the merit 
of Chriſt's death beyond the limits of their contracted 
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| produced without God's will or wiſh, and can exiſt no 


longer than that creature continues finful and miſerable. 


But that God is able and willing to aboliſh both fin and 


miſery, 'is eyident and indiſputable. And that he will 


ultimately fulfil all his pleaſure, he himſelf has expreſsly 


told us. It therefore appears from the nature of things, 
as well as from the word of God, that there is an eſſen- 
tial difference between the happineſs of the righteous and 
the miſery of the wicked ; for as the former depends on 
the ſtability of God, which is unchangeable, the latter 
depends upon the finfulneſs of men, which is mutable, 
and muſt be changed when God ſhall perform all his 


_ pleaſure. 


Tue laſt Scripture I ſhall particularly take notice of, is 
Col. i. 20. 


21ſt. And having made Peace through the 
Blood of the Croſs, by him to reconcile all things 
unto himſelf: by him, I/ay, whether they be 
things in Earth, or things in things in Heaven.” 

I have read ſeveral commentators on this paſſage, bur 
all that T have ſeen ſeem to be at as great a loſs to know 
what St. Pau! means by reconciling all things unto himſelf, 
both in Eartb'and HeAven, as they are to know St Peter's 
meaning when he ſays, that © Jesvs CHRIST after his 


Crucifixion went down to preach to the Spirits in 


Pr1son.” And indeed is it any wonder that all them 
who limit the atonement ſhould be at a loſs properly to 
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ideas, And that the ideas of thoſe who maintain endleſs 
miſery are contracted, as well as abſurd, appears to me 


evident from the following conſiderations: For inſtance, 


ſuppoſe a friend of mine has contraſted a debt he is not 


able to diſcharge. I become his ſurety : but the diſcharge 5 


of my friend's debt, or his redemption from priſon, 


depends on the ſatisfaction I have given to his creditor ; 


if it be a ſufficient one, he muſt be diſcharged according 
to law and equity, if not, he will be retained ſtill in 
Priſon. But the- Church of England proclaims that Jesvs 
CHRIST has made “ a full, per ſect, and ſufficient ſacrifice, 
oblation, and ſatisfaction for the ſins of the whole world.” 
And yet how many believe that nine tenths of this very 
world, for whom ſuch a perfe ſatisfaction was made muſt 
remain in priſon for ever. You will obſerve I am here 
ſpeaking of the extent and efficacy of the death of Chriſt, 
and likewiſe of his original Intentions and Defigns ultimate- 
ly to perfect and complete the work which he had 
made. And what the nature and extent of this work is, 
St Paul informs us in the ſix teenth verſe of this chapter, 
where he ſaith, By him were all things created, that 
are in Heaven, and that are in earth, viſible and inviſible ; 
whether they be thrones, or dominions, or principali- 
ties, or powers: all things were created by Him, and or 
him.” By which expreſſion it is evident the Apoſtle 


means every order of angels, as well as every condition 


of men which could ſtand in need of reconciling; and 
therefore for theſe he hath made peace, through the 
Blood of his Croſs, to reconcile them all unto himſelf. 

Mr. #/ley in his note upon this verſe ſays, that * ſin 
began upon Earth, and things in Heaven mean thoſe ſaints 


which got to Heaven before our Saviour died.“ But 


* 
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this is a miſtake; for fin began firſt in Heaven, and 
that before man was ereated; for Jude informs us that 
ſome of the angels in Heaven kept not their: firſt eſtate, 
and St Peter ſays, they /inned:; ſo that to ſuppoſe by ſaying 
things in Heaven, St. Paul only meant the ſaints which 
went to Heaven before Chriſt ſuffered, is to ſuppoſe that 
Chriſt died to reconcile that which was reconciled before; 
as none can ſuppoſe that any ever went to Heaven before 
they were reconciled by the blood of Chriſt, which was 
virtually ſhed for them. And Mr. Henry thinks St. Paul 
means, by reconciling all things unto himſelf, his bring- 
Ing all holy creatures, angels, as well as men, into one 
gracious and bleſſed ſociety at laſt. But St. Paul faith, 
he is to reconcile all things. Now the word reconcile ſup- 
poſes a diſagreement having previouſly taken place ; but 
I never as yet have heard that holy angels and holy men 
ever diſagreed: and when there is no diſagreement, there 
can be no need of a reconciliation. But we are told, there 
has been a diſagreement in Heaven ; part of the very an- 
gels, the principalities and powers which our Saviour 
created in Heaven, the very ſame beings, St: Jude informs 
us, kept not their firſt eſtate, But ſays St. Peter, they 
have ſinned, and are now juſtly puniſhed. for their diſo- 
bedience. Yet St. Paul informs us, he hath made peace 
through the blood of his Croſs, and this peace or propiti- 
ation, which he made upon the croſs, was to reconcile all 
things unto himſelf, and that we might. be at no loſs to 


know what he meant by all things, the Apoſtle 1s very 


expreſs in explaining his meaning, for ſays he, all 
things, viſible and inviſible, whether they be things in 


Earth, or things in Heaven,” i. e. whether they be vifible 


men on Earth, or inviſible Angels in Heaven, that kept 
2855 | Sh) not 
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not their firſt eſtate“. Now I ſhould be glad to know 
whether any man of .Learning, Senſe, or Ingenuity, 
would have made uſe of ſuch terms, or expreſſed himſelf 
in the ſame manner, had he intended to limit the atone- 
ment of CHRIST to fallen men only. | 
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But perhaps ſome may ſneer at the author's firiving to ſup- 
port ſuch a poſition as this, before he had conſidered the ſecond 


chapter of Hebrews and 16th verſe, where ſuch a propoſition 


is evidently confuted : . For werily (ſaith the Author) be took 
not on him the nature of angels, but the ſeed of Abraham.” 
And from theſe words the following inference is drawn, that 
ſince Chriſt has not taken the nature of angels, he conſequently 
cannot have redeemed thoſe angels whom St. Jude tells us kept 
not their firſt eſtate. And therefore not being redeemed nor 
reconciled by Chriſt, can never be reſtored by him. 

But I would have ſuch objectors as theſe to confider the word 


nature in that verſe is put in Italics, to let us know it is not in the 


original; but if you look into the marginal note of our large 
Bibles, you will ſee the words rendered thus, He taketh not 
Bold on angels, but on the ſeed of Abraham he taketh 4ol&”? 


Now Chriſt not taking hold of angels, does no more fignify his 


not taking the nature of angels upon him, than his taking hold 
of the Seed of Abraham, fignifics his taking human nature upon 
him. But I would here obſerve, as the Seed of Abraham is 


never underſtood to fignify human nature, then human nature 


can never be called the Seed of Abraham, as ſome ſuppoſe ; 
For by the Seed of Abraham we generally underſtand all true 


| believers, whether Jews or Gentiles, as you may ſee in Rom. 


iv. 16. Gal. iti. 16. Now all whom he foreſaw would repent 
believe and perſevere to the end, he took hold on, as the firſt- 
fruits of his creatures, as St. James has it: and that for a par- 


ticular purpoſe ; for ſaith St. Paul, Know ye not that the ſaints. 


ſhall judge the world? Yea, faith the Apoſtle, they ſhall judge 
angels, [But if the ſtate of angels be already fixed, and deter- 
mined, what occaſion is there for a future judgment? Or can 
a period for trial be neceſſary to paſs upon that ſubject whoſe 


Aue was beforehand irretrievably fixed and unalterable for ever ?} 
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How far beyond the ſcanty views of man, 
Who narrowly contracts the Almighty's plan 
To ſcanty numbers of the human race, | 
Is Paul's wide field of comprehenfive grace 
His boundleſs proſpects puzzle human thought, 
Which dares not give the Son his purchaſe bought, 
Nor half conceive the purpoſe of his Blood, 5 
And leſs the great benevolence of God. 
But Paul unfolds the ceaſeleſs ſcene of Love, 
And lifts our proſpects to the realms above, 
Where rivers of conſummate bounty dwell, 
To reconcile the firſt that did rebel : 
He graſps in one vaſt comprehenſive view, 


The whole his Maker came on earth to do, 


And by including every ene that fell, 

Is more than partial Caſuiſts can tell: 

His graceful tongue the boundleſs views proclaim 

Of Jeſu's boſom when he man became, 

The vaſt extent of our IMMANUEL's blood 

Which freely flow'd for all that fell from God! 
Poor fetter d Cynics ſnarl when Love's confeſt, 
And carp at Jzsu's will to make them bleſt, | 

| | Cur- 
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as it therefore appears, he took not hold of wicked men, neither 


did he take hbld of wicked angels, in this ſenſe of the word; but 
of the ſaints, Fo being the firſt=fruits of his creatures. But ſhall 
we conclude, by taking hold of the firſt-fruits he meant to reject 


the harveſt? God forbid! It therefore appears, this paſſage has 
nothing to do with not taking wy 


but that he did not lay hold of them as his firſt-fruits with an 
intent to make them kings and prieſts unto God, Neither did 
he come down to earth on purpoſe to take the nature of angels 
upon him, No, that he poſſeſs'd before: for to ſuppoſe that 
Jzsvs Cyr 1sT did not poſſeſs the angelic, as well as the human 


nature, would be as abſurd as to ſuppoſe he was not Gon as 
well as Man. | 


* 


n him the nature of angels, 
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But if he cannot perfect his deſign, 

Then ſhall the creed of endleſs death be mine: 
If God be foil'd, or won't with man prevail 
Then muſt the univerſal Syſtem fail. 
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Curtail the Number Jesvs came to ſave— 
Tho! all he died for, all he cannot have: 
But John, if right, he thus compriſes all, 
EARTH SEA and HEAVEN, the univerſal Fall, 
Yea every creature, ſhall thy praiſe proclaim, 
H onour the Lord, and glorify his name: 
And Paul, in one ſmall comprehenſive phraſe, 
Joins Heaven to earth, to ſhare redeeming grace, 
Thro' Jesv's blood, ſhall men and angels be 
Bleſs'd, reconcil'd, and ſav'd eternally. 
But God Himſelf is yet ſtill more expreſs, 
If word or oath to man can have acceſs, 
He by an oath does ſolemnly declare, 
That © every knee ſhall bow, all tongues ſhall Goes. 
It muſt beſo: Tis Heaven's grand decree, 
That all His works once more complete muſt be, 

If He that made them can the ſame reſtore, 
And ſin, the worſt of tyrants be no more; 
If Jeſus will, and can his foes ſubdue, 
I muſt believe the REsToRATI10ON true 
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1 ſhall now only add a few obſervations on our Savi- 


_ eur's own words in confirmation of the above remarks. 
And firſt, he has expreſsly told us in the xviith chapter 
of St John's Goſpel, that he had ** finiſhed the work the 

Father had given him to do.” And if you would know 

what this work was, which he here ſays he had finiſhed, 
he fafortas you in the ſame Goſpel, ch. ut. verſe 17. where 

** O a he 
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he ſays, „God ſent not his Son into the world to con- 


: demn the world, but that the world through him might 


be ſaved.” And if you want further particulars, to know 
what world this was which the Father ſent his Son to 
ſave, you have only to advert to the xiith chapter of the 
ſame Goſpel, and there our Saviour further anſwers, by 
ſaying, ** If any man hear my word, and believe not, 
I judge him not: for I came not to judge, or finally 
condemn the world, but eventually to fav: the world.” 


i.e. I came not intentionally to judge or condemn this 


Wicked world, that believe not in me, but to correct, 
chaſtiſe and ſave it: and if any one doubt of his power 
to do this, he tells you, all power is given unto me, in 
heaven and in earth.” See Matt. xxviii. 18. Now if IEsus 
CHRIST has all power in heaven as well as on earth, then 
he is able to ſave wicked angels, as well as unbelieving 
men; and that he is willing to ſave unbelieving men, 
is evident, or he never would have died for them, And 
if he had hated wicked angels, 'tis certain he never 
would have created them; (I mean he never would have 


created any angels whom he foreſaw would become for- 


ever miſerable in conſequence of creation) for, ſays the 
Author of Wiſdom, Thou loveſt all the things that are, 
and abhorreſt nothing that thou haſt made: for never 


world}? thou have made any thing if thou hadſi hated it.“ 


Now it ſeems, upon the whole, if ]JesUus EnRISsT has 


finiſhed the work the Father had given him to do, and 


that this work was not only to ſave a wicked world that 
believed not, but to reconcile all things unto Himſelf, 


both in HEAVEN, as well as on EARTH: Then it ap- 


pears that wicked Angels are reconciled by the Death of 
CHRIST, as well as wicked, Men. For if he did not 


die for wicked Angels, then it follows he did not love 


them » 
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them. —If he loved them, (which he manifeſted by ere- 
ating them) and had power to ſave them, then it like- 
wiſe follows, he muſt intend to reconcile them. When 
he gave Himſelf a ranſom rox ALL, which was to 
be teſtified in due time,—if the ranſom which he gave 
for all lapſed Intelligences is to be teſtified in due time, 
then it is certain all lapſed Intelligences muſt experience 
the efficacy of his death, ſome time or other, before he 
delivers up the kingdom to the Father. For if their 
ranſom was paid when he ſuffered upon the croſs, then 
the priſoners muſt be liberated before he delivers up the 
kingdom to Gop the Father. 

Now as the Syſtem defended in this Pamphlet is not a 
popular one, and may appear a novelty to ſome, I there- 
fore wiſh all my Readers would thoroughly examine and 
digeſt all that can be ſaid for and-againſt it; and if upon 
examination it appears that the united ſuffrage of Reaſon, 
Scripture, and the Attributes of Gop be found to give 
their deciſion againſt it, I will readily ſubmit :—as Truth 
is the point I aim at, and not Victory. But if on the 
other hand it be found the only ſyſtem capable of recon- 
ciling God's Way with his Attributes, his Word with 
his Will, and his Work with his Mercy—then mayT 
venture to ſay, It is the only ſyſtem capable of bringing 
moſt glory. to Gop as Creator, Redeemer, and Reſtorer 
of all lapſed Intelligences from the ruins of the Fall ; and 
that conſiſtent with Juſtice as well as Mercy. 

But after all that has been ſaid in defence of the 
Rxsrox Ar io, perhaps it may have eſcaped the obſerva- 
tion of ſome of my readers to comprehend how ſuch a 
Treatiſe as this can be of uſe to mankind in general : for 
perhaps they may ſay, If future miſery be not eternal, 
but only appointed to bripg us to Repentance hereafter, 

_ oy need 
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need we fear that which will be a means of bringing us 
to Heaven at laſt : and ſo by this hypotheſis the doctrine 
of future miſery is deprived of all its ſalutary effects 
upon the living.” Th | 

With reſpe& to the Uſe of the ResToRAT fox, it ought 
to be conſidered, that it is not the duration of Miſery, 
but a firm perſuaſion of its exiſtence, which is' of moſt 
uſe to the living ; as almoſt every man hopes to repent, 
ſome time or other, before he dies: And though their 
creed tells them that the future miſeries of the wicked 
are without end, yet this has no influence upon their 
actions ſo long as they hope to repent ſome time or 
other, and therefore they never expect to come into that 
place of torment. And they that do actually believe in 
endleſs miſery (as there are a few of that deſcription to 
be found) and at the ſame time find themſelves not fit 
to die; yet this belief is ſo far from having any good 


effect upon their life and. conyerſation, that it is general- 


ly attended with the moſt baleful conſequences, and often 
terminates either in Suicide or Inſanity.) Nor is it to 
be wondered at : for who that really believes he muſt be 
miſerable for ever, can retain his ſenſes under that con- 


fideration? It is therefore the belief of the actual ex- 


iſtence of future Miſery, and not the duration of it that 


can have any ſalutary effects upon the living. This is 


evident if we only conſider what influence the return of 
2 tranſient fever will have upon the conduct of bad 
men—yea much more than the formal belief of endleſs 
miſery, ever had, or ever will have. It is therefore evi - 
dent, it is not the duration, but the want of that ſenſi. 


bility of its exiſtence, which is deficient in force to ex - 


eite obedience. Now the RERSsToRAT To is happily 
adapted to prevent both Deſpair and Preſumption—Firſt 


by 
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by opening a Door of Hope to them that deſpair of 
Mercy: and ſecondly, by inflicting a proper degree of 
puniſhment upon them that impiouſly preſume on God's 
mercy, It is therefore that happy Doctrine, which is 
capable of bringing Glory to Gop in the higheſt, 
Peace upon earth, and Good-will among Men.” 


If then my 85 wiſhes to be diveſted of all hard thoughts- 
cf God, reſpeQing his Providence here, or his goodneſs 
hereafter, let him conſult the ResTor ATION : it will 
furniſh him with a key that will open many dark paſſages 
in Revelation, as well as wonderful events in Providence, 
that cannot properly be underſtood without it. It will 
reconcile God's word with his operations, and his operati- 
ons With his attributes, which cannot be brought to 
coincide by any other ſyſtem. And by the help of this 
liberal and benevolent ſentiment we are enabled to vindicate 
the ways of God with men—reeoncile creation with his 
Goodneſs—his Juſtice with his mercy—and his wiſdom 
with his Love. Thus by the help of the glorious Plan | 
of RESTORATION we are able to harmonize every known 
attribute of the Deity, and to perceive that his Creation 
Providence and Grace, is one conſiſtent ſyſtem of Wiſ- 
dom, Juſtice, and Love, | 
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IR, DIDST NOT THOU so GOOD SEED IN "THY 
FIELD, FROM WHENCE THEN HATH IT TARES ? 
AND HE SAID UNTO THEM, AN ENEMY HATH 
DON E IT. + 

ob; Matt, xiii. 27, 28. 
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Does that great Law of Nature ſtill preſide, 
Eternal Inſtint—by which Brutes provide ?— 
Wbence the grim Wolf, now cleans his grifly brood 
No prowls the woods, to hunt their proper food 
In his rude ſoul can parent fondneſs reſt, ae 
And foſtring love poſſeſs the ſavage breaſt ? | 
Vet ſhall the great eternal Fountain throw 
Imbitter'd ſtreams, replete with endleſs woe? 
Can that good God, the Source of all that's s great, 
. Evil, repugnant to Himſelf create ? 
No! the great Law of Nature is tranſpos· d, 
- on ne ſtreams from the 478 * 1 
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HILST we find ourſelves liable to -Iawaterddie: 
miſeries in this life, apprehenſive of ſtill greater 


Ain another, and can give no probable account of this our 


wretched fituation, what ſentiments (gays a late author) 
mut Fre entertain of our Creator, ho placed us in it 
P 5 * | 
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without our ſolicitation or conſent ? The works of crea - 
tion are ſufficient to demonſtrate his Exiſtence, their 
beauty, harmony, and perfection, his infinite power and 
wiſdom ; but it is the, happineſs alone which we enjoy or 
hope for, which convince us of his goodneſs. Nor in 
this caſe can any Revelation in the leaſt aſſiſt us: The 
belief of all revelation being in its own nature fubſequent 
not only to the belief of Gop's exiſtence, but of his juſtice 
and veracity, for if God can injure, he may alſo deccive us; 
and then there is an end to all diſtinctions between good 
and evil, Truth and Falſhood, and of all confidence in 
God or Man. To find out how evil of any kind can be 


the produce of infinite power, ſhould be the firſt ſtep in 


all our religious inquiries. To ſolve this difficulty ſome 
ancient Philoſophers have had recourſe to the ſuppoſition 
of two firſt cauſes, dne good, the other evil, perpetually 
counteraCting each other*s deſigns. Bùt as the fuppoſi- 
tion of two firſt eauſes is in itſelf a contradiction, and 
as the whole ſcheme has been demonſtrated by the beſt 
metaphyſical writers to be as falſe as it is impious, all 
further arguments to diſprove it would be needleſs. It is 
the ſolution thereforeof this important queſtion alone (ſays 
this ingenious Gentleman) that can aſcertain the moral 


_ charaRteriſtic of -Gop, and upon that only muſt all * : 


virtue eternally depend, 

„The Divines of late, (fays the ſame anthor) are 
perfectly - ſatisfied that they have looſed this Gordian 
knot, by imputing the Source of all evil to the abuſe of 
- free-will in created beings. God, ſay they, never in- 
tended any ſuch thing ſhould exiſt as evil, moral or na- 
tural ; but giving to ſome beings, for good and wiſe pur- 
poſes, a power of free-agency, they, preverted this power 


to bad ends, ;comkrary', to his intentions and commands. 
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But to \ ſuppoſe. in this. manner, that God e all 
things to be good and happy, and at the ſame time gave 


beings to creatures able and willing to obſtruct his bene- 


volent deſigns, is a notion ſo inconſiſtent with his wiſdom. 


and goodneſs, that it ſeems equally unpbiloſophical, * 
more evidently abſurd than the other.“ 


We come now to anſwer ſome of this Gentleman's 


plauſible arguments: and for once we will ſuppoſe. that 


God has not given to rational creatures the ability to 
obſtruct his benevolent deſigns. But if man be not a 


free- agent he muſt be a neceſſary one, and if Neceſſity 


be the ſource of his actions, can there be either merit or 
demerit in ſuch actions? Can his virtue be rewardable 
or his vice culpable? I leave this Gentleman to determine. 
When God formed man, *tis certain it was with this 
view, namely, that he might manifeſt the glory, power, 
and infinite Wiſdom of his Maker. But would any of 
theſe perfections of God appear to advantage, had man 
been made a neceſſary agent, impell'd as, clockwork to act 
by compulſion? No. But if God has made man a free- 
agent, with a ſelf-determining principle, a will at liberty, 
uncontrolable and free, then the perfections of God ap- 
pear to ad vantage, eſpecially if man thus diſpoſed can be 
made to anſwer the ultimate end and deſign of his Maker. 
And herein conſiſt the unſearchable riches and infinite 
wiſdom of IH An, which our finite reaſon cannot com- 
prehend, How, Evil can be made  ſubſerwient to good, and a 
will at. liberty, be brought to ac in conjunction with the un- 
ehangeable deſigns of his Maker, fo as to make Gop's word 
 barmanize with his deſigns, and his ways, with his Autributes. | 
is the ſole prerogative 'of- that Almighty power which 
_ infinitely ſurpaſſes all human inveſtigation, and can only 
ultimately and ſuperlatively advance? the glory of God 
1 P 2 | forever 
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forever. And that God has given to perfect iutelligent 


creatures, a power either to co-operate with, or obſtruct 
his benevolent deſigns for a ſeaſen, is evident, if we believe 
the perfections of the angels in heaven. For if Gon did 
not create the angels at firſt both holy and happy, then 
he is not only the author of fin, but the Onioix or 
EvII. Now if angels did fall from ſuch a rectitude, did 
diſobey the commands of their Maker, then it appears 


they were made free-agents, with power to ftand, yet 
liberty. to fall. However this Gentleman at laſt comes 


to the point, and attempts to ſolve this incomprehenfible 


paradox as he calls it, namely, how evil of any fort 


could have a place in the works of an Omnipotent and 


' goad being“; which he explains thus, All evil 


© (agents) 


» _ wad 
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. 
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* The late celebrated Mr. Toplady, in his Sermon on the 
Creed of Devils, ſays, ** Should it be aſked, how came any part 
of thoſe Angels who were created in ſuch a ſtate of excellency to 
make ſhipwreck of ſuch happineſs ?” I anſwer, that the On ioix 
of Evil, whether among angels or men, is the moſt difficult 
queſtion, perhaps the moſt myſterious part of the divine conduct 
that ever yet preſented itſelf ro human inveſtigation ; and though 
clouds and darkneſs are the feat of his reſidence, yet Wiſdom, 
Goodneſs, and Juſtice, were certainly the motives to its permiſ- 
fon.“ And he adds, We may venture to ſay (according to 
the preſent view and apprehenſion of things) that the divine per- 
feCtions could not have been manifeſted in equal glory and to 
equal advantage, if nothing but abſolute and uniform good had 
univerſally prevailed, So far I agree with Mr. Toplady, that 
God's Mercy and Love could not have been manifeſted in equal 
glory and to equal advantage, had man never fallen; but 1 can» 
not believe that God permitted evil, in order that his Juſtice 
might be glorified in puniſhing it, wich no other "view but to 


make the objects of his Juſtice miſerable without end, for (en- 
tinues Mr, Toplady) Had evil never been permitted, how 


(' 17 ) 
<< (agents) owe their exiſtence ſolely to the neceſſity of 
< their own nature, by which T1 mean, they could not 
<< poſſibly have been prevented without the loſs of ſome 
* fuperior good, or the permiſſion of ſome greater evil.“ | 
I muſt here admit with Dr. PrzesTLY, that upon any bo 
ſyſtem whatever the exiſtence and origin of evil, whether 
natural or moral, can only be accounted ſor on the ſup- 
polition of its being ſubſervient to good, and cannot be 
well reconciled with the everlaſting miſery of any. But 
whether all ſecond cauſes in the aggregate muſt not re- 
ſalve themſelves ultimately in the FIRSH CAusx, is what 
I cannot admit. But to ſuppoſe with this author, that 
evil cannot be ſeparate from good, without the permiſſion 
of greater evil, is to ſuppoſe that evil is become a neceſ- 
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could the Jusr1cx of God have been uni in punifhing it with 
endleſs torments ?“ which he ſuppoſes, But I have ever thought 
that God muſt take pleaſure in what glorifies his name, and De- 
light in the perfection of his Attributes. If then God permitted 
evil, and that with no other wiew but to make perhaps more _ 
nine tenths of his creatures miſerable, and that without end, I 
ſay ſuch a permiſſion would abſolutely ſupercede his Love to all 
ſuch, and convert his Fuftice into unlimited cruelty, But we are 
tald, that he takes:no pleaſure i in-the death of the ſinner, neither 
delighteth he in miſery, but in mercy, becauſe Judgment is his 
Arange work. And therefore if mercy is his darling Attribute, 
God can make evil ſubſervient to good, and is able to bring a 
will at liberty to act in conjunction with the unchangeable deſigns 
of his Maker. Then is he willing alſo to bring good out of evil, 
and make every Attribute harmonize in the Diſpenſation of his 
Providence. For if God never puniſhes, but with a view ta 
reclaim and reſtore, then is his Juflice magnified as well as his 
Mercy, and every Attribute appears to advantage by the per- 
miſſion of evil, which en ren the e er . | 
T * 0 


* 


VICE YA 
5 8 EA: „ 


wo” 


CP 


fury ingredient to virtue, ol itene owes its perfection to 
vice: or the permiſſion of evil is the promoter of good, 


virtue into vice; and wiſdom into the moſt conſummate 


ignorance, by making the decrees, of IEHoV diametri- 
cally, oppoſite to his word, and his works in oppoſition 


to his will ? But as one being cannot act in two ſuch 
oppoſite characters, there muſt be an evil God as well as 


a good God, and both co- equal and co- eternal, perpe- 


tually counteracting each other's deſigns; which this 
author cannot admit. But if it be granted, that the 


God of Heaven is that God which made the world, and 


the heavens are the works of his hands, then this God 
might have prevented evil; and that without working a 
contradiction, there being no power to counteract the 
operations of his own hands. 


But this advocate for Evil obſerves, “ Ifi it be object- 
«ed (ſays. he) that this makes God the author of fin,” I 


anſwer, God is and muſt be the author of every thing. 
And to ſay that any thing is, or happens independent 


« of the firſt Cauſe, is to ſay that ſomething exiſts or 
happens without any cauſe at all.“ I allow God muſt _ 
be the firſt Cauſe of all life and motion in the Univerſe ; 


and that nothing can happen independent of this Firſt 


Cauſe. | But ſhall we from hence infer, that God is the 


immediate Author of all ſecond, Cauſes? This would i be as 


abſurd as to ſuppoſe. becauſe the murderer cannot ſucceed 


in his enterprize, independent of God. -giving Life, 
Strength, and Motion, therefore God .is the ſole cauſe 
of eyery murder in the world. This i is, ith a witneſs !. 


making the God of Love the Author of Evil; as well as 
opening che llood-gates, not only to all manner of fin and — 
wickedneſs | 


and. the ſuppreſſion, of vice is the loſs of virtue. But 
does not this hypotheſis tranſpoſe vice into virtue, and 
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Fi e but to all n of a and · contra- 
dictions, by ſuppoſing that God condemns what he never 
diſapproved, and ſent his Son to accompliſh . what -was 
impoſſible to perform. And if God be the author of. ſin, 
then God now blames what he once did approve, and, all 
his works, ways, and threatenings are in direct oppoſi- 
tion to his will and eternal decree. But is not this un- 
Philoſophical, as well as abſurd, to ſyppoſe that God 
could act ſo diametrically oppoſite to himſelf? For let 
us conſider what moral Evil is, which God is ſuppoſed to 
be the Author of; Is it not, the deformity of our in- 
tentions, and the perverſion of our paſſions, -as- well as 
actions, to the rules of reaſon and fitneſs of things.? But 
is God the Author of either? Is there the leaſt veſtige 
of this to be found in the whole creation? Are not the 
angels who kept their firſt eſtate now perfectly happy i in 
themſelves, acting every way ſuitable to the laws of their 
own nature? And was not man ſo before the Fall? 
Was he not happy in himſelf, when as yet be ated con- | 
fiſtent to the Laws of free-agency: ? For had man not 
been at liberty to act agreeable to theſe laws, he muſt have 
acted neceſſarily. But as there is neither. merit nor-deme= 
rit in neceſſity, I deſire to know, not how good could 
have exiſted without evil; but how good or evil could 
have had a being in the creation independent of or with- 
out free- agency ? It appears therefore that this Gentle- 
man's arguments confute themſelves: for if man be not 
free, there can be neither good nor evil, with reſpect to 
him; and to make him free, and at the ſame time imp! 
him to evil, as this Gentleman juſtly obſerves, would 
| be impoſſible. It therefore appears, if man be an intel- 
| ligent being, endowed with reaſon, liberty and under- 
ſtanding, every action, paſſion, and volition, which de- 
1 . viatos 
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vide rior this rule catinot be Ae to the man. 
but to the agent thus at liberty to have acted otherwiſe. 
But if this author will be ſo hardy as to affirm, that God 
was the cauſe of Satan's'diſobedience in heaven, does not 
ſuch a propoſition impeach his Juſtice ? For how can 
God be juſt in puniſhing the apoſtate ſpirits, if he him- 
ſelf was the cauſe of their diſobedience? But if he be 
Juſt, and can juſtly puniſh them wicked ſpirits for their 
diſobedience, then he is not the author of fin, neither can 
he be the origin of evil. But if he be, neither the author 
of ſin; nor the origin of evil, then God has given beings 
to free-agents 2 limited power to obſtruct his benevolent 
deſigns for a ſeaſon ; and} 1 ſo all the author's W el 
fall to the ground. 175 ? | 

But as this Agde makes ſo free with his 
Wade, I am che left ſurpłis'd at his laughing at the Re- 
demption of the world by the death of his Son: For, 
Tays he, The doctrine of facrifice,' or viearious pu- 
__<<niſhment, is the moſt abſurd of all religious tenets 

* that ever enter d into the mind of man; ſo abſurd, 
= that how it came to be fo univerſal is not ealy to be 
, zecounted for; that the fin of one creature might be 
& atoned for by the ſuffering of another; or that there 
* ſhould be any manner of connection between the mi- 
« ſeries of one being and the guilt of another; or that 
ve the puniſhing the innocent, and excuſing the guilty 
& ſhould be a mark of God's deteſtation of fin, is to 

e father upon God two acts of the higheſt injuſtice, ſo 
c fundamentally wrong, ſo diametrically oppoſite. to 
4 common ſenſe and all our ideas of equity, that it is 
<< equally aſtonĩſhing fo many nen N N. 
r e ee 1 N 
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lam not in the leaſt ſurpriſed at d this Gentlenilidy 


e that to be the higheſt abſurdity,that the ſins f 


one creature might be atoned for by the ſufferings of 
another CREATURE (as this Gentleman ſuppoſes CRU 
to bę,) or that Gop ſhould ſuffer any one to die for the 
abolition of that which neceſſarily exiſted, and of which 
he himſelf is the author. But to them who believe the 
Bible, it is quite otherwiſe; as it appears to them the 
higheſt act of benevolence that ever appeared upon earth, 
and ſuch a ſignal inſtance of God's indignation to ſin, 
but · love to the ſinner, which aſloniſhes angels as well as 


men: and if our Scripture (as this author calls it) he of 
divine inſtitution, or, as he admits them to be, 4e the 


beſt inſtitution in the world, which ever ſets in a true 


light the eſſence and end of virtue. But if omnipo- 
tence itſelf could not prevent the exiſtence of evil, and 


to extirpate it by Revelation would be to counteract 
his moſt gracious deſigns,” then, I ſay, if Revelation 
muſt counteract the deſigns of God by extirpating evil, 


: which! is miſery, how i it is poſſible for this ſaid Revelation 


to ſet i ina true light the eſſence and end of virtue, which 
Ba |. happineſs, I muſt leave this Gentleman to determine. 


But our Revelation, . or rather the author of this Reve - 


lation, has ſaid in the moſt expreſs. terms, and that with - 


- out the lea ambiguity, that an enemy bath done it; * 
f that i is, the God of. his world is the cauſe of evil, the 


father of lies, and the origin of ſin; and from this” po- 
fition,I think may be demonſtrated, that the origin of 
evil ſprung not from neceſſity but from free agency. Thu 


ſhall not eat, was the ſovereign command of Heaven; b 
dut man voluntarily diſobeyed, and though man was 


made a perfect free · agont, able to ſtand, with liberty to 


fall; for as this author juſtly obſerves, to make à man £7 | 
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